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Abstract
Te Aria

A A A A

Met aphori cal fteyokiokima mt b egda,ako6téhé et er nal res:t
addresses he research MUesit i @ant iGEpdcicallgaxmeriedceda t h
by three major cohorts of peopl e; wor king

cultural practitioners, and plains how theienvironmentdiave shaped thie view of death.

These attitudes are shaped through upbringing and belief, thus, this thesisird s MUo r i
mythological beliefs of origins of death, discusses kkgngaMUo ¢ MUo r i cust om:
concepts) and hei r I mportance within traditional é

which, in turn, forms the unique attitudes t
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Methodology

A A A A

Kaupapa MUori FrameworKk

Due to this research being founded on MUor i
were undertaken to gain insight into these attitudes. With reference to the process of
interviewing and using humans as research subjecty e T u mu, the School |
and Indigenous Studies, places strong emphasis on the ideology that research done with
Il ndi genous communities, including MUOori, sho

appropriate and treats the particifanwith the utmost respect and dignity whilst

o)

interviewing. Reference to numerous | iter
MOUOori Ethics, sTdkha nagsa Meélhodr i (:2 OLOIiBSMithd1999,y MUo r
Decolonising Methodologies: Researcinda Indigenous Peoplesand Bishop (1996,

Collaborative Research Stories: Whakawhanaungatangav al i dat ed t hat Ka
Research is research that iI's conducted by N

therefore follows this philosophy and tharftework used is now explained.

Kaupapa MUor i i s described as being a Abody
t hrough history, of the MUorio (Nepe, 1991:
a method that ens udgesganédhisdbtaired eeseddhedrand handledw | e
in a way that does not distort its meaning, ensures its safety, and ensures the safety of those
generous enough to gift that knowledge. This framework is an independent one that does not
alignto Westernmbtods of research, as it is MUor. k n

independently MUor i framework should be wuse



instance of this research, knowl edge obtai ne

participants were used, and the end product
Kaupapa MUori framework was essenti al (Wal ke
This framework is govetremede ¢ Mool dustomdkahga i | an

MU o)rand based upomUt aur angavUMUor ik nowl edge) which
framewor k deter mi ned and defined by MUor i
methodological approach outlined in the Te Tumu frsiduate Handbook (explained later),

innate sgtems and methods were used to maintain the integrity of the research as well as
those researched. These systems descri be
research is underpinned by, namdiyto rangatiratanga(sovereignty, selfleterminéion,

governance), recognittenr etandwh & n(dkerreial.,wor | d

2006: 335).

Tino rangatiratangadescribes the research being owned and maintained by the collective
rather than merely the researcher, thus, it is ownedl blyase who have contributed (large

or small) to the finished product. This pr
beliefs are kept in mind throughout the ent.
being highly specialised artdpu (restricted, sacred), and only a select few would have the

ability to research, gain, and access knowledge. The participants are also entrusting the
researcher with this knowledge, and therefore this knowledge must not-bsedisbut must

be respectednd protected.

Xi



The principle ofiwh Uneanua b1 es MUor i r e s e aepth hiewrirdo thiose g ai n
researched. Participants and researchers that have an already established rapport, such as a
link by family or friend, find themselves more comfortable in talking with the reseaasher

they know they can feel safe, their information will not be misrepresented, and they have the

ability to be entirely truthful, resulting in a more rounded piece of research.

The final val ue that i s import temeoMWa.rTehi n t h
r e o Nidkdhe ability to unlock doors to histories, values and beliefs that are often closed

to thosewho do not understand the language (Walker et al.,, 2006: 334). With an
understanding of e r e otherel (3 tessimimterpretation 8 dat a, because,
are often not fully defined or understood with the use of the English language alone, such as
mana (prestige, status, authority, rankjapu and noa (unrestricted, free fromtapu).

Thereforet e r e ds aMdbydeldful toointo more meaningful research.

Personally, the principles of this framework are already mentally and physically instilled into

\

a MUOor i mi ndset, however, outlining these <c

proper practice that are associated twh MUor i resear chtno The
rangatiratangga wh Unandt e reoshewe i t he Kaupapa MUorii
conforming to this framework ensures the ethically correct treatment and use of such

knowledge.

Furthermore, the relevance angpeopriateness of the following guidelines provided in the

Te Tumu PosGraduate Handbooklsoproved worthy.

Xii



1. The Indigenous community must be consulted about the nature of the research and it
is important that they are in agreement that the reseaygtbenconducted;

2. All research on or about Indigenous Peoples must be mutually beneficial to that
community and the researcher;

3. The researcher, in conducting research in an Indigenous field, has an obligation to
regularly inform, consult and updateat community throughout the course of the research
including the research methodology to be employed and the outcomes of the research;

4. The researcher recognises the honour and privilege of accessing Indigenous
knowledge. It should be recognised tkatne people who may contribute to the research
may be chronologically young, but their wisdom is valuable. To adopt an attitude as a
researcher that one is merely a vehicle for the expression of Indigenous knowledge in an
academic context, provides a sdurbasis from which to work among Indigenous
communities;

5. The researcher accepts unconditionally that there are reciprocal obligations to the
Indigenous community in agreeing to their research to proceed. The obligation may well be

in terms of unpaid the to undertake a task or seveaeaks requiring academic expertise for
their community. This is based on the MUori

N& te kopu kotahi
i kai tahi, i moe tahi,
i mahi taht

6. The researcher observes Indigenous protocol at all times in the context of conducting
research and allasvfor this in the preparation of their design. This includes the set timeframe

not only to negotiate access to the sources of Indigenous knowledge and collect data, etc., but

also to take into consideration those cultural events and practices which atly mo

unpl anned. I n the MWUcer iwhwWwWaralud ,mah bhioa tked taa nnac
tangihangat e r U o t e poukaj kaave mateWhakataetaep @ h, manuhiri hui,

andngahad. The researcher must be prepared to participate ifshihe expectation of the

Indigenous community;

7. The researcher must acknowledge and cite all sources of knowledge in the text of the
research;
8. The researcher, on completion of the research with the Indigenous community,

appropriately inform the Indanpous community of the completion of their work in the
community and thank them appropriately througtha arohawhich may includekai,
taongd, etc;

9. The researcher, on completion of the research document, presents a copy of the
document to the Indigens community from which the information was obtained.

(Te Tumu, 2004: 149)

! We are from the same womb

Eat together, sleep together,

Work together

2 Definitions for terms that are used in direct quotes will appear in the glossary.

Xii



This research is founded on a combination of both primary and secondary literature. Because
this thesis is limited due to word count, only eight participants were used adgewterv
subjects. The participants were chosen based on having intimate dealingsiwith0 pnd k u

have been categorised into four groups: those exposed tp U pragkpuofessional level
(Embalmer and Funeral Directyr those exposed to T p U pm &nueducational level
(Anatomy Students), those exposedttd p U pradn untimate level (Wows) and those

exposed ta 1 p U praakcultural level (Regular Tangi Attendees). Selection criteria also
required that ©participants to be over 18 ye
have attended funerals andtangihangain the past. The participants reside in both North

and South Islands of New Zealand and were recruited through personal networks.

Participant Details

The descriptions of the participants are provided here in order to enhance the understanding

of their answers, and m® so their perspectives. Anonymity was requested by the
participants and for that reason, measures such as nomenclature in which to identify the
participants have been carefully structured in order to uphold this request. Participant
biographies are inaccordance with their details at the time of the interview. Participants were
identified by their gender Wahine (female) o
to thet T p U:peithHeruan Anatomy Student, a Widow, a Regular Tangi Attendee, an
Embdmer or a Funeral Director. Because there are two participants that identify as Wahine

Widow, they will be identified as Wahine Widow 1 and Wahine Widow 2 respectively.

% The Embalmer and Funeral Director will bedesssed as tise respectively as they disliked being referred to
with the term Undertakgfurther explained itChapter Four)

Xiv



Wahine Anatomy Student

Wahine Anatomy Student is 36 years old and was bornin@prednant |y MUori t o
North Island of New Zealand where she attended school. She later attended a boarding
school in Auckland in her secondary school years. Her anatomy background stems from her
attendance at the College of Massage in Wellingt8me also later completed a Bachelor of

Science in Anatomy at the University of Otago.

TUne Anatomy Student

TUne Anatomy Student is 25 years old and be
was born in a small North Island town of New Zealand. aHet ended K@hanga
undertook his primary schooling at a smal/l |,
carried out his intermediate and secondary schooling in Gisborne. Immediately following
secondary school he moved to Dunedin to carry mutdntiary education at the University of

Otago where he graduated with a Bachelor of Science degree in Anatomy and a Bachelor of

Pharmacy. He currently works in a pharmacy.

Wahine Widow 1

Wahine Widow 1 is 77 year s bdtowdintheNorthwstaad b o r n
of New Zealand. She has worked in Auckland and Hastings and was brought up in the
Ratana faith but swayed to the Catholic religion to join her late husband. She attended a
smal | MUor i school a n d hoblantthe samedrel, dimstirrgdchdolh e | @

at the age of 16 to pursue work. She has no children, was widowed in 1976 and has never

XV



remarried. At present, she is retired and lives and works, mostly voluntarily, within the

community in which she was born.

Wahine Widow 2

Wahine Widow 2 is 56 years old and was born
is a staunch member of the Ringati and Cath
school and later attended the local high school in the areah 8h& wor ked mainly
and Indigenous organisations where she is currently an administrator and trainer within the

education sector. She was widowed in 2005 and has four children.

Wahine Regular Tangi Attendee

Wahine Regular Tangi Attendee is 6é&ays old and was also born and raised in a small,
mainly MUori, town where she carried out bot
a firm believer of the Catholic faith and also a very frequ@mgihangaattendee, claiming to

have attended ovet500 tangihanga She is generally seen, when attendiaggihanga

behind thepaepagl or at or 6s bench) as a supporting son

grandchildren and currently lives and works in the North Island of New Zealand.

TUne REagguAttendee

TUne Regular Tangi Attendee is 20 years ol d
He attended K@hanga Reo and attended a small

carried out his secondary schooling at both, a schooleimns ed i n t he MUor i
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tikanga as well as a mainstream, ablJor i school . He has recent
Degree, is a frequertangihangaattendee and attempts to attend ntasigihangain his

home area having claimed to have attendedty 300tangihangain his life.

Wahine Embalmer

Wahi ne Embal mer i s 53 years old and was b
upbringings. She was born in a |largely MUor
school, later transferring thi¢ local intermediate school and then the local high school. She

has undertaken tertiary studies and has main
making the change in vocation to an embalmer where she has remained for nine years. She

has mostlyundergone hands on experience in reference to her embalming education.

Wahine Funeral Director

Wahine Funeral Director is 61 years old and is a member of the Anglican faith. She
underwent her primary schooling in a small North Island town in New déal&he moved

northward in 1961 and immediately enrolled in a small secondary school where its residents
were primarily MUori. She has worked in Auc
aid in the operations of a funeral home. She has beenngoski a Funeral Director in this

same funeral firm for 15 years.
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Ethics

Due to MUori subjects being used, MUori con
sought and because this research encompasses an area of human involvement, ethical
approvalwa sought from the University of Otagobs
the participants. An information sheet was sent to each participant before the interview took
place and upon commencement of the interview a further explanation of thet pvagec

provided. Participants were afforded the opportunity to address concerns and ask any
additional questions they may have. They were then asked to sign a consent form that
ensured their rights and safety, and outlined their ability to withdraw fremnterview if

they so desiréd Most interviews were conducted eoe-one, however, some participants
requested the presence of a family member or friend which was permitted. Using a semi
structured interviewing technique, the interviews were recoadedthe transcripts were sent

back to the participants for inspection and accuracy.

Orthographical Application

Due to this thesis being written in English, italics will be used for allBoglish words,

except those that occur in direct quotes orasgppe r nouns. Transl ati ons
be provided the first time they are used and a list of altEraglish words used in this thesis

is provided in the glossary. Where applicable, macrons have been used to denote vowel
length, except in the casé direct quotes which will be written as they appear in the original

source. $ic] will be used to denote spelling mistakes in a direct quote. In the cases of place
names and peopleds names quoted by tmhe part

their anonymity by coding these places or names with initi@d. p U pbody @nd corpse

* A copy of the information sheet and the consennfare attached in the Appendices (See Appendix A and
Appendix B).
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will be used interchangeably throughout this thesis, however, the use of the term *cadaver
will only be used in accordance with its definition. The tetemgyihangaand funeral are
terms in their own right and are not used irtaregeably. They are also further explained in
the thesis. Headings throughout chapters will be recognisable by bold and italicised font,

their respective subeadings will be italicised only.

°A cadaver is an entire dead body that is generally used for medical purposes (WiseGedRnRa40

XiX



Introduction

He ToOomatanga K@rero

A A A A~

firdeath, the undiscoverd country from whose no trav

(Shakespeare as cited in Department of Health, 1987)

We introduce death heed the beginnings a means of contextusitig the ensuing chapters.

This sectioninitiatedwi t h  Shakespear e 0dates then finaity of death,o v e
bluntly described as the place of no return.
countryéo, an unknown destination. Being pa
everybody is affected by, regardlessagie, geographical location, social echelon, gender or
ethnicity. Death is the axis upon which the behaviour of the living pivots and continues to be

referred to as the heart of MUori society.

As defined by the Oxford Daéicng odeago aedt At
somet hingo (Hawker, 20014 : 174) . Wi th this
when someone has reached the state of being dead, although seemingly straightforward, has
proven to be difficult in a contemporary lightones as cited in Leishman, 2009: 2). The

medi cal definition of death is Athe failur.
otherwise known as cardiopulmonary d&4tHarvey as cited in Chau & Herring, 2007: 16).

Otherwise, death has occurretiem the heart stops beating and the lungs stop working and

breathing. Without the beating of the heart the body is unable to get oxygen and nutrients to

f6Cardernd trefthe heart and 6épul monaryoé refers to the |
of the lungs and heart.



the rest of the body, therefore due to the death of the heart the rest of the body starves and

also des.

However, with the advances of medical technology, this definition may not be enough to
encapsulate the definition of death in the current era. With modern advances, people are able

to be kept alive without a working heart and lungs, and machinegbbrdo take over the
function that an otherwise O0deaddé person wou
prolonging life and, although not completely reverse death, are able to give life to the
otherwise lifeless. These machines allow the plamsation of vital organs such as hearts,

lungs, kidneys and livers, so that people may live longer than what was previously destined

for them. With this said, brain death seems to have markeahddern age when defining

death. Brain death is the

irreversible destruction of the neuronal contents of the intracranial cavity. This
includes both cerebral hemispheres, including cortex and deep structures, as well
as the brainstem and the cerebellum. An equivalent term is total brain infarction
to the firstcervical level of the spinal cord ... irreversible neuronal dysfunction is

SO great that regardless of any supportive measures, irreversible cardiac arrest and
death of the adult human being is inevitable within one w@gékien, 1978: 7)

As stated in tB above excerpt, brain death, also known as total brain infarction is the

per manent and irreparable damage to the O0en
localised area of tissue caused by lack of blood supply, resulting in death. Brainefierath

to the o6totaldé6 destruction of neuronal Comp
of the spinal cord, including the o6entirebd ¢k
a person being put on life support, permanent Headure is predicted within the week of

brain death taking place. In this instance, although the person may still be able to breathe and

may also show signs of life, medically, the person is pronounced dead.



Death is a topic that can be seen asrelatye gl oomy and for MUori, i
to tapu (which will be elaborated on later). In saying that, it is a topic of great personal
interest. As a MUor i Anatomy Student, I wa
when they came into caadt with the dead and/or used human tissues to gain knowledge,

thus, this thesis looks at attitudes towards death and thep U fcarkse) but more
specifically, MUor i attitudes. Thtknggh a M
have is so ement that even | found myself organically practising stikhnga While

writing this thesis | was aware of thi@pu aspect of this topic and this influenced how I

handled the research and writing stages of this thesis. Such things included separ&ting w

from food and eating establishments as well as photographs and pictures that illustrated the
death process. Because of this, no photographs have been included. Interestingly enough,
my supervisor has also since advised me that he too consciousigtedpay work from

food.

This researclielvesinto an area that has undergone minimal research in thespasiding

l i ght on some answers of ®@eragzsthis has meenMibdorits at t

ubiquitous nature, as quoted by ProfessoNgahui a Te Awekot uku, i Ma
al | the time é it was the topic | east studi
raceso (Waikato Ti mes, 2009) . This thesis

questioning but perhaps neveavie a real opportunity or the reassurance to ask. The core
t heme of this thesis PasopMUodrsi eadppesuteudednecse st oi
t T p Upmdde a core source for this information. Widows, anatomy students, an
embalmer, a funeral dirtar and professional mourners act to form foundations of discussion

within this research.



Growing interest, deeper research and personal passion and desire to research this topic have
motivated this research, t hwartds the $qdy dfter deatim. v e s t |
The initial aspect that drew me to this research topic, however, was my desire to combine
ideas that | had learnt from my BSc (Anatomy) and my BAU(o r i ) dUpanr ee s .
developing interest and further research into this topic other questions came into light,
especially in the case of people who work witi p U prefédssionally. Personal intrigue

led me to thinking about whether they too had copmmeghanisms with regard to th&pu

associated with the dead body and whether their attitudes tat tHege U dicactually differ

from a person with exposuretol p U pna kamprofessional capacity.

It was during my very first encounter with psectons’ in an anatomy laboratory when

learning about the head and neck regions that aroused my interest. | became interested in this
particular presection lying in front of me. His blackened eyes caught my attention, and drew

me to stare sface.tmmesliatedygpied thismrzcident, his eyes haunted my

sleep and as | looked for support from my friends and family and they advised me to carry

out karakia (prayer) andwhakanoa(tapu removal procedures) such as sprinkling my body

with water. Thisexperience further fuelled my desire to research this area for the benefit of

ot her MUor i anatomy students and compare my

theirs.

In addition, the thought of providing Anatomy Schools in New Zealand with a dot@asen
gui deline to be mindful of the MUOor i cul tur

such a taboo topic, became another consideration. Thus, this document provides a basis to

"portions of human tissue used for educational purposes.



understanding values and tr@ditionstumeocta
valued by the people around them. There may also be potential to transfer this understanding

to similar institutions working with T p U pnd &ther Indigenous peoples around the world.

MUori deat h pr ac trongleasspciatedwittanginaaga providetthe onaire s

comparison and discussion throughout this thesis.

Key Literary Works

Many sources of literature have aided this research, especially the historical rituals of death.
Special mention must be attribdteo Best (1921) and his work entitidhori Eschatology
which provides the basis for comparison of customary death practices and outlines the

purpose and i mportance of their application

The same credit muslso be afforded to Oppenheim (1973) and his bidalori Death

Custom:as wel | a s TieWConking sf thé MahriOmany themes stemmed from

the writings in these books. The origins of
that were nted from tribe to tribe were evident in Oppenheim (1973)e wrote about

alleviating tapu associated with deathThis led discussion oftraditional methods and the

need fortapu alleviation preservation and disposal of bodies, as well as death ritahlasu

tangihangaandhahunga(exhumation).



Me adds T(i2koadn3g) a wadl Elsor invaluable with concepts of traditional and

contemporary MUor i society being explained.

discussingikangawi t hi n MUori society.

On a contemporary note, many parallels were obtained using Ngata (2005) and his work

Ti kanga MKMUOBerspectvesvhi ch focuses on MUori vi ews
present day MUor i pr of etangihangaia Icanpansonetw itst he p
traditional form. It also acknowledges thdea thatMU o r i culture i, flui

using the practice dhngihangaas an example.

Te Puni K@ki rHauwor(al 9® 9t) e r Teiproalso provides int8nesting Ti k a n
and very relevant readingThis report takes into consideration the ideas and thoughts of
MUori health pr &faasmliespeated edders).dt looke at deatta sithin a
contemporary framework shedding light on organ donation and legislation suchasrtha

Tissue Atl964andtheCo r o n e r 6 @and Aawtthesk BnPaBt on contemporary views.

Chapter Outline

Chapter One looks dtikanga and specifically exploringikanga applied during death.
Concepts likgapu mang noa, utu (revenge, reciprocityand aroha (love, compassionare

major talking points in this chapter.



ChapterTwo outlines mythology and its importanceinghang oneds t.hThisight p|
chapter looks at myths associated wdgmath and their importance within the formation of

attitudes

Chater Threee x pl ains traditional MUor i deat h pr act

hahunga primary and secondary burials as well as traditional expressions of grief

ChapterFour explores contemporary death practices and reasons that prompted the move
from traditional practices to its contemporary counterparts. This chapter begins with the
arrival ?ard comtidlee onOwith the establishment of European law and the
establishmenbf health and safety regulations. This chapter also outlines mémtens of

death practices and the complexitytarigihanga

Chapter e investigates the crux of this thesidU o r i attitudé@dlesfitabwar ds
chapter follows the participants and details some of their most compelling experiences with
t T p U pra kooks at traditional attitudes and how they may, or may not have changed

through time.

It is through the combination of my personal experiencearag learning within laboratory
settings, upbringingand knowledge and values placed tikanga M U o that this thesis

unfolds.

® The first use oP U k énlréhty documents refered to the British imnaigs that settled in New Zealand in the
1800s, however, nowadays the term PUkehU has broadene
New Zealand.



Chapter One
Ti kanga MUor i

A A A A~

AIKo taku iwi tuaroa tUnU
AThat i s my backbonebo

(Brougham & Reed, 2003: 20)

The abovew h a k a tretens kogthe laying down of a challenge, it means to challenge
someone to t ouchysodae)ass thdimmoende sacrednass of thhelbackbone
repels one from going near it. Thish a k a te@easdatd the focus of this chaptetikanga

whichf or ms t he backbone, the main concept with
act and behave ia manner they believe to be correct. Thi& a k a teanankti@tes the

chall enge f or tkibgaanduse itodailyiacludirg éhe imstances of death

rituals and concepts that surround death.

Tikangabeinga major contributor throughout thihesisit is explained here @he beginning.
This chapter looks at the innate naturdikdngat o MUor i and how the int
apply particulatikangato death and the T p U pisalfk We explore the concept tafpuand
its relationshipto death, and the protection and safe handling of objects considgned

Concepts such a®a, utu, mang aroha mauriandwairuaand their placevi t hi n t he MU

view of deathalso provide central topics for discussion

MUor i traditi ounndiasnennbredMUwithctl tural con

categorised under the tittikkangaand/ort i kanga MMead states that i



defined in legislation as MUori customary va
this definiton alone is not sufficient enough to describe the entirety of tikmtgaM U o r i
encompasses (Mead, 2003: 11). When dissetikashgacan be explained by the root word
tkameani ng O6correct Otikamgai bselght éan 0O é@lead®,5caéeb
6pl ané, a O6methodbé, a O6customd, a dédhabitd, o
beliefs (Williams 1971: 416). Thus, when referringtto k a n g asimphyfJputr if is the

MOori way in which somethimgtios MJarii edist ot
200 3: 11) . The MUlamgaandcas stated byeValiine Funeval Directorb y
M9.9 percent of,tikaegaoccars nawrally (PersaComm. \NGO)With

reference td i k a n g andMdathtapuis the most prominentTapuis synonymous with

death not only pertaining to deceased MUori,

Tapu

Tapuis a concepthat is difficult to explainShirres 1997: 33)describesapuasformed from

two rudiments:

one from reaon and the other from faith. Both elements link wipu and

mana The element from reason séapui n it s pri mary meaning as
potentiality for power fapuas T ménadst thee ment fr om f
spiritual p o we r thedforesth Tang@raaalgo@ of theyseal, Twuf

[god of war], Rongo [god of cultivated foods] and so on.

Thi s description illustrates the awe atuahat MU
(gods) or spiritual power s. As a resul t,

operations ran smoothly. Another description expltapsias a

term describig the influence oftua within the universe and over all things

animate (people, insects, animals) and inanimate (mountains, riveis

[canoe]). It also relates to a system of protective prohibitions or restrictions

which control relationships betweentities (people, land, environment) and their

respective expressionstapu ( Ka 6 a i & Higgins, 2004: 18)



These definitions assume that the essendamf stems from theatua and their ability to

influence and maintain facilitation over inanintaaed aimate elements.

Tapuwas used as a social ordering tool of tract
the fear t ha atugMiildreaching thigpucofild potendallyhavedetrimental

effects. Tapuwas used alongside other elertsesuch as the environment, land, animals and

insects to ensure these entities lived in harmony with each other. For example, if a certain
area or food source was under threat and depletion, that place santdpnethd was

enforced mainly from the feM U o r i h atda Tod resaouftes in that area were placed

underr U h(prahibition), and the U hwas removed once those resources had replenished.

This reverence shows the strengthtagfu and the placing of an area undapu demanded

the respeodf the community which subsequently ensured the natural balance of the universe.

Tapu is one concept that permeatékanga Attitudes that MUor i
importance otapuandtikangais what guides them in the way they attend and pradtigg

activities Tapui s t he most prominent concept through
establishment of the legal systetapu was the regulator of pEur opean MUor i S
Most things contain an element tafpu albeit at varying levels, antlis through death that

this concept is particularly prominentlf a person was to breactapu repercussions,
sometimes in the form of death, resulted and were addressed through the concept and practise

of utu (elaborated on further in this chapter).

® Such importance is alsaevident inthe acknowledgementstating a persongpepeha(sayingsof tribal
identification and include geographical features) with referenosotmtains ihaunga, rivers @wa) and canoes
(wakg . An exampl e of pepeleEsseenatehe end of the atlowfedgenseioian a |
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The intrinsic tapu o f an individual fluctuates during
examples include the menstruation cycle of a female, the maturation of an individual and

tattooing. Hence, during these times, restrictions are placed on the peobled.

The separation dfapu and noa elements, sometimes serve in the interests of pragmatism.

For example, menstruating women are advised not to swim in the ocean, because from a
sanitary point of view, blood does not mix well with the potentiaf®ad to be gathered, as

well as, the ability for sharks to sense blood, which could endanger the life of the
menstruating woman and family members swimming (Mead, 2003:#%).intertwined and
holistic nature of the MUori whoa Nodandtape w  al s

are complimentary of each other, and are often practised together

Noa

Noa, i n essence, i's théust as trfiod thebakt@énsians ob fn for ene
tapuwd (Moorfield, 2004: 237240). Noais most commonly coupled witlhpu, wherenoaacts

to restore a balance that had once been overturned due to imiaengelead, 2003: 31).

Noais a concept that remedies the harmfulness ofythihat had been laden witipu to a

state safe enough to be handl&bashould not be seen as the oppositeapt, nor should it

be viewed as something that exists with the absentapaf Noashould rather be seen as a

complimentary concept tapu.

The tapu of deathblankets not only the deceased, but everyone and everything associated

through contact with that deceased member such as the spouse and children, the siblings of

11



the deceased as well as all property that was owned, worn or linkiedt tmember. Thus,
during deat h, precautionary measures of ens

tapuare taken.

The process ofvhakanoai s t he act of mak ® ayytapsrermoeat. hi n g
Whakanoas essential in neutralising sething, or someone immersedtapu and although
something can never be completely freetajfy the process oivhakanoais necessary to

make something safe enough to work with, manipulate or utilise once again (Barlow, 1991
171). There are some thingkdt have the capacity tehakanoa Such things include water,

food (usually cooked)karakia (recitation) and sometimes women and it is these things that

are used alongside immerts@uto restore balance.

In the instance of théapu of death, water icommonly left at the exits from where the

t T p U psahoused, for exampley r u (@dinetery) or where the deceased lies during
tangihanga This water i s provi d@mgluporoexitihg. MTheans e o
example of cooked food being usedathakanoais in the instance aheh U k @east) at the
completion of thetangihangato lift the tapu of death that blanketed those who were in
contact with thet T p U pluaikguhetangihanga The waterservesas a decontaminating

agent that brings thiapu, resulting from being within close range of thd p U,poaaksafe

enough level to continue everyday activitieElements used fowhakanoaall have their

roles for different occasions, sometimes used in isolation and sometimes in combination with

eachother such as water akdrakia.

12



Karakia

Ryan (2008: 105) describésrakihas a Opr ayer 0, 6chanté or 0i
alongside water in the process whakanoa In former times, items belonging to the
deceased were often burnt ogditionalMU o r i t o tapeahdeatte suthhag burning

down whare matan order to render them harmless. Nowadays, however, the sprinkling of
water and offering &arakia are used to neutralise thi@pu and reinstate equilibrium, as
opposed t o Otheuvhamei nmateandl itemvsndd contact, for convenience and

retention of the O6physical 6 resource.

It is believed that anything that came into contact with p U peaakna laden wittapuand

hence, that item was unable to be safely used untitdpathad een removed.Whakanoa
serves to render things O6usabled again. A
affected by thistapu of death andwhakanoaensures safe handling and protection from
potential harm from the spirit world. Notablyhakanoaprovides ease of mind and allows

those affected biaputo continue in their lives without feeling anxiety, or expecting negative

repercussions, if thapuwas still active.

Whakanoawas observed in anatomy students, giving the participant psycholagidal

cul tur al safety. TUne Anatomy Student expl a

If I had anytapuon me, in a way [the sprinkling of water was] jusiroakanoa )
myself. But thekarakikwas t o gi ve me strengt h. (TUne Ana
Comm., 2009)

TUne Anat omy S wated everthimsel§ and perfdknkiamkia as a means to

keeping his self spiritually safe, he also mentions strength andk&@kia gives him mental

13



strength to get through the laboratory. Wahine Anatomy Student also aligns to the same

r easoni nAgatoayg Stuldhirbelow.

Somet i mes | &arakiakefore and theh again after, wash my hands

and sprinkle myself, just like when you leave the u pust to make sure that

nothing came home with me. | ttbysu j ust t hat
were taught when you were little. That whalbakanoahing. (Wahine Anatomy

Student, Pers. Comm., 2009)

The upbringing of Wahine Anatomy Student informed hewxt@kanoaherself upon leaving

theu r u fhédefore, due to the laboratory housing ménp U p, ®ihine Anatomy Student

treated the laboratory like anr ugndJused her knowledge whakanoato protect herself

and to make sure that 6not hiun g phe process d¢f o me w
sprinkling water also relates to tlwvehare matewh er e, upon exiting, m
observe the practice of sprinkling themselves with water to rule out the risk of possible
spiritual repercussions. On this note, both anatomy students interviewed perceive the
laboratory as both ao r u gntl awhare nate and, therefore, feel the need to carry out

whakanogprocedures.The embalmer and funeral director also support this idea.

When you get a call out | kdrakiathat Nash a t Il 6m alr
been done previously] and yes its like when you careetheu r uypwwash

your hands and you go to thehare [of thet T p Ulpyaukwash your hands,

same thing, yeah | do it all the time. (Wahine Embalmer, Pers. Comm., 2009)

Wabhine Funeral Director (Pers. Comm., 2088)yms thatthe

building has been blessedgetbars are blessed and if we feel amongst ourselves
that we needkarakia, just to make you feel good inside, and you need that you
know.

As seen here&karakiais used as psychological safety precaution, after which they continue
with their everydayactvities. The act of performingarakia is also noted in Wahine

Embal merds (Pers. Comm., 2009) response, whe

the protocols for preparing thel p U fs allkays the same as when you receive
it on themaraea ny way . Li ke | said before, |l 6m al ways
know thatkoro [grandfather, elderly man] is doirigarakia for me anyway and
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heos al so ddiprilgpmndikiso fdrtar ftamé | i es, so yeah, it
just start and stop here.

She does not perforkarakia in every instance she undertakes & p U psaskeubelieves

that she has already beekomnahne Engbdirder faetksd pr o
reassured in the kmdedge that not only is héwro carrying outkarakiaon her behalf, but

also on behalf of the families whokabhkave | os
frequently as it afforded a sense of continuity. However, taktiungaof old, who would

hawe beertapufor the main part of their life, a similar continuum may have been necessary.
Where thegapuof something needed to be maintained, separatitapofandnoaitemswere

also observed.

Separation of tapu and noa

Separation oftapu and noa, n terms of space are also important when considering the
proximity of thet T p U.pStrkng attitudes of the need for separation of thiags from

things that ar@moaare evident throughout the thoughts of interviewdésaandtapuaspects

are generally separated to maintain the sacredittamiand so as nodd to 6
articles that ar@moa This idea of separation is evident in the workcpl of Wahine Funeral

Director. She affirmed that there are different drainages for embalming, and for kitchen

wastes. She further elaborates that

this part of the drainage [kiten area] is totally different from the embalming. At
home, your toilet is different compared to your kitchen sink. And that applies

her e. There are health regulations in regard
call it, waste. So we monitor it all théme. (Wahine Funeral Director, Pers.
Comm., 2009)

As seen here, Wahine Funeral Director applies her home logic with the example of the
separation of toilet and kitchen wastes with the separation of blood and embalming fluid from

the kitchen wastes at hemh.
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Wahine Embalmer confirms that the most frequently asked question when her occupation is

revealed to people regards the drainage of embalming waste. Wahine Funeral Director states:

With the fluids we have diff ethemdst dr ai nages
common thing that people want to know, where does the blood go to? (Wahine
Embalmer, Pers. Comm., 2009)

She further explains the similarity of the blood drainage during embalming with a woman

during menstruation.

ltdés | i ke wherni odou Agadt tywaurd spevat ered down t
procedure here. Nahany peopl e think about t hat aye, n
about the period. You know you wear a pad or something, and it gets thrown out

so why should we be so worried. No, we have a separate drainage for that.

(Wahine Embalmer, Pers. Comm., 2009)

This notionof separation of blood whilst embalming seems to be highly discussed, but as
stated by Wahine Embal mer she is not convi nc
during menstruation. She further highlights that menstrual blood and blood from the corps

are the same form of blood, however, people merely flush menstrual blood into the sewerage
system without thinking anything of it. Such items as used plasters, sometimes bloody ones,

are also simply thrown directly into the garbage. This idea extesyglsntd the notion of

blood disposal during embalming to the drainage of blood from the premises.

Aligning to the idea of separation, this is also noted in Western texts. Ariés states that the

Western public

honoured their burial places, partly becauseytfeared the return of the dead.

The reverence they showed to the tombs and to the Manes was designed to

prevent the dead from fAcoming backo and botl
were buried or cremated, the dead were impure; if they were too nerar whs

danger of their contaminating the living. In order to avoid all contact, the abode

of the dead had to be separated from the domain of the living. (1981: 29)

The above passage indicates the separation of the realm of the dead from the livimg quarte

as it was believed that the dead had the capacity to contaminate the living. The dangerous
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nature of the dead was also thought of as a very real threat because, if the living and the dead
were too closely associated with each other, then the rettihe alead to hinder the lives of

the living was possiblesither physically by way of health and safety, or spiritually by way of
ghostly encounters The notion of dédcontaminationd i s
not onlyu r ugseleparated from the living, but so tootare p U guairlg the time it lies in

repose on thenarae The process oivhakanoaand separation dhpu andnoaare dondgo

keep a person physically and spiritually safe so as not to be afflicted with the possible

detriments ofitu.

Utu

Like other concepts explained thus feapu is also present when describiogu. Utu is
defined as Orepaymenéed,anvdevengeldi mpdr Daetci @
structure amo n gt likeNdpwand noasisoaiso inpoytant in upholding

balance and harmonious relationships between individuals and groups (Moorfield, 2005:

186).

Uui s often dededhhedHawewearevethi s is only one
meaning. As revenge, it is usually applied as a result of an incident where the

mana andapu of a person was challenged. In this case, retribution is sought to

regain and restore a balance with thédhoffended party. However, balance is

often temporary, agtu is continually sought by each party until an agreement is

reached between them when the matter is consiceaddb al anced) . (Kabdai &
Higgins, 2004: 14)

Utu, as seen in the above excerptammonly referred to as revenge and when looking at
this concept a little deepenju is seen as avenging something until a stateadfias been
reached (Mead, 2003: 31). During the irtdval conflict period, practices such asury
ritualistic plundeing for penalty of an offence (briefly touched on in parts of this thesis),

were undertaken to assure an incident had been properly aveBigedidtapu be breached,
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this would cause possible repercussions that could sometimes prove detrimental. These
repercussions were enforced by the supreme powers dittlacand were beyond repair

unless intervention by tohungawas sought. This anxiety about possible consequences is
correlated to the respect t hspuimiddeosr i orh aMlo rfic

vi ews of deat h, and wider MUor i cust oms.

Utu can be positive or negative, such as repayment for aid during times of need, or payback
in the form of vengeance.utuandtheidea that everghing ast t
happened as r@percussion of their behaviour. Using the Influenza epidemics (explained in

the following chapter) as an exampleutd, Rice (1988: 107) explains:

Maori response to the 1918 Influenza pandemic was shaped bysekep
religious beliefs about diseasadathe supernatural. . . . In traditional Maori
society any death not caused by accident, old age or warfare was attributed to
mate atua, or supernatural causes. . . . This was because the Maori believed in the
possibility of makutu (magic). . . . But ifi¢ patient believed he or she was being
punished for some unremembered past wrongdoing or was a victim of makutu,
then nothing could save them, except perhaps the intervention of a tohunga (a
priestly expert in spiritual and medicinal matters).

Given thatMU o r i deepl y v adtwteedabovehercerm shows ¢hat tif stracken

by ill ness, it was a direct resul t of their
these cases, nothing could be done to help save them from their ensuing peertigythis

i de a, Best (1995b: 168) asserts that @dthe ¢

caused by the activities of malignant demons, atua, and it was this belief that prevented

anything | ike medical r e seefa rMUhagr ii nh abdo tihn rleil ¢
and the faith they had in themtuai nval i dated medi cal hel p f
acknowl edged death as being ikmeuwrhuaiedl e . As

If my kidneys, liver, lungs, or heart are affected, |lwiéver decide to go to
doctors to put me into the waiting list; | will never agree. If affected, | will put
my faith in God, I owi || put my faith in the
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faith in Pakeha cures é t haitedihHobepag ht wi I | no
& Williams 1996: 34)

Tiokeds firm conviction of refusing to use
Western validations of fate according to Best (1995b) and Ariés (1974b) determining the
conclusion to oneb6s I|ife. MUor i ashealingand s ens
they were comfortable knowing that their time had come. Wahine Funeral Director (Pers.
Comm., 2009) shares her belief that nAyouodre
your |ife to the full est ,umbeaasusug oy ou |donbti
expresses her view that one cannot fight the inevitable and although there have been medical
advancements, once death was eminent, there is nothing much else that can be done. This

il lustrates t heitailtyt i tude of deathdés inev

Utu in a positive context, can be highlighted in the instances of the widows interviewed.
Wahine Widow 2 feels it necessary to attend ewangihangapossible in her region to

ensure that the obligationaofui s bei ng met ,backthasd onasthatcame [ r e p ¢
her hutidghanghdéos ( Wahi ne Wi dow 2, Per s. Comm. ,
also familiar with utu, in donating her t i metangiftargg 6 s he
(Wahine Widow 1, Pers. Comm., 2009). She attendsathgihangawhether the deceased

are connected genealogically to her or not. Knowing the deceased, she says, is enough for
her to be compelled to attend. She further explained that when given the opportunity she will

try and do what she can to assist. Aswn with the widows interviewed, they feel obligated

to give back to the community as a sign of reciprocityutr for the efforts that the
community gave to the wi dotagihaaga Thishattitude,i me o f
however, was only salienn ithe instances of the widowsAs seen her e, MUOor i
concepts are interwined. One does not stand solitary, the conceptstcwith aspects of

othes, this is also evident witmana
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Mana

Manai s anot her MUo r i interweavtess witddpu dapumooreppises of h a t
different components. One of whichtéstapu o te tangatdaputhat is instilled in people by

virtue of mang by mere merit of his or her existendglana like tapy, is another term that is

difficult to describeaccuratelyby way d the English languag Attempted by Williams,

manai s defined as being 6authorityé, oO6control
1971. 172). Mana is also described as an aspect that everybody obtains at birth and is
dependent on the social status, achievenardghe regard in which their parents are held by

the community (Mead, 2003: 51). He further elucidates that:

While an increment of mana is inherited at birth it is possible to build onto it

through onebés personal ac hi ahilitynmdiftt s, t hrough
the mana of the whole group. For example, being chosen as an All Black could

be viewed as lifting the mana of the tribe because everyone will know the

selected person is a member. Besides the whole nation supports the All Blacks

and so ifis good publicity for the iwi. Mana is much more open to extension than

any other attribute. (Mead 2003: 51)

The extract above, highlights the flexible parameters nietais encapsulated in and as
shown,manac an be i ncreased t énd thergfoneoisuriot canpletdlys | i f
restr i ct evdakapapa A moeedtraditional example of this idea is the ability of
increasing or decreasing tineanaof the individual or tribe from the success or failure of
oneds endeavour s -240Mdfdor éxanple d wa? [faflydset ou? f8rdattle

and came back defeated, then subsequently, this failure would decreassntad the war

party as well as the tribe associated with that war party. Conversely, had they come back

victorious, this would dmance thenanaof that tribe.

Liketapu manahas mul ti pl e definitions and is attr.i

such as in the examples ofana atua(sacred power of the godsyana tangatapower
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acquired by a person due to achievement) mada whenugpower associated with land)

just toname a few (Barlow 1991: 632). Manaprovides an increased ability for someone to
lead, to facilitate and convene tribal activities and rituals, and the ability to politically and
socially direct the matters of the tribe and community. Althamghahas been attributed to
people thus far, it is possible for nbwing objects to contaiimanaby association, such as
objects linked with important events or people who possess or possessed that item (Moorfield

2004: 238240).

Mana and tapu are interconngted in that, the level of one is mirrored by the level of the
other. Dependent on the amounnzdnaone hastapucan also be varied. With the instance
of whakapapathe closer the association one has withatue, the moremanathey possess.

In this case, auakana(elder relative othe same generatidf) would have morenanathan

their teina(younger relative ofhe same generatidf) by virtue of his or hewhakapapa

With the instance of acquireshana(managain through achievementgphunga(priestly

expert) would have mormanaand therefore be morapu than ataurekareka(slave), by
virtue of their expertmaslee Y Mahius k dapuldied @ 2t o 58
in that, the morenanaone has, the mor@apu one is. Everybody lsathe accountability of
maintaining their owrtapuand their owrmang and every measure necessary was used to do

so. This is notable in the instances of hiding p U pral keeping constant vigilver the

t T p U poaksure that it is not removed amdintainindividual, family and tribaimana

This idea also overlaps with the concepaaiha

Tuakanameans thgenealogicatlder brother or male cousin of a male e genealogicatlder sister or
female cousin of a female.

Y“Teinameans thgenealogicayounger brother or male cousin of a maletbe, genealogicatounger sister or
female cousin of a female.
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Aroha

When referring to deachdis highyvisible talked abdtiland i | e
practised.Arohat r ans|l ates commonly to 6l oved but enct
denote Osympathyo, 6empat hyo, 6compassi ono,
2005: 9). Arohais a concept thatis deeplyto@ed i n MUor i society and
especially when death is at the forefroroha is, given by Haami Pirigf who comments

that

driving long distances to a tangi can be hard, but its aroha that makes you do it.
I f youbr e wodkathe mopningwith &2phomedcallltoosayises 0 6 s

diedi we | | , everything stops. Whatever youore
What 6s i mportant i s ¢ endtthiatrisgaroliah(Riripieas I'tos a
cited in Ngata, 2005: 43)

In the abovenstance Piripi says that the most important aspect is to be there and also states

t hat O&éever yt adeatlghasoccarpdshé best thimgithat someone can do is to

6be t Ahsrnetidn of attendance is also evident where tthie p U pisacémstantly

accompanied TUne Regul ar Tangi Attendee comment

body unattended. He further describes thatttie p U maskbe accompanied at all times

whilst lying in repose on thmarae Wahine Funeral Déctor and Wahine Embalmer ensure

at 1 p U js adt left unattended and affirm that this is also practised during the retrieval of

thet T p U.p I khis instance the practice of maintaining vigil over the p U pnaklesu
connections to the conceptroinaand t he atti tude that many MUo
of potential loss ofnana Aroha also plays a role here, wheaeoha keeps the T p Up a k u
figuratively Owdremdyvhakmonam aa i she waaming df thep Up a k u
corpse through accomparemt 6 ( Rewi |, Per s. Comm. , 2010) .

addressing isnauri.

2Haami Piripi el@r of the Te Rarawa tribe (see Figure 1 for location) and former Chief Executive Officer of Te
TauraWhiri iThe MEwor iMUbanguage Commi ssion.
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Mauri

Maurii s the o6l ife forced addgtusgedvithautalsdredegingdo can n
t his foundi ngMaiilsoar nbtioncfrequenttygalkedoaut when referring to

MUor i attitwWdweissandtdemt whi ch expl athings t he ¢
possessanimate and inanimatalike (Barlow, 1991:83) In some instances thmeauri of

something or someone can be transferred to ariaateject to keep thisnauri safé>

Mauri stones were often hidden and sometimes buried to sustaimatlmeof the whenuafor

the maintenance of crops under Rotfg@od of peace and cultivated foods). Similar to
mangmauric an al so bediimitmienlyedeoredtransmittedo
18). The effect of transmission results in a binding of people to ancestors and future

generationswhenuaand other entities that are encompassed in the natural world and the

spiritual world. Williams shares this sentiment:

The bonding agent is the mauri. Just as it ties them inescapably to future
generations, it also charges individuals with the responsibility to pass to
succeeding generations at least as good a resource base as that which they
receivedfrom the previous one. (Williams, 2004a: 95)

Mead emphasises the importancenwduri as being the life spark that causes every bodily

function to exist, every heart beat, every morsel of food consumed, every drop of blood able

to flow through our veinsjed it he personality of the persor
Themaurima k es somet hi ng Omauriextinggshes, andAhusp doesahteh , t h
life of any given thing Often confused witlwairua, the mauri of someone or something

terminaeswhenits life ends, thavairua, however, continues to exist.

13 There are also contemporary examplematiribeing housed in material objects such as in the instafithe

Large Greenstone rock at the entranceOtagd Muselirean Tangat
Dunedin, New Zealandnd themauriof t he Manu K@r er o Co myakathdtispassed hous e c
from one host region to the next.

1 Rongo is also known as Rongo® Un e .
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Wairua

Wairuadescri bes fAa spiritual l'ife principalo (
interaction they have with eexisting entities. Avairua of a person is also referréal as the
6attituded, 0mooddéd and O6soul 6 of a person,

(Ryan, 1995: 289).

There are four characteristics that Best (1941) describes as being central for a better
understanding ofvairua. Firstly,wairuais na a separate entity from the whole person and is

not bound to any particular part of the body. Secondly, it is immortal and subsists after death.
Thirdly, it is capable of forewarning danger, and lastly, it is subject to attack throligk u t u
(sorcery) (Best as cited in Mead, 2003: 55lhese components formulate the intangible
element ofwairuaa. Due t o MUor i cul tur e te discupsiomof hi ghl
wairuais important. Without the concept whirua many of the concepesxplained, such as

tapu noa karakia utu andmauri would cease to be relevamts it is the potential spiritual

harmto thewairuathatthese concepts serve to pretven

Conclusion

We have seen théikangais ingrained in every facet ®f U o lifei epecially in the realm of

death Tikangaf aci | i t ate t he way Thelsacitl ortieting toaftapu ve t h
was usedo ensureharmony inapreEur op e an MUOWith the need toimartadgee
immensetapu of death whetherit be inlabaatories, the funeral firm aon themarae this

concepis very prominent.
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Along with tapy, noawas also explored, wherawas not seen as the oppositaapu but
rather its complimentary partner. The proceswludikanoadescribed the act eédpuremoval
using the aid of water arldarakiato most commonly neutralise tih@mensetapu of death.
Karakia and water were used as a psychological spiritual safeguard learnt marideand
transferred tahe workplacein the funeral firm, as well athe classroomin the anatomy

laboratory.

Separation ofapuandnoaelements was also a talking point. Witnessed in a place of work
with different drainages for embalming waste and kitchen waste, as well as in Western texts
where the burial grounds were purplodly established away from living quarters, for fear of

spiritual O6contaminationo.

The concept outu, wh et her it be positive or negati ve
aligned to the laws dfapu for unknownfear of utu, retribution from higher powersMana

was also looked at, illustrating the importancenwnaretention, and the maintenance of

vigil overt 1 p U t prétectthe manaof thew h U nraai@mhdiwi. This constant vigil was

also seen as a mark afoha, in that, continual accompaniment of thd p U figarktively

6 war metdiép U.phaek u

Maurior 61 i fe forced wa =daslthe essemce that dalisgd samethihgi n e ¢
to be living, where, if something was dead, thennitguri was also seen to be extinct.
Differing to this notion is the concept wfairua, whi ch conti nues to exi.

had ceasetliving.
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Havingtow hed on these significant MUor. cust oma
they appear in ensuing chapters, we now have a foundation for discussion. However, it is
now critical to retrace the possible origin of these concepts. In the followingechae

explore mythologies that created the histories, pedagogies and ideatities M Gnore i

particularly,their foundations for attitle formationpertaining to death
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Chapter Two
Maiit e t Q nid&romathegbaginning

A A A A~

fiHawaiki nui, HawaikiroaHa wai ki & Uma mao
Big Hawaiki, long Hawaiki, far and distant Hawaiki

(Mead, 2003: 27)

The above quote represents the power of mythology. After being told dolil renyth
coupled with belief can be appli edboutthe o a p
existence of Hawai ki, and as such, it has r¢
Myth is created to answer some baffling questions in life, such as Hawaiki and the creation of
MUOor i . Hawai ki al so reprieseal sresnti md plhac a
often referred to in eulogies to the dead.
perspective, it is through myths that many histories, stories and identities are created. These
myths act as a basisrfattitudes because, as will be shown in this chapter, the myths that
provi de hi storical foundati on of MUor i cul

ideol ogies that guide decision making within

This chapter looks at the origin of diedahrough a mythological lens and demonstrates how

di fferent cultures have hypothesized the id
Timatauenga and his revenge over his brothers,
attempt to bring immortiy to mankind, and e wh a r @he realna 6f inisfditune) are

explored as we discuss and compare similar n
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What is myth?

Myths are not necessarily absolute truths. Rather, they are flexible depidtithres tauth.

They offer answers to the fundamental questions of existence. It is important to grasp global
myths and compare and contrast t hese with
similarities between myths are endless and it begins to makevamger whether it began

from one single event and then later adapted to the customs of different cultures? Myth
originates from its Greek counterparythos meani ng oOowordé or O0story

explained by Hawk er ,yohegrly historyexpléirang & matardl ievent,o n a |

especially involving supernatur al beingso (
Afearl i est form of scienceodo (1994: 4). These
to define it.

Myths are reitations of events that have taken place before written history. They link the

past, present, and future. An everyday per
wi dely believed falsehoodso as weythlcanalso 60l d
be seenasamper cepti on, for example, a reporter m
myt hs about AI DSoOo (Bierlien, 1994: 4). Wi t h

or a Ofl exi bl ed r epr e shewhichafdrmulates the flinkst bbtaeen t r u t
ancient and recent ideas and gives meaning to our quality of life and how things came to be.
Myth challenges the origin of everyday actualities, such as death, and with the aid of
creativity, intrigue and flair, mythrgsps the minds of humanity and creates a popular belief

transcending generations.
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In many cultures, myths generally follow stories pertaining to love, the adventures of a
troublemaker, the sombre nature of sickness or harm, and the inevitability of aleatts

mystery. They may also cover stories about heroes and their endeavours, the repercussions of
wrong doings, defying the odds and venturing into the world of the unknown such as
enchanted castl es, | ost ki ngdthsmadtemptdoabrilg c av e
light to the mysteriousness of the world and all that is in it, whether this be dealing with the
circle of life, the relationship between humanity and the higher powers of the gods, the
creation of the world and the birth of a civilin. Myths ultimately attempt to explain the

nature of the universe, how it came about, and how it might end (Cotterell & Storm, 1999: 7).

Myth offers a way of understanding the world through metaphor, prayer and recitations and
offers life lessons nessary to live freely in society. Stories are adapted and patterned in
accordance to the teller and the context in which they are told. With this said, myths are
neither concrete nor certain, but rather they are fluid and continuously changing (Philip,
2007: 7). Occasionally, characters, places and actions alter within stories, however, the
feature that is of the utmost importance is the moral of the myth and it is this which needs to
be retained. Important beliefs and practices are extracted fronralaiiyes, from culture to
culture, and inserted into these stories to make that myth their own. This idea is noticeable in

the foll owing EeMiemjprh BobkookMyth antl taryn 6

The telling of stories is as old as the human race. Ewdtyre, throughout its

long history, has used stories, along with dance and drawing, to record and
perpetuate important events, to honour heroes and celebrate the heroic; but also to
speculate about the past and the future, and the very nature of exit¢Band®y

& Winch, 1997: 7)

With the idea of shaping myths in accordanc

mythologies are now introduced.
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MUori Myth

Personally, I think that MUor i myth provide
and beliefs came to be deeplyingi ned in MUor i society. MU o
culture, therefore myths and legends are important to the maintenance of the culture. These

stories form the initial thought for those listening to them to build on, thus directly influences

o n e thitsde af any given subject.

As mentioned earlier, myths attempt to reason how important dvants e @eation, thed s

birth of civilization, and why mortality came to be. Everything must have a beginning and in

the context of a MUeatii prarafdi gme M™MBor i wor |
through mythol ogy. The creation narratives
as they set the scene for MUori myth and pr
death.

As MUre nat a llomogenous race, tribal differences exist within creation narratives.
According to some, it was lo (the supreme being) who created Ran{kyfather)and

Papat Onuku (Earthmotherwith many stages of energies, some of which are Te Korekore
(the void), Te K@whao (the abyssS3sBarjow, 49910 Te P
11). These cosmogonical narrations intended to represent ideas and circumstances which
transformed a once desolate universe into life (Best, 1954: 11). Cognisdnbab
differences, Figure 2 is a summary of the generic North Island narrative which places Rangi

nui and Papa 10nuku at the centre of the creation story.
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Figure 2: MUori Creation Geneal ogy

Rangi-nui Papa-tu-a-nuku

Whiro Tawhiri-matea Tangaroa Tane-mahuta Tu-mata-uenga Rongo-ma-tane Haumia-tiketike Ruaumoko

Adapted from Barlow, 1991: 11; Marsden, 1992:-13P; Reilly, 2004: 3, and Buck, 1949: 4840.

Between the tight embrace of Ramgii and Papa Unuku lay their many children, said to

be as many as seventy (Best, 1954: 12). However, only eight of those children (as
represented in Figure 2) are commordyfrer r ed t o: Whiro represent s
mUtea is god of the el eme nmahytaisTgachofthefaest, i s ¢
T Fmatauenga is god of man and war, Rorgdt Une i s god of peace an
Haumiatiketike is g@d  of wuncul ti vat e d®isfgodoofl sarthquakesdandR 1 a u m
volcanoes. There came a time when the children were exasperated from living within the
confines of the world of darkness created by the embraced bodies of their parents. The
children gatheed and di s cus s e-nataudngai suggestq ttiey slay their T 1
parent smUOT&ahwanted them to stay together.
Ranginui and Papa {nuku finally resulted in separation being the more feasible option
(Andersen, 1995: 368). Many of the children attempted to separate-Raragid Papa 1

nuku but to no avail. Their embrace was far too strong and they would not budge (Reed,
1999: 1-thahuta, plaEiigrhis back on his mother and his hands antblegsfather,

pried the two apart and into their dark world seeped a o (thHe rwarloh af light,
enlightenment)Grey, 1956: 3) It is from here that we pick up the three main narratives

regarding the MUori ori gifn-mathuengee at h, startin

“Al t er nat e -asnpoekloloi n(gMafrRud.e n, RT1®WOMak d 3Mgd not been born
separation and therefore still remains inside Ragan uk u6s womb, hence he is the go
earthquakebelow the earth (Best, 1995a:-78).
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Timatauengads Revenge

T Fmatauenga is one of the sons of Rangi and Papa Unuku and is the foundinatua

of war. He is also credited with the creation of Tiki, the first mortal man, and therefore, the
creation of the male elemeftAnder s en, 1995: -matdigngaandhise st o
revenge against his brothers occurred- soon
mUt e a, due to his desire to keep his parent
siding with him by sending blistering winds, hurricanes and tornadoes to destroy them.
However Tangaroa, being the god of the ocean was able to hide in deep waters, Haumia
tiketike and Ronggn® Une t ook r ef uge -mahuth evas@bleotaihidd ina nd
the coffines of his great forests (Grey, 185597 . -mataluénga, therefore outraged that

his brothers had not aimadteadsought relemge againstghern, a g a
wagi ng war -nalutibyssaring bildsamd insects in his domainfatest, and

devouring them. He used fibrous plants to weave nets to catch the children of Tangaroa (in
their marine domain) and consumed them. He dug up the earth from whereR&hgd n e

and Haumidiketike hid and ate the edible roots below the grouhdat which was not eaten

was left in the sun to wither and die (Grey, 1855121 Andersen, 1995: 372). These four
brothers that h a ematduengan anddtleefr eftsprireydbecame foddl and
sustenance for humanity. It is these eventsadhitt r i JmatauengaTab the god of war.

This narrative is also sometimes known as t
matauenga, due to his anger, defeated and killed elements in the forest, marine and
agricultural realms. The associatio o fmat&uenga with death is also noted in Cook

Island, Mangaian, Hawaiian and Tahitian myth (Best, 1995a: 174). This narrative will be left

here as the ensuing segment explores another common Maori myth regarding death and the

search for the femaldemment.
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Seeking the female element

The idea of seeking the female element stemmed from the gods and the need to create a race
of mortal beings. However, the difficulty remained in the fact that man is incapable-of pro
creation without females. Thereforewas decided that searching for the female element, or

a means of creatingomen, was the answer (Best, 1995a: 119).

The intention of the gods was to fashion an ordinary-supernatural mortal race. The

gods, dispersed themselves far and wideaidesperate search for thia (the female
element) which was unsuccessful (Buck, 1949: 450). It was then decided that fashioning a
woman form from t he e ar-mihutawes theanpyrishmgntranda t e .
fertilizer of the earth mother, havindothed her with trees, shrubs, flaxes, grasses and
tussocks, he was given the task to also create a female. He journeyed to Kurawaka, or the
mons venerigpubic region) of Papt {3nuku to execute this act. Here he fashioned from

clay an outline of a wmanly figure and breathed life into it through the nostrils. It is through

this instance the creation of women, and the creation of humankind, came to be. Through a

MUor i myt hol ogi cal | e n-ahpo nteh,i smefa misng whowmama nw
fromt he eartho6é (Best, 1995a: 121) . It was o
wo men, men would have | ived forever |ike the

because women have the ability to give birth and bring new life into thel vibi$ implies

that eventually death must also occur (Orbell, 1995: 36).

This view is also represented in the instance of Greek myth, in the case of Demeter (goddess

of fertility) and her daughter, Persephoné (seasonal giver of grain) also known é&s Kor
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Persephoné was captured by Hades (god of death) to be taken as his bride. Demeter was
furious and refused to let grain grow without the presence of hehtmugAn agreement

was settledthat Persephoné would spend one third of the year in thewmdigmwith Hades

and for the other two thirds she would reside on earth to enable the grain to grow (Powell,
2004: 222). This myth shows the binary that fertility on earth cannot be separated from
death. As the turn of the seasons occur, from autumnntenmand spring to summer, each
cannot occur independently, therefore, with life there must be death. Powell also suggests

that:

There can never be a world (except in the imagination of poets) in which there is
only life and never death because life cenwait of death, one feeding on the
other. Life depends on death. (Powell, 2004: 236)

The idea of a woman being the bearer of life as well as the bringer of death is demonstrated

in MUori mywitep®i thheli geddess oferdeath, whom

Hine-nui-te-p @

In the instance of the origin of death, it is through the stories of-Higet a meanyi-tepl @ n e

and dHikdikiiaTar anga (MOui) that the narratives o

Figure 3: Genealogy of Hinet 0t a ma

Tane-mahuta = Hine-ahu-one

Hine-tttama = Tane-mahuta

Adapted from Reed, 2004: 4 and Walker, 1992: 172.
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Through the creation and subsequent union of {dmeo n e b ymahltd, reedaughter

Hinet @ t *% waa born (genealogical links shown in Figure 3) (Moorfield, 2005: 27).-Hine

t gt ama i s de pmaiddnardl was so beautdul tlihinven of numerous following
generations supposedly compared a beautiful woman to her, for exampiéthek a iKa u k Q

Hi net gt ama koe, mat awai tamastlatwldattw i Ytoa tail

theeyeglistes when gazing upon youo (Best as citec

T U mahuta incestuously duoabited with Hinet 0t ama and-tlbat@enmadsn | Hf &
became increasingly i nqgui-nahutaiwvoud na sevedl thesdhher ¢
detailstoherReed states that she was so curious t
posts, the wall, the roof of the house, and
37). After acquiring the answers from her brothers, she was disgusted greinerrassed

to find out that her lover was also her father. This resulted in her fleeing to the underworld

which would then be known as RarohUnga.

T U mahuta attempted to convince Hne)t ama t o return from Rar o
her deep embassment from her knowledge of her incestuous relationship, she decided to

stay in RarohUnga and s ub smideepant Ime amh anrgg & ch et
woman of the nighto. She is also referred
chose to reside in RarohUnga iH®i e fephidsnes,e dhei
kukume ake i U tUua hua ki te ao, &, awhiaehe

transl ates to ARemai n, o TUne, Igblelowtodrawg f or t

them down to the world of darknesso (Mead &

16Hine—t(gtama is also known as Hinetauira in Reed (2004:
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t he same not i Tukua atinau ki keaangipohte Muswai héu hei kapu mai i te

toiora 0 aku tamariki i te ao tur@a, t r an s | tthe dnglervaordd, thie Irealm of the

dead, there to protect the spiritual wel f ar
18) . These phr amtes waeld stdy m the wotldhohthe living to eurture

and care for their children duag their lifetime and Hin@ui-tep @ woul d t ake war c

once they had passed on and their souls had descended into the underworld.

It is said that from this point, the path of death was opened and Best explains that this flow of
spirits has contimeld si nce t hat fatef ul day. He furt
[humanity] ever flow like water down to Rarohenga, to enter the realm ofiireep @, er st

t he Dawn mai do (Best, 1954: 18) .

Reed states:

She [Hinenui-te-p @] i s dr eaddessdof dgeath, tbuh raust glso be
remembered as a young woman fleeing from her shame, yet imbued with love for
her innocent offspring and their descendants. (2004: 35)

In this case it is suggested that Himg-te-p &, although feared as t|
should also be regarded as a naive woman who continues to uphold her responsibility of

unconditionally loving her children and descendants in the afterlife. Best also supports the

loving notion of Hinenui-tep @ and affirms t haHineniendd ,i toumo't
spirits would be haled within Tavh et uki , t he house of death, a
1954: 18). He does not describe Hmétep @ as being the intimidat:
of death, but an enedotgndfithe Bmbtvheroonfobu
Hinenui-tep @ is al so eminent i n another MUor i n

trickster call ed MUui
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MOui a mdtep@ne

Anot her common MUori narrative hs cabrouuad MOsuit,t
son of Make&utara, his father, and Taranga, his mother. He is also sometimes known by his
many characteristics and endeavolrs MOui was a demigod who wa.
deception, mischievousness and curiosity and is crediittd accomplishing a number of
astonishing and significant feats like fishing up the North Island of New Zealand, slowing the

sun and obtaining fire. The following narr

MOui 6s desi r e ldiieedoretehaad thus) aith the talesuhat were told to him

by his father about Hinaui-tep @, he went in search of t he
RarohUnga in an attempt to reverse death.
vagina, his plan as to complete a reverse journey, entering through her vagina and
eventually exiting through her mouth whilst she was in slumber (Higgins & Moorfield, 2004:

85) . Accepting that his human physique was
mokomok (lizard). He did not travel alone and took some friends to accompany him, one
among them was Towai waka. MOui 6s wingigl i ng
tep@ amused Towaiwaka so profusely that he
consguently caused Hinaui-tep @ t o awaken. MOui was <crush

thighs (Grey, 1956: 44). Concomitantly, the) w a i (fangal) and themokomokare seen

as MUor i omens of death and mi sfortune tod
succes f u | i n his attempt to reverse death Amen
have |lived for evero (Grey, 1855: 10) .

“Some exampl e Jit p @lingelaen iMOgu i1 ast b dikitiki -a@sandasikitkiva s , MUOu i
meaning topknot or girdle, and Taranga beingnigher, Mauitoame ani ng cour agmobias MUui , |
meaning wise -nMitkuair,a ua nnde aMaiunig deceitful MUui (Best, 19
Society, 1929: 1).
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Similarly, an ancient Mesopotamian myth features a hero known as Gilgamesh. Like that of
MOui |, Gi | game s h adf eteonal §f® aftey heasuraumatised I3y eha deatin of

his friend Enkidu and subsequently fears the thought of his own death (Martell, Quie, Malam,
Wood & Matthews, 2002: 10). He goes in search of Utanapishtim (the only human with
knowledge of immortaty) who suggests that Gilgamesh search for a particular plant only
found in the depths of the ocean which had t
et al, 2002: 10). After acquiring the plant, whilst Gilgamesh was bathing in a pool, nhe pla

was stolen by a serpent and consequently, death became inevitable (Philip, 2004: 72). Like
the MUOuUI narrative where the I|izard is a f

Mesopotamian myth thalsoplays a prominent role.

In some parts ol g U B thére is another myth pertaining to the introduction of death into

the MUori world. One account recalls a man
descended to RarohUnga. Hi s son, Toakai,
renowned for his skills and expertise in the art of war that the word reached his father in
RarohUnga. Wi t hkoikoh(ea aliodn go fs pae achpsoemt ed at
father, in spirit form, revisited earth and announced a challenge in batithstalgia son. A

violent battle followed and the father came out victorious. Satisfied in defeating his son
Toakai, PUtito returned to RarohUnga to takeée
conjunction with this myth, affirms that if the sondhiaeen successful and defeated his father

in this battle, then death could have potentially been conquered. Failed attempts seem to be

the similarity between these stories, as it

8 Nga Puhi is aiwi located to the North of Audénd, North Island, New Zealarfrefer to Figurel for
location)
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and Toak aihisdather thédt demth gaimed power over humanity and as such, exists

today.

Te Whare o AituU

Anot her concept t hat requires exploration w
referencetd e wh ar.eT eo wahi a ruethnde tenshatedlitetaly as 6t he r eaé
mi sfortunebdamekéamebyhdused, which is symbol i
andai tmelans o6 miTd owhairnéeda saimet U mewhaleotewmae as 6
which depicts sickness and death as they are allddotthe termsa i tandthate( KUr et u
1984: 106). A i talsdJdoubles as the term for accident, disaster, ill omen, trouble, fatality

and catastrophe and as seen here, misfortune is the common factor (Ryan, 1999: 24).

Consequential t ovithtdeatht MU wh a e elso digurativetymetérs to

the female reproductive organ as this organ is also attributed to death. Goldie suggests:

That which destroys man is the mana of the female organ: it turns upon man and
destroys him. (Goldie, 190%)

This excerpt illustrates the power of the female genetalia and is justified in the tale -©f Hine
nu-tep @ and the act of killing MUtwé .whaAr eNgdtai
lies underneath are whare o te orgpans above, literallymeam g @At he real m of
i's bel ow, that of life i$ealbwhae @eprégsBrgsdhe ,u U199
female reproductive organ and death, and O0be
t {Onuku resides (Goldie, 1904: 6). Corsaly, te whare o te orassymbolises the male
reproductive organ, life, and the realm of the heavens where -Ranggsides. The idea of

te whare o te oras perpetuated further within literature and describes the regions of life
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being in the upper regisn of t he body, such as fAthe mout
provides |lifeodo (Reed, 2004 : te3vBare.o te okandgel i g ht
whare dsaiTtithbeds version of cleatddivomennadd how |
fashioned her fromdt he ear t h. Ti ki made two distinct
belonged to Rangiui) and Pukenuiapapa (which belonged to Raganuku) (Reed, 2004:

39). Rangnui 6s mound signified |ife and attfl uenc
whareo te ora Whereas Pagaf0nuku6s mound represented deat
in the instance dew h a r e .oWomen werdJsaid to be fashioned from the Pukenuiapapa
mound, reiterating the association of women with misfortune and death (Re4d32D0As

seen here, variations occur tribally in respect to the exact association of women with death

variations also occur with thmovement ofvairuaa f t e r it has | eft the d

Departure of Wairua

Death itself must not be thought of && &nd, but rather the beginning ovairuab s j our ney
to its final resting place. Te Rerenga Wairua is a term often associated with the travels of the
wairuai n MUor i beliefs. Cape Reinga, |l ocated
(shown in Figure 4), is also known as Te R

| eaping place of the spiritsé (Mitcalfe, 196
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Figure 4: Map of North Island, New Zealand 1- Showing the location of Cape Reinga (A), Te Paepae o
Aotea (B), Mount Hi kurangi (C), and Maungap®@hatu (D),

Kahurangi o
[Mational|[Park

Map sourced from Google Maps, 2010.

Once free from their body it is claimed that spiritsrjtiey northward to Te Rerenga Wairua.

Hohepa Kanara (as cited in Mitcalfe, 1961:488, a Northlank a u m Uexplams a more

extensive journey, whereby thairuafirstly rests and mingles witlvairua from other parts

of New Zealand on Haumu (hill apirits). It then moves to another hill, Maringinoa
(weeping of the spirits) to farewell loved ones left in the land of the liviMépirua then

journey down Te Aka (the root to the spirit world) to Matmigku, the entrance to the
underworld. Te Rip@Maurianuku (the current of Maurauku) transports the spirits to
Manawatawhi (the last breath) whevairuat ake a physi cal and figur
look back to their home before being swept away into Te Reinga (Kanara as cited in Mitcalfe,

1961: 3842, Oppenheim, 1973: 94).
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Other tribal variations exist, although the essence and function is still the same. Similar to
the idea of Te Rerendg’aMUwWaiir e, i csome t Nqbt is p;
Paepae o Aoté3 the departing place fompsits to commence their journey to Hawaiki.

Another correlation is seen with the hill Maringinoa, where spirits supposedly sit and weep.
NgUti Awa shares a sroimata)lieenlly meaning,ehe weeping tock.T u r u t

Spirits also suppos&dweep on this rock before finally departing to Te Paepae o Aotea

(Mead, 2003: 148).

Significant geographical locations to a specific (tribe) are also thought to be departing
places for spirits. Such exampy asut spintsc | ude
heading to Hikuranffas a departi ng p Paeving thensdme paposeg a p Ot
for some TUinkekoeAnat omy Student, Pers. Comm. ,
Online). With the examples of significant geographical landmarkseparaire places for

spirits, MUori beliefs about the final resti

Spiritual Resting Places

In order to better understand the realm of death, contextualising the final resting place in a
MUor i paradi gnmhies speegrn dpri ateesst i nati on of th
unknown, however, there are many beliefs as to where this could be. These places appear to

be muythical, intangible places, as there is no actual evidence of their existence. The

“NgUti Awa is a c o Baybdf@leny, Northlsland, NewZeatareddfer also tdighre 1)

®NgU Paepae o Aotea or Vol knerds rocks, is located ap
(refer to B, Figured).

The NgUti Porou tribe come from aroundreferhlsomtoEast Coas
Figure 1)

?? Hikurangi is the sacred mountan o f N ¢s8eCjFigied)r o u_
®Maungap@hastacriess mountDaFigare4pf TT hoe (see
#“The Tilhoe tribe is | oNosahlsaddofiNew Zeatlaadrefenalsatdriguredlar t s of t h
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following is by no means an exhaustive directory of final spiritual resting places, but rather a

glimpse of thevariedb e | i ef s MUor i have. Cosmol ogically
Te PQ.
Te PO
Te PO is literally 6the n@ghmnoa Heweheconivax
necessarily refer to the night, but rather,

describes the mysterious characteristic of death, as no one really knows what lies beyond
deat h. The ori gi deatlodrawdfeom Pécreation narratives winere ino r
the beginning there was complete darkness as Ramgind Papa {Jnuku were held in a

tight embrace (Buck, 1949: 442). The world was unknown as it lay in complete darkness. It
was not until light seege i nt o t he wwahutacepardting himparkndsn that the

unknown, became known.

RarohUnga

RarohUnga seems to be another final resting
MUor i . RarohUnga di s saedt mdma c@me IbGdedoingorke nd u
owrongdoi ngbot, i nt @dthaemai,n sittanice foift tHimge becaus
her father, she fled to the 6un d-su-tép Gosr | d,
domai n. Rar o h Umnigep Jisides and eurteres Hweainua of the dead.

Best contrasts this belief and states Raroh
after death, and the dwelling place of, in fact, Whiro, the embodiment of darkness, evil and

death (Best, 1995a: 75).Mead proposes an amalgamation of both ideas where the
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underworld is divided into two ruling realms, one of Whiro and one of -Hirge-p @ .
Whiro is claimed to be the destroyer of souls, and his realm is said to resemble one of a
purgatory nature. On¢hother hand, Hireui-tep @ i s regarded as the gu

of souls where her realm is regarded as utopia (Mead, 2003; 147).

T U aahuta is said to have pursued Hin@t ama t o the doors of Rar

to stay on earth, but toonawil (Buck, 1949: 509). MU u i al so supposedly
RarohUnga on numerous occasions, such as [
grandfather (Murrangawhenud@®) as wel | as to obtain fire (I

also sometimes iatchanged with Te Reinga.

Te Reinga

Te Reinga is sometimes described as being th
spirits (Andersen, 1995: 307; Reed, 2004: 91
as the underworld, however, Reegifrer s t o Te Reinga as the §&i
spirits, and explains that RarohUnga is the

NgUi KawhmlJt T@& Reinga and RarohUnga are ver.y

should notbe seenasequa | ent . Oppenheim describes Te R
place thatvairuad epart f or o6afterd deat h. He al so i
PP, which can be accredited to the fact that
BMuri-rangawhenua i s al so someti mes noted as being MUui6s

jawbone t o MU hisabiithto fisthup thé Nbehdslandrof New Zealand (Andersen, 1995: 198
203).
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Paerau

Paeau is also commonly used to describe the underworld and in accordance with myth, it

tells us of Maked ut ara (MUui 6s father) dwelling in F
flee to Paerau during the day to be by him (Ministry of Justice, 2002: Onlirgld [roposes
Paerau as a name for the O0spiritdéd world and
the spirit worldds manwhdi « @sralomtsry),(PReeasid, 200
used inporoporoaki( f ar ewel | ) ki nua d Paerawp hmeaarei nig d beyon
threshold of |ifed andk@dibetywaddoatltser Wmeried .es -
meaning of 0bey o-Wiite, 198% 14 @heead is (s&drirpthskirestance to

denote that someone has passed on laaudthey are beyond the point of life: their internal

organs have stopped functioning and tmeauri has left them, therefore, they now inhabit

the realm of the dead.

Hawaiki

Hawai ki, mentioned at t he begi nni n gitualo f t hi
homel and and the place where MUori ori ginat e
Hawai ki exi sts and thus, resulting in O6myth
l inguistic similarity of Hawaréseandh&avai i
the i1 dea that MUor i could have o-B7).gWithat ed f
respect to Hawai ki and its association witdtl

believe that one s houindis ar ket deatm to beonouashesl @rel mo t
enriched from its fruits therein. Within a farewell speech it is common to hear an orator
eul ogising the dec e haere ki Hawaiki hui, Hatvaikargag ldawaskiu c h  a

pUmatmaomeani ng, i go Hawap&it tLon® Hawai ki, Di

45



200 3: 57) . Anot her c 0 mmo hawhiti anwi,i Tawhiti Rna@a o n t

il lTustrating the s ptawhit} (Resvi, PecsuComra.y2010)e iTheg di s

expansiveness and diversity of twairuab s f i n al restei nvparpled oye odh o
belief and the importance of MUor | narrative
Conclusion

Myths usually involve creativity and imagination in order to survive the telling atellirg

of its story through generations. This chapter lookedeaegc myths and how they aid in
understanding some of the riddles of life, such as how the earth was created and why death is
inevitable. This chapter showed that myths contain flexible histories that offer possible

origins to otherwise enigmatic quests

Some MUor i myths pertaining to t hmatasengagi n o
and the devouring of his brothers, the seeki
search for immortality. We also drew similarities between culturesh ag the
Mesopotamian myth of Gilgamesh and his search for immortality as well as the Greek myth

of Persephoné. The correlation that women have with death was prominent throughout the
chapter, with the stories of Hinmi-tep @ pr ot e ct i n ghe hfterlife anchthel d r e n

conceptot e whar.e o aitul

The departure place of spirits was also another talking point in this chapter, acknowledging

some tribal disparities of NgUti Awa, Tlhoe
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poi nt obeliefMdhd thewairuad s f i nal resting place rang

spiritual and physical homelands.

The MUori culture is an oral culture, theref
the origins of deat h adedan beofaned Mythsi eqcoreppsg MU o
cul tural t hemes which connect the past, t he
founded on these themes and thus, myths are pertinent to outline the origin of these attitudes
within the MU thataidome ledve ideelised reféfentels here and take a look

at traditional death practices, the focal point ofshbesequenthapter.
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Chapter Three
Ko rRigelilga oMua - Traditional Death Practices

A A A A~

T whUnau mai toe tangata kia mate
We are born talie

(Rewi, Pers. Comm., 2010)

Opening withl twwkeUOuau emain cteewit aanrgeattno rkn at amad ie
represents the inevitability of death. Thi
practices with particular reference to skeathat have changed noticeably, or those that are no

|l onger practised. We begin by |l ooking at tr
passing on of customs or beliefs degstablsheyener a
C Uust omo0733).2We0défine death practices and then discuss the fundamentals of how
MUor i handl ed death tradititapuassotiafions ofdedtle s e i r
corpse handling and final disposal of the corpse. This chapter also aims to hitidight
complexity of tangihangaand traditional expressions of grief as well as their overall

i mportance to a culturally MUori view of dea

Death Practices

Ceremonies for the dead have occurred since the existence of humankind. Evidence of this
has beemoted with the placing of artefacts, jewellery, food, animal bones, weapons and
heirlooms alongside skeletal remains (Maringer as cited in Davies, 1997: 23; Binford, 2004
7). Death practices are also known as funerary practices and mortuary pradinese

rituals differ from other rituals in that they show structure and formality and are not
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performed just anywhere. As such, there are special places and set times reserved for the

procedure of death rituals.

Specific people are employed to facii@dhese rituals (Leming & Dickinson, 2002: 344). An

expert {ohungg that has vast experience in death proceedings are required to undertake these
death ceremonies. kVei ut nh(ter wealally erdrustedewith this tadk o r i
and with the exapie of Cook Islanders, Samoans and Fijians, ministers and priests usually

facilitate this aspect (Kiriau, 1987: 13, Curulala, 1987: 17, Pesio, 1987: 25).

Funerary practices are essential as they are the intermediary between the status as a living
person ad one that is deceased. These practices are required to encourage the spirit of the
deceased to transition from the living world to its next world. If funerary rites are not carried
out, this gives access for that person talezard in the living wat. Van Gennep suggests

that deceased who have no funerary rites performed for them attempt to

be reincorporated into the world of the living and since they cannot be,
they behave like hostile strangers towards it. They lack the means of
subsistence whit the other dead find in their own world, and
consequently must obtain them at the expense of the living. (Van Gennep,
1960: 160)

This shows the importance performing correct funerary rites. This is also noted within

MUOor i funerary practices. | f wdre becamesu al s @
agitated and prosecutes theh U nfer their incompetence, however, should the rituals be

carried out coectly, thewairua, travels happily on its journey to its final resting place

(Mead, 2003: 56). Of further importance, death rituals serve to restore the social order of

society in the absence of the deceased.
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Funeral

The most common form of adeatapc t i ce i s termed O0funeral 0.
from the Latin wordf T nwtsi ch had a variety of meani ngs
persondé and o6funerary riteso6é (Gl are, 1982: 1
is held for the deceased, where generally songs, stories and prayers take centre stage for the
deceasedbs farewell . Bringing |ife to the
music, singing and dancing and hence is generally incorporated into death rituals (Metress as
cited in Leming & Dickinson, 2002: 345). The funeral ends with thenaittal of the

deceased to the earth. The temausgi and tangihangahave been commonly adopted into

New Zeal andbdbs | anguage to mean tangithamgatthe cer e |
medium is MUori, and thus MUori customary ¢

With funerals, the medium is English and therefore also carry forms of English customs.

Because thdangihangai s a maj or aspect of oMfaspran 6 de a

understanding of traditional MUor i soci ety &
practices.
Traditional MUori Society

To contextualise traditional death practices, it is necessary to identify the space in which they
were applied,iter ef or e, we briefly explain MUori St
traditional MUorwh Gndacipeadivi. The tersw s U realfamadyf

referred to the smallest social group, and asieU nirecreased in size a term wataghed

to the biggew h U nkmawn ash a par subtribe. In additionjwi refers to the larger body

of affiliates that has resulted from an expansioh e 1B u ¢ k , 1949: 333) . \

lived communally withirw h U naaduonly ceoperated a& a phdiwi for large gatherings
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and as allies in warfare. Tlaeki (high chief) was relied on to carry out the duties associated
with important ceremonies, such as births, deaths and marriages, atshdhéra (chief)

was second in charge and was eledigdway of expertise in oratory and war (Salmond,
1975: 13). The remaining members of the community were made tug df{dormoners)

who ranged from children, to adults and recognised senior elders.

Traditionally, MUor i l'ived in close proxi mi
parents and the children that lived in the same household. The family akistedrof

uncles, aunties, grandparents and other family members (Metge, 196¥h9}) nraembers

were very much a part of each others everyday lives, from cooking to eating, and from
washing to sl eeping. The actdbymanaaerddapuof tr a
which established laws within the community where offenders would be punishabta by
(Salmond, 1975: 12 3 ) . With this brief overview of ti

ontangihanga

Tangihanga: A Definition

Dissection of tk termtangihangag i ve s t h etangibo ow h iwohr dmeéans Ot o ¢
0to mourndé (Wil liams 19hadgd®d taBgih@ngatransfoividandi t he &
into a derived noun, therefotengihangar e f er s t o t he Oproeseads of
mour ni ngodé ( Mo e88)f Oppénldeim s@yfebtd thahgBnBe ans t o Oweepo
further explains that the velangidi d no't merely refer to weep
special higkpitched wail accompanied by sélffa c er at i o n Be frthed cordstrues3 7 ) .

that this better exemplifies thangi, as it not only expressed mourning but also the meeting
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and the parting of the deceased. He also adddahgtis known as such because it was

oOweepingbé that <constangthangjeed t he maj or part of

Tangihangai s a cul tur al practice that i's unique
spirituality and like funerals for European death ritualagihangaserves as the medium for
the deceasedbés spirit to travel omeWidow | ourr

2, the purpose of @ngihangais to

bring people together to show their resp
a way . whanaudgatanga and to practise outikanga and kawa
(Wahine Widow 2, Pers. Comm., 2009)

The tangihanga at the height oit all, is a means and an avenue to practising, maintaining

and carrying out traditions that have been passed down fromt dup uam@estors).
Tangihangas a method of exercisirgkangaandkawa(protocol) as well as the ability to-re

connect withw h U n build new relationships and-kéndle old relationships, embodied in

the termwhanaungatangé&making new connections it peopl e ) . From a MU
it can be seen that MUor i b a s e dangthdngaisan bel i e
opportunity to practise and maintdini k a n g .alts pé¢edenice over all other gatherings

atamaraemar ks i t s risoaiétyuHigginsn& Migdifield, 2004: 88).

Pre-Tangihanga

There are many phases and many people involved in the practemegdfanga Generally,
the roles and responsibilities of those attending are already known and everyone knows their
place and Wwat is required of them. At a time of death, kin would gather and share the load

of work and resources (Metge, 1964: 50). These responsibilities range from oratory to
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cleaning, cooking and singing. Although, as per Oppenheim (1973: 48pniangais
not initiated until the arrival of the T p U pnéokhemarae there were procedures that were
undertaken prior to this, such # tuku i te wairua(release of the spirit) as well as the
preparation of the venue and discussions on where the U with lie.uFor the purposes of

this thesis| will refer to these preliminary measures astargihanga

The 6Tuku i te Wairuad Process

Thetuku i te wairua sometimes shortenedtigky, is the process of freeing the spirit from the
body of the deceased. This process requitetiangato paform karakia and is performed
immediately after death (Ngata, 1987: 5). Mead, however, statesuthais sometimes
carried out while the person is still alive, but in a state of deterioration to the extent that he or
she i s on hi sndaeathfseary néal (Msat, 20032 §63. 6Putting the actual
time of performing this rite asidgjkuseems to take place in the approximate stages of death,

either immediately before, or immediately after the individual passes.

As has already been notadl the beginning of this chapter, it is unhealthy for the spirit to
remain in the living world, thusukuensures the spirit is cleansed of any impurities that may
be attached to it, enabling it to join the spirits of other loved ones that have alessey p
Mourning may occur before or during the&kuand is commonly evident with the wailing of
elderly women (Ngata, 1987: 5). Once the deceased has passed on, the itapiente

death is then settled upon the mourners. The deceased is now cornsiddrea U pra ks u

now under the vigil eye and protection of thdy U n @he process of preparingthd p Up a k u

for thetangihanganow commences.

53



The TIlpUpaku

Tl pUpgaskuf requently used among MUori as the
T1 p U diterklly means to stand shallowly, a word formed from the teérristand) and

p U p gsghallow) (Williams, 1971: 255443). This refers to the position of the deceased

during tangihangawhere he bodies of the deceased were formerly tied into fdi&tal

positions. The knees were brought up to the chest and the arms were wrapped around the
legs. In order to achieve this position, it is highly probable that this procedure occurred

before rigor mortis set in (Buck, 1949: 424).

There are global similaritge, such as in Hawai 01, where r o]
knees and looping the rope around the back of the neck (Buck, 1949: 424). Archaeological
evidence from the Stone Age also shows that skeletons were buried in this foetal positioning

(Breuil and lantier as cited in Davies, 1997: 23).

This oO6propped upd feature of the corpse serv
Thewairua is claimed to hover over the | p U puairlg uhetangihangato ensure that the

rituals are carried out corrégt(Mead, 2003: 55). Under the watchful eye of thé Un a u

once the 1 p U pas keen prepared, arrangements are made for it to be takenrtartee

for thetangihanga
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The Tangihanga Process

Prior to moderrtangihanga where everybody has the pptunity to haveangihangaheld

for them, only people of rank and chiefly status were affotdegihanga Mere commoners
would usually have just the burial, wherdaarekarekawould sometimes not even have a
burial. Thetangihangaprocess varies fromegion to region and tribe to tribe although the
principles and many elements of this process are similar. tarfgghangacan range from

being small and private, attended only by a few immediate family members and close friends
to being an enormous evattended by thousands. The most common settingrgihanga

is the marae therefore we need to consid@arae protocols and their observation during

tangihanga

The P@whi ri

As has been already mentioned, thegihangaritual is a very complex proceasd contains

many elements which all serve a purpose. Tdrgihangaproper is initiated with the
advance of the T p U mradkheirw h U nomto the marae during the @ w h(iituali of
encounter). The @ w hgeneric is the welcoming of visitors onto tharae In terms of
tanglhanga t he body i s o6f o maneel As\shie wbuld avhilg imiitingo nt o
living visitors, an elderly woman performskaranga(call of welcome), in this case, to the
deceased and those accompanying it, to enter ontodita® Thekarangais performed in a

high pitched wailing tone and usually only by women of an older age due to the belief that
not only are they able to welcome the living, they are also capable of addressing spiritual
entities orwairua. Thesewairua are welcomed in order to accompany the deceased to the
spirit realm. Thekaranga also acts to connect the entire group, both living and dead,

genealogically and sometimes extends as far back as the Hawaiki connections (Salmond,

55



1975: 140). These spirituabnnections joined by thearangaenable a safe passage for the

recently deceased to journey towards their spiritual resting place and are accompanied by
other recently deceased persons anti U n (&ahine Widow 2, Pers. Comm., 2009).

Wahine Widow 2 identifies her presence at a majorityaofjihanga immediately after her
husbandds passing, as a sign of of gratituoc

proximity of her husband, woulsccompany him on his spiritual journey.

Solidarity of the group is further portrayed following tkeranga where a moment is usually
given for themanuhiri (visitors) andtangata whenudlocal people/ hosts) to weep and wail

overthet 1 p U wgether.

The Whai k@rer o

Following the karanga wh a i k @arneal aratory) begins. The weeping and wailing
generally continues, but in a more controlled manner with less volume.kaweeof the

marae determines the flow of oratory, however, the host side yawzerforms the final

speech to ensure thmauri is retained (Mead, 2003: 3@68). Within formal oratory at
tangihangathe main concepts addressed are the farewell to the deceased, remembrance of
those that have recently passed, genealogical links afeteased and encouragement of the
deceasedds spirit to travel to whail@atei o w
t T p U pra &ddressed in a way that visualises that the deceased is still alive. This is to

acknowl edge t hwaituaigstileresere.c e ased 6 s
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The Whakatiltakitanga

Concluding thep @ w his thewh a k a t 1 t (8 kneet mthgfast time) which is the
meeting of the host and visiting sides where both parties come together as one (Trade Union
Education Authority, 1990: 8). This process is accomplished by physical human contact of
either one or more of thirongi (the noses of thenanuhiri pressing with the noses of the
tangata whenugandr 1 r T / (hand shaké between two people). Tbegirepresents the
symbolic sharing ofnang mauri andtapuwhere foreheads and noses are pressed sometimes
invoking intense emotion (Ngata, 1987: 7M a r iand hongi are generally lengthier at a
tangibangathan at any othep @w hand i$ attributed to this intense sharing of emotion,

energies and synergies.

Display of the Corpse

During thekaranga thew h U n a uandgoekiriniate (bereaved family), accompany the body

to where the T p U il keuin repose on thmarae for the duration of théangihanga

The placement of T p U pasids from region to region. Some tribes place the body on the
mahau(veranda of thanarag, some place it inside theharenui(meeting house), while
others are plaa in awhare matgor a temporary building to the side of thkarenuj known
asawh ar e (holuse 6or the sick) (Higgins & Moorfield, 2004: 87yhare mateand

wh ar e wele buldings that were traditionally temporary, however, advancements have
shown the establishmemf permanentwhare matewhich will be outlined as a modern

application in the following chapter.
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Traditionally, the only means by which a building was freed fromtdipel of death was to

destroy the establishment by fire (Best 39057), therefore if someone became ill, a
temporary shelter was built for them in order to save the building frortapiusof possible

death (Buck, 1949: 416). Thus, the temnh ar e dtelns fomtol r meani ng 6a s

personb6 or Opatientd and was a construct for

The termwhare matei s gi ven to both the o6physical é b
Omet aphori co6 g tyocelated twtiie dgceased. | wkare inatds &so used as

a blanket term to describe the whaematetls wi t hi
common application however, refers to the house in which the dead lie (Salmond, 1975: 180
181). Whare nateis also used synonymously withh a r e (hduse in Which the body lies)

andwh ar e (diginsa & Moorfield, 2004: 87). Thevhare mate traditionally a

temporary shelter, also accommodated the widow or widower and some of the closest
genealogical relatives of the deceased who rerdawith the body until burial took place

(Oppenheim, 1973: 45).

Atamiratia

The preparation of the body for exhibition and display is expressed as the process of
atamiratia This term der i vatsanimeoam®i tnlge Orsd atg ewo rod
(Ryan, 1999: 28). In this instance it is the body which was, iFEpn@pean times, placed on

a platform for people to view and pay their respects (Voykovic, 1981: 29). The platform
(atamira) was generally a low one that was elevated at the head regioritanchad some

form of roof used for shelter (refer to Figure 5) (Best, 1921: 167).
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Figure 5: Diagram showing the structure of the platform used in preEuropean times to view the

deceased.

/
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head region
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Adapted from Voykovic, 1981: 29; Best, 1921: 167; Ryan9128.

The process ofitamiratia involved beautifying and adorning thel p U,graréadiness for

public display. Adornments were arranged around the body and consisted ofkeitbegi

(cloaks generally made from feathers of native birdesynamu(greenstone), jewellery and

other prized possessions and heirloom$. @ k @ wiared ochre, prepared as a paint was

occasionally used to enhance the appearance of the body and the ears were adorned with

albatross feathers to denote chiefly rank (Buck, 1949: 416).

The items arranged with the

body varied in value which was depentlen the status of the deceased. These items lay

withthet T p Upwh k g h

104) .

Li

k e

acted

ot her

f i gur atanghanga(@alneondmioTbn
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that, they go as farsao beautify the T p U foadispiay, and probably more so than what

we might perform usually, unless attending an important occasion. The set up of the platform

and beautifying processes again emphasise the importatarggdfanga

59



Tangihanga- Duration

Oppenheim states thengihangeas bei ng set out in three phas
ceremoni al, the ceremoni al i tsel f, and the
what marks the beginning of thengihanga t h e p a ewsivariedp @ne tinforinant/ |
asserted that thangihangab e gi ns fAwhen the flag is raised?o
Pers. Comm., 2009), whereas another informant statethtigghangaa s begi nni ng
you bring them [the deceased] ontothara® ( TUne Anat omy Student, |
Further dispaty saw another participant proposing that it begins the moment the person dies

(Wahine Widow 2, Pers. Comm., 2009).

In traditional times, the only people reported to entittiementan§ihangawere people of

high rank. In my opinion, becausengihangawere few, this may also be the reason as to
their |l engthiness. | A° deth ia 18D4ntkeingihamgaendoréd Ki n g
for two months and is the longest recortugihanga(MatengaKohu & Roberts, 2006: 25).

The extensive duration dénghangaserved to provide relatives, kinsmen, and those who

wished to pay respects, the time to travel and pay their respects to the deceased. Buck states
that the Al ength of time a corpse was kept b

due b the reality that no one knew when the final group of mourners would arrive.

Preservation Methods

Becausdangihangawere traditionally so lengthy, some preservation measures were needed

to stall the rapid decomposition process of the bodyAlthough primitive, there are

®King TOwhi ao was the second MUori King (Paterson, 20
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documented cases of some early body preservation duringrigghangaand sometimes

thereafter. Methods of preservation employed plants, oils and spices

Embalming

Embalming is a process that slows the rate of body decompositiont dva largely
progressed from its primitive beginnings in Egypt some five or so thousand years ago. This
process involves treating a corpse with chemicals, oils or ointments to preserve it from rapid
decomposition (Dictionary.com, 2009: Onlingmbami ng st ems from t he rc
which was used as an agent to smear onto the body for preservation purposes (Foreman,

1965: 169).

In ancient Egypt even as far back as-p1€0 B.C., bodies were wrapped in animal skins.
Subsequent to the animal skiechnique, bodies were sealed with resin and then wrapped,
this process is known as mummification. Later knowledge proved that the removal of the
internal organs slowed body decomposition and gave rise to the disembowelment technique.
The disembowelmértechnique was found to slow decomposition better, as the empty cavity
gave opportunity for the body to dry more effectively (Spencer as cited in Leming &

Dickinson, 2002: 359).

Inprecol oni al ti mes, the way MUo kawaohtaemdrdee d t he
and status of the deceased. Embal mi ng was ¢
in fact embalm their dead using various methods and technigégsbalming is pre

conceived and misconceived as @ fopneroimesss not
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however there is documentation that confirms its existelliceugh chemicals and dosages

to embalm bodies have contemporarily evolved.

A drying processwhakataumirowas exercised in the South Island and performed only by
tohunga Na much is said about the exact proceswiakataumirg but literature indicates

that nothing was removed from the corpse and the body was dried whole (Beattie, 1994: 89).
Another process identified by an informant expresses that the intestines remaidedhe

body cavity and the body was rubbed wiinamea(spear grass) oil, due to its scent, and in
some cases the body was later treated wwithukoroa(haematite (a red/grey or black
mineral)) (Beattie, 1994: 89). Tmeaukoroawas used to the same et ak @ k Zancawas

used to beautify the corpse. In another instance, whilst the corpse was drying, oil was
massaged into the body and gum fromttrata (lemonwood) tree was used for preservation
(Buck, 1949: 424). The embalming process was alsmarhithroughout the Pacific. In
Hawai 0i some corpses were preserved by Aoper
filling the cavity with salto (Buck, 1949:

decomposition of the corpse.

The kawakave?’ plant is another renowned agent used alongside p U marikguthe
tangihanga It is a native New Zealand plant used as a remedy for toothaches, itching, cuts
and wounds and also aids in repelling insects (New Zealand Herbals, 2008: Online). In
relation to death however, the pungent smell ofkidngekawaleaves were used to mask the

smell of the decomposing corpse (Williams, 1971: 118awakawawas inserted inside

“The kawakaweplant, scientific name dflacropiperExcelsunis a shrub that is endogenous to New Zealand
and b bitter to the taste.
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orifices of the body such as the mouth, nostrils, ears, vagina and anus, to block bodily

leakage.

Externally,kawakawawvas usually costructed into a headband and wrapped around the head

of the corpse and termgzhre kawakawd B u c k , 19RPad dAtle/ms f réom t h
t 0 praeareng headband (Ryan, 1999: 142). In a symbolic nature, women stilparear
kawakawatoday duringtangihangato mark death. Another belief tells that tpare
kawakawaalso symbolises Rongon &t Un e | the god of peaefd, and
travel to the next world (Mateng&hu & Roberts, 2006: 14). The placingka#wakawaon

the head represents the regard that the head is held in.

Preservation of Heads

The head is described as the ntapuo f a | | body part sledgesskilis,t h o us
attributes and personality, thus, especially in the cases of revered combatants and chiefs, dire
measures were sought to retain the head after their death. One might extrapolate this as the

reasoning behind preservation of heads beingaatrel v el vy common practi ce

During MOJoirbaintwarfare, in the event of a w
taken to return the fallen to their homes. If it was too difficult to carry or extract the entire

body from the place whe he died, the travelling war party would sever the heads from their

fallen clansmen and at least take their heads home with them. Once home, a process of head
preservation, a process by the namerash, was sometimes carried out. This process

consisté of the head being heated by flames, then dried by smoke. During this drying
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process, the fat and oil from the head was drained and then the heads were placed inside
boxes and put on poles around thé{fortified village) (Beattie 1994: 273). Through the

process ofara, the heads preserved for many years.

Another process of head preservation affirms that in the first instance the brain and eyes were
removed from the skull cavity and all orificéaouth, eyes, nose and ears) were closed using

flax fibore and gum. The head was then boiled or steamed in an earth oven. Smoke or
sunlight was then used to dry the heads and shark oil was used to preserve the head. The
actual process was not fully ontd but the assumption is that the shark oil was smeared on
the skin. Sometimes red ochre was used to enhance the colour of the skin (Wharewaka,

1990: Online).

In some cases of highly ranked people, the head (without the body) after dressing, would then

be paraded through their respective villagasgihangawere held for them and they were

later buried (Beattie 1994: 8®). In other instances, the preserved heads of tribal enemies

were set up on thenarae and mocked, in order to degeadhe mana of that person

(Whar ewak a, 1990: Online). Prior t o prese
comrades were able to extract him from the battlefield, cremation of the remaining body was

undertaken to ensure these did not fall into the hands of enemies.

Cremation

Cremation is defined as 6éreducing a corpse

Cremating the dead was evident amdbigrivealyi lea
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Such evidence shows historical beginnings of cremation as beingestablished in the
Hindu and Greek cultures (Dunedin Cremation Society, 1903: 3). Cremation is seen as a
natural process as it unifies two founding elements of existence, fire and death (Davies &

Mates, 2005: xvii).

Wi th refer enc enwasgehilityused for the eomenterice of travelling war
parties, however, somi did cremate on a regular basis as part of their everyday social

exi stence, such as in the instance of Sout he
location atPurakaunuf that served as a space for burning bodies, insomuch that perhaps it

was a traditional crematorium. Bodies about to be cremated were placed inside mats then
burned and later buried. Another account stated that at another location, sligtitlypio
Purakaunui, cremation was common, but only in the evening immediately prior to sunset
(Beattie 1994: 89). It was ensured that the fire was not ignited until the wind was blowing

out to sea, whilst burning the corpses. If the wind was blowingdriiam the sea, the fire

was not lit as the people were susceptible to smoke inhalation and they would figuratively be
deemed to be O6eaten by their ownbo, because t
1949: 426). Like many processes statechia thapter, the burning of the bodies was also a

process undertaken bhghunga

Peopl e of Ng Ut i Awa al so cremated their dea:
cremation was specifically used for people who had died karnaua(tuberculoss) which
struck WhakatUne around the 1880s. The ash

prevent the spread of the disease (Best, 1921: 202).

% pyrakaunuis located between Waitati and Aramoana in the Otago region of the South Island of New
Zealand.
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Preservation oimana was effected through possession of kinsmen in life and in death.
Therefore, tribeghat resided in the open country regularly practised cremation. This was due

to the difficulty of hiding the bones of the deceased from their foes. One account explains a
war party actually burning their living wounded in a desperate attempt to keapathay

from enemies (Best, 1921: 201). The conceptahaand the practice afhanaretention

was vital to the status of the group and as can be seen in the examples above sometimes

drastic measures were done to ensure its maintenance.

Procuration andDegradation of Mana

The practices of procuration and degradatiormainawas highly exercised in traditional
times, regardless of whether the individual was living or deceased. Formerly, family
members were always present and very protective todep WU,pespkcially if the deceased
was of high rank. As mentioned earlier, this was due to the fear bfthp U peing taken,

usually by enemies, and theanaof thew h U ntaauiiiwi being subjected to degradation.

In death terms, procuration ofanais a means o f manaby degcars\g body one 0 ¢
parts of the defeated. 't was <c¢cl ai med that
ultimate insulto and believed to figurativel
idea was, by comsning the body parts, especially the brain, eyes and heart of the defeated,
their O&épower 0, 06essence6 and O6integrityd wo
body parts. Those most highly sought for consumption therefore, were the most respected,
talented and skilful of warriors and high chiefs, especially chiefs of victorious war parties.

The consumption of the human anatomy was de
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Dumas, 1937: 236). The degradatiomwnathrough humiliation was by ceamption and

desecration of their remains.

In addition, body parts of the fallen would be used for everyday items such as fish hooks,
flutes, knives and the heads of spears using their bones (Best, 1905: 221). The skull was also
sometimes used as artking vessel. By using these items on a daily basis, alongsile

elements, the victor would be eternally victorious (Beattie, 1994: 273).

This practice of consuming body parts has been seen as savage but only because it was not
practised by the Europeaculture and therefore has derogatory undertones. However,

becausecanmnb al i sm was embedded in traditional MU c

they [ MUori] in practicing it, broke no knov
wrong, they never once thought of concealing it; and that as they (their tribe)

were doing teday, they (their tribe), had ba done by yesterday, and might be

again temorrow. (Colenso, 1868: 372)

The idea ofmana being inheritable through body consumption seems plausible when
discussed in these instances. These ideas form the need to retain not only individual mana
but themana of thew h U niwitandh a p The importance afhanais further described in

burial, which will now be the focus.

Burial

Burial refers to the covering or concealing of thd p U jnate wround and the terms
¢ Upulbe mmplaingd ar e al so smoeas. These tearks arose from their

root wbOpdk&kaemdad é6meaning to bury (Best, 1905:
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different in the 1800s than it is today which consisted of either the permanent or primary
burial, normally practised on commagsgor the secondary burial, usually applied to people

of high rank.

Primary Burial

Death is immersed itapu therefore all burials whether they were primary or secondary,

were carried out byohungawho were experts in the field. The primary buriahsisted of

thet T p U pither being dropped or placed in a hollow space, such as a cave or a hollowed
out tree, or else being buried in a swamp or a sand dune (Best, 1974: 116). One account tells
of a hollowed YJoamede@ei Ahapda. kee and hatvas a

approximately 500 skeletons therein.kAa u m Bftthe area explained

that her people had been in the habit of depositing their dead there for a long
time, pushing their bones through a hole in the trunk 50 feet from the ground.
(Tregear, 1904398)

As one would expect, sand dune burials were commonly practised by tribes residing along
the coastlines as it was easier to move sand than earth as a spade fotJ,pespkcially
when one considers the tools of that era. Opihi Whanaunga Kore ($éguBe 67°, was

one weltknownu r uysed for this very purpose (Buck 1949: 426).

P@ep@ti ki is located 58 SkeiAFigueé)t res East of Whakat Une (
%0 Opihi Whanaunga Kore translates to Opihi withalatives and symbolically mea that in the end, death has
no relativeqBuck, 1919: 426). Op i hi is |located on the Piripai spit dir
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Figure 6: Map, North Island, New Zealand 2-Sh owi ng t
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The above methods were more common techniques for primary burial, however, there were

also other techniques that, although obscure, have been documented. Some of these include

sinking the body to the bottom of a lagoampool by strapping heavy materials such as rocks

to the body, volcanic burials where thel p U was ldeposited into a volcanic crater, and

shallow grave burials, where the corpse was shallowly buried under rocks, wood, leaves and

soil (Oppenheim, 1973: 62; Rankin as cited in Voykovic, 1981: 65).

The practi

above).

ces

of

b o d yredaininantby opsnaaty bubiats (dtlihedr i

we

Primary burials saw the corpse directly deposited in a permanent location and
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deemed never to be disturbed, touched or exhumed in the future (Tregear, 1904: 393). For a

select few, secondary burials werecalmdertaken.

Secondary Burial

Secondary burials were reserved for people of rank, chiefs and warriors of reknown. A
secondary burial referred to the process of exhuming a previously buried corpse and re
burying the remains. The corpse was initiglposited in a temporary resting place to allow

for decomposition of the soft tissues of the body, after which, the remains were later

exhumed and following a ceremony, the bones welaireed (Best, 1905: 211).

The first stage of the secondary buriabgess required the corpse to undergo decomposition.

All temporary placements of I p U pvar& situated in environments which ensured a
temperature and humidity that encouraged decomposition and easy removal of the remains
for future reburial. Such envanments included corpses being hung in trees (known as
aerial burial) where gravity allowed the decomposed soft tissues of the body to fall to the
ground. Corpses were also placed on elevated sheltered platforms in caves and some were
temporarily buriedn swamps, shallow graves and sand graves (Voykovic 19836)650ne

interview participant explains that

they [ MUor i ] used to ppdsg[sheim[ pdetebhsedidr pu
out in sea salt and then collect their remains and hide them just so that people

c o u | tdkahd[trample] theirmana Only tohungawould take them away and

they would be the dy ones that actually stay there until the body was [ready].

(TUne Anatomy Student, Pers. Comm., 2009)

TUne Anatomy Stlupd&mekeohiesenhab tthkanionpeop! ¢

theirma n. arhis supports the claim that these initial bgriakre in isolated locations due to
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the potential concern that foes would locatd p U mmdkdesecrate theimana As

addressed in the above passaganaaffects the way in which death practices were carried

out. Hidden remains were evident throughlie w Ze al and. One Tilhoe a
these hidden r uvpeté only accessible via ladders or the lowering of a person from a cliff
top. Anot her example of this secrecy, agai |
Figure 6%* where one couldonly gain entrance to the cave by towering a tree then
subsequently lying poles from the tree to the ledge of the cliff where the cave was located

(Best, 1905: 218). These bones were then collected ahatiobegaceremony performed.

Hahunga

The hahungais the system of exhuming the decomposed body and removing the flesh from

the bones before putting them on display for the final part of the grieving process. More
specifically, the bones were fAscraped to re
red ochred (Buck, 1949: 4 25)tohungalerekakboweadfoat o f
handle the T p U pnd ln the case of secondary burials it is protocol that the &dmega

who carried out the initial burial also carried out the secondarmgalbult was common to

have mas$iahungaperformed at one time and therefore many p U pequirad reburial

(Best, 1905: 21-212). Thehahungaprocess also varied tribally.

Due to a large number of T p U peing exkhumed at once, each individualafdtones was
neatly displayed on thmarae Like thetangihanga elderly women welcomed the bones
onto themaraewith thekarangawhich was accompanied with weeping and wailing over the

bones. Often, theahungacreated more tears, sorrow and grief thanoriginaltangihanga

Ruat Uhuna is |locadiedeatblowti Bloakd | formemrwisakat Une.
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as there were several bones on display at the same time. This grief was compounded by the
fact that thehahungawas the last opportunity for the community to engage with both the

physical and spiritual embodiments of the deceaBadlk, 1949: 425).

One account ohahungais recalled at the ceremony of Heuhétidnd his wife who both

perished during a Volcanic eruption in Taupg

The bodies had been placed in a box elevated on posts. The side of the box was
opened to permit obsetian and tangi and haehae carried out. An old woman
led the ceremony which was attended by about forty people, being the closest
relations of the dead people. The bones were afterwards to be taken and thrown
into the crater of Tongariro . . .. (Coopercited in Oppenheim 1973: 69)

Hahungawas also verjapuand an i mportant part of tradi!Ht

because the bones

were a tangible I|Iink with the past as they
existence of ancestorsétheir viewing was the
names of the tipum [ancestors] recorded in whakapapa a reality to the living.

(Voykovic 1981: 74).

The above excerpt shows the significance offthleunga It describes howhakapapaand
the bones of an ancestor bind the living and the dead, a bond that only lengthens and

strengthens and never breaks.

Expressions of grief and Mourning

Ot her customary MUor i death practices were
POkehU influence, for example, someaehaex pr ess

(laceration),whakamomori(suicide) anckoangaumusacrifice). Sometimes the vghit of

32Heuheulyvasa high chief from the TI whar ereferalsottorFigireel) | ocat e
#¥Taup®@ is located in the centralDpigure). of the North 1Is
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grief, especially of a person one shares a close bond with, is difficult to bear and coping

mechanisms are applied.

The Haehae

Haehae or laceration, was a frequently exercised custom which was customarily exercised
amongst older women. A shatpm such as a sea shell or sharp rock (usually obsidian) were
commonly used instruments for s&dteration. It was not uncommon to hear the request
fhomai te mata kia haehae@u meani ng O6gi ve méaaeratcd&bd,sobef
grieving relativeasks to be given obsidian with which to lacerate him/herself when a close
relative died (Best, 1921: 169). The lacerations were made over the entire body mainly on
the wrists, shoulders, thighs and cheeks (Oppenheim, 1973: 51). Dye was normally added to
the wounds to leave a permanent mark as evidence of mourning (Beattie 1994aéBae

gave a physical representation of the pain inside the mourner and served as a cleanser to free
mourners from this painHaehaeis the means of showing the amount tiéetion for the
deceased. Nowadays, this practice is symbolised dtangihangaby women beating their

chests with a subtle and slow waving motion, sometimes also performed with a handkerchief

(Salmond, 1975: 145).

The Whakamomori

Whakamomoris andher method of grieving which allows release of grieving emotion, of
love and affection at an extreme level, experienced by the living. It is also a term
synonymous with suicide, howevethakamomori n a MUor i death cont ex

in an immediate response to a death of a loved Wigakamomori s t he act of t a
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own life as liberation from their grief. Literature shows limited documentation of
whakamomoramongst men, thereforghakamomoriamongst women will drive discussion

in this section.

Dependent on rank, a widowed wife would occasionally take her own life as an expression of
her loyalty and devotion to her husband duringtémgihanga In the early 1900s there is an
accoun t by Judge Maning, whil st in attendance

where

on a morning walk, he discovered the widow of the deceased chief hanging. His

first impulse was to cut her down and apply artificial respiration. However, an

eldet y Maori who was present, said fiDondét touc
(Buck, 1949: 41718)

Another report asserts:

It was no uncommon thing for a wife to be urged by her friends to hang herself
upon a tree, that she may accompany her departed ldradeamain with him
forever. When not exhorted to destruction she has inflicted death upon herself of
her own free will, and has perished miserably with him she loved leaving her
orphan children to the care, or more properly speaking, the neglect of sdtange
(Yates as cited in Oppenheim, 1973: 54)

I n the above citations it i s evhakanenmotiwetehat t I
very real. Peer pressure emphasised the need for a woman to join her late husband, even to
the extent that a mothemight orphan her children. This suicidal expression of grief was not

always demonstrated with widowed wives but also sometimes with parents or children. The
affection a parent might have for a favourite child, or vice versa on occasion, saw
whakamomoriake place. The latter however, was very uncommon (Beattie 1994: 271). A

death custom that was by no means uncommon however, was the pralktiaaggumu
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The Koangaumu

Koangaumuwas the process of killing slaves or close kin as a human sacrifideeto t
deceased. The sacrificed was ternilea koangaumumeaning sacrificial fish or victim
(Best, 1921: 158). Additional terms associated to the victinkar@hakaheregraukakaiand

t Un g dRewi,kPars. Comm., 2010). There were two reasons for trsdlyfto supply
human flesh for thé U k that would be consumed at the conclusion oftémgihanga and
secondly, the sacrificial killing of slaves provided a tribute to a great chief as well as
accompaniment and service to him in his afterlife. dsween that the slaves would serve the
dead chief or high ranking person and ensure their afterlife was as fruitful and fitting in his

death as it was when he was alive (Best, 1921: 166).

A

Those sacrificed were sometimes referred twasUr@mai)br t he chi ef s gr a
those sacrificed were |l aid within the grave,
for him to rest Uu*h GimiaritiésBxsted withirl the9PaciHic whers&i® ) .

Fiji one account informs us that

friends suffered grievously; his wife or wives, sometimes also his mother or
friend, were strangled, and their bodies laid in the bottom of the grave to serve as
6grassb6 to place his body on. (Best 1995a: .

These are just some expressions of grief and nmaynvhich exemplify how traditionally

grounded MUori culture is in its beliefs.

34 Another term for this processighakahergsacrifice, offering)
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Conclusion

Death rituals have a vital role in the mai

they provide a path for the spirit to travel to its final resphare. If death rituals were not
performed, or performed poorly, theirua becomes irritated and attempts to cause harm to

the living.

The tangihangaheaded discussions in this chapter and it was evident thtdrtgdangais

indeed a complex procesat incorporates many elements. Firstly, the processes prior to the
tangihangawere looked at, includinge tuku i te wairuaand the reasons for the posture
positioning of thet T p U.p Following this, theangihangaproper and its many rudiments
were delved into. The importance &frangg wh a i k ghd leongoin the p @ w hof a i
tangihangawere explored, as were the methods of displaying the corpse. These display
techniques involved the housing of thd p U navkame mate as well as the proces$ o

atamiratia

The duration oftangihangavaried and depended on the rank of the individual and
environmental conditions. With lengthgngihanga some form of body preservation was
needed, t hus, the discussi on otimesenabaafbcahi n g
point. The use okawakawai = MUo r i death rituvuals was al
obedi ence ttowardsthddduocepts ofdpaandmang which structured the way
death rituals were observed. The procuration and degadd mana was covered including

steps taken to avoid such occurences.
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This chapter looked at methods of traditional burials, where customarily, either a primary or
secondary burial was carried out, and again, depending on the rank of the dece#éised whe

the hahungaceremony was also undertaken. Open expressions of emotions were not
restricted and were evident in the volume, length and duration of wails and sobs. Further

emotional expression was evident in the practideaehagwhakamomoriandkoangaumu

The ideals | ooked at in this chapter influe
procedur es, values and i mportance that MUor
t T p U psawellas the thought processes, energies amdtemons embedded wit
death practices. Death practices therefore
are an essential element to this research. Having discussed traditional death practices, we
build on thisfor discussions in théollowing chapter whicHocuses on theeasons behind the

extinction and change of traditional death practiemsl the evolution of nedeath practices.
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Chapter Four

Ko NgU Rit e n@oatemporadyDeahrPedtices

A A A A~

fiTe Ao hurihuri
Te ao huri akki tona tauranga:
Te ao rapu;
Ko te huripoki e huri nei
i runga i te taumata o te kaba
AnTe Ao Huri huri
is a world revolving:
a world that moves forward
to the place it came from;

a wheel t hat turns on an axl e of
(King, 1992: 191)

The phraselaove emphasises that everything does change and evolve, however, regardless of
change it still 6éturns on an axle of strengt
change and evolution. Although there have been developments from what wesgrnact

the past, the symbolic and physical principles remain the same.

This chapter outlines contemporary death practices and how and why they have changed
from traditional practices to what they are today. The most determining periods in New

Z e a | distarydnmhich distinguished this change aligned most dramatically to their ability to
effect mass deat hs: i ncluding the arrival and
Other reasons for change in death practices arose from the imposition of European law,
health and safety regulations and urbanisation which provide the basicudsiis in this

chapter.
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Modernisation of certain death practices will also lead discussions, including the current
processes and technological advancementsurafihanga contemporary body preservation
techniques, contemporary cremation, contemporangaband the emergencebfur a k @hat u
This chapter begins with a pivotal period of change to practices in New Zealand with respect

to MUori, that being, the arrival of the PUK

The Arrival of PUkehU

The first PUkehO sighting of NefofDeeembemnnd wa
1642, however, the first PUOkehU to actually
James Cook. James Cook captained the Endeavour to its safe arrival some one hundred years
later on the  October 1769 (HitdBrown, 2006: 337338). Followiry the arrival of Cook

came waves of traders interested in the vast resources that New Zealand had to offer. These
explorers, settlers and traders not only brought things such as alcohol, blankets and muskets,

but they also brought with them fatal diseasek a t di srupted the | ivec:c

2004 25).

Sickness

Te tlror ot he 0 stétangatagaarhaheeitema®r aontdhe seriously
were some terms that came with the introdu
chagi ng beliefs with the introduction of di s
perceived their dead which wultimately alter

t T pUpaku
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As asserted by the | ate tdilwassBaterofhi mendOoe
Uncovered, 2000), which shows the idea ttagluwa s | nbui | t into a MUo
strong obser van dapuforntecthe b&li€f that sickress dvasfa cepercussion
due t o t htea piMeige H64h10)o hisdhef, therefore, was seen as a fault of

their own that caused sickness to be inflicted upon them. Sickness changed the outlook on

how MUor i perceived the dead becausadaput he at
caused MUori t o hope imtbely wene Hrickgni withe sickngss, a concept

known as fatalism. Fatalism describes the i
event or events which are thought to be ine

MUOor i at thatutubad ®und/thesn due to a pastbreactapfy, t hus MUori ac
their coming death. This idea is demonstrated in the recollection of relief workers noting

MUOori as having

a deep resignation or apathy, and an absence of the will to live. Aeetcu
description of this phenomenon in relief wor
their faces to the wal/l and di edbo. ( Ri ce, 19 ¢

Sickness then changed the attitude that was based around the treatment of bodies, which was
usually a verytapu andspiritual element. Epidemics, like Influenza in 1918, encouraged the

straying away from traditional MUori beliefs

The introduction of diseases was a major contributor to mortality rates, especially since
MUOor i had no | mmuni t ybertulosistthe dMeasles edilensicco18®ls | i |
the Whooping Cough epidemics of 1877 to 1880, and the 1890 and 1918 Influenza epidemics
hit MUor i brutally hard, and in some cases,

their views of death (Rice, 198823).

In ancient times no large burial ground existed anywhere near Native settlements,
but when disastrous epidemics were introduced by Europeans, then such great
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numbers of people died that they were buried near their village homes, and many
were neverexhumed. Sometimes the death rate was so appalling that the
survivors fled in terror to seek a new home, often leaving many dead unburied
behind them. (Best, 1921: 198)

As seen here, it is eminent that the former practice of burial and the immensegitaby
associated with death in early MUori soci ety

introduction of what came to be knowntestaru tawhiti(a weed from afar).

Influenza Epidemic

Il nfluenza was one such f oodrldnasheftarudaetdtitliterally k n o wn
meaning O6a weed from afaréo. This term refe
instance meaning fAan i mported diseaseo (Brou
referred to as such because like a dveethe garden, Influenza was such in life and was

responsible for huge disruptions in *a MUOor i
ship that docked on Al tlé thencaudesof tiped®18 InfienzaOc t o
epidemic. Thefolomg mont h was accordingly phrased OE
was perceived as fANew Zeal andds worst recoro

the operations of everyday life (Rice, 19881)1

World War | saw the end of an estimated7D® New Zealand soldiers lives over the span of
four years, while the 1918 Influenza epidemic almost claimed the lives of half that in a matter
of two months. On a global scale the Influenza epidemic impinged on the lives of 720
million and killed over P million people (King, 2003b: 98). With respect to New Zealand

deaths, and in comparison to PUkehU deaths,

% The Niagara, also known as RMS Niagdrad justarrivedfrom Vancouver, Canada and San Francisco,
United States (Ministry for Culture and Heritage, 2008: Online).
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PUkehU (Rice, 1988: 1) . Heal th professiona
accessibilityof tr eat ment , the deficiency of the MC
insufficient water availability and overcrowding which saw the newly introduced Influenza
virus affect MUor i-105 Kimya2003ly 99). ®hecaecount bX@i@eldif: 1 0 4
the unforgiving gravity of the epidemic in the Waikato area, where a source states that he

would

| eave at about six o6clock in the morning wh
the bodies of people who had died in the night on to the boat, which wais2gb

feet long and had an old standard engine. There was no time for relatives to

mour n. Most of them couldndt anyway. Then
up the river through the fog. I tell you, it was eerie. We often thought we saw

things and bard things to do with the spirits of those people.

Wedbd get to Taupiri, unl oad the bodies, bury
to Mangatawhiri by about four in the afternoon. Sometimes we had to turn

around and go straight back with some more. Hauoh we got there, helld

somebody else was dead. This went on for two weeks. | lost a lot of my family:

one of my sisters and my two brothémdaw. People were just dying

everywhere. (as cited in King, 2003b: 101)

In this case, the mass deaths ealsy the Influenza epidemic ran the lives of those involved
to the point where it seemed like the norm. From these mass deaths, kamgfinanga
without the presence of the bodies, were administered to cater for the throng of lives that had

been taken

We now discuss how introduced diseases, like Influenza, altered the functions of everyday

|l ife such as MUOor i d enatadnhaspbeea cdem aseascommunél e c a u
establishment, the strike of Influenza indirectly prohibitadgihangafrom beingheld on

maraeas European Law and health officials viewedraeas being an unhygienic venue for
tangihanga(Buck, 1949: 413). Due to this ban and a constant push by officials to bury the
dead quickly, a |l arge numb e r weeefburiddlvithout thet h at

usual traditional ritual associated with death. Some school grounds and churches were
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utilised as temporary venues to house the sick as opposed to condangrigangaon
marae Due to the constant demand of prompt burial, same simply buried in shallow
graves adjacent to these temporary hospitals which rendered the@read consequently,

continue to be deemedputoday (Rice, 1988: 119).

The Musket Wars

Although Influenza epidemics caused a dramatic increase iraliorates, they were not as

large as those encountered during the musket war period which we now focBarekura

is defined as O6catastrophedé, Ocal amiecgsd or 0
t hat war had on MUori (Moorfield, 2005: 11

muskets, as will soon be addressed, death pools rose dramatically.

The Musket War¥ brought conflict and a major loss of lives and consisted of conflicts and
bloodse d of both MUori and PUkehU (Metge, 1964
balance of fighting capability, skill and success to whomever was lucky enough to gain
possession of such weapons. The introduction of these muskets, and hence the Missket Wa
caused the | argest proportion of Mlaean | i fe
New Zealand ti mes, MUor i engagement i n combe
whereas musket ownership afforded the individual the potential to ewgéyg many, thus,

destruction and unsurpassable fatalities resulted (Ryan & Parham, 2002: 7). Muskets were
brought into New Zealand by boat and as the Auckland Harbour was the first port of call for

European arrival s, Ho n g ioplHat theatime, Gdd ffirst dibsmfi t h e

%The Musket Wars was termed as such because it was a battle of which the recentlgéutnodiskets were
the main source of weaponry.
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muskets. From here, war set out in a southerly direction through Waikato, Taranaki, and the
Wellington region and later into the South Island of New Zealand (Stenson, 2004: 32). Itis
approximated that between 50,00@&0,000 people either lost their lives, became slaves or
were compelled to permanently-locate elsewhere due to this intebal war amongst

MUori that broke out in the early 1800s (Rya

The lives lost in these wars changedwthay i n whi ch MUor i-dedthamdd | e d t
changed the way that MUori perceived the bo
thet T p U psaak immenseltapu element, demonstrated by the highly ritualised ceremony
associated with deathTl p U p laykim repose on thenarae especially in the cases of

revered warriors, where respects were patdmiratia took place and the ceremony was
concluded with the burial, hdtahunganot been carried outOne accounteportst h at MUo r i
warriors reused their own trenches as a mass grave for 107 fallen warriors (Ryan & Parham,
2002: 103). This idea of a mass grave is further evident, not only in New Zealand, but also
overseas, il lustrated in Italy wittoaliseda! | en
burials, particularly for these warriors, had not taken place, and proper procedures ensuring a
balance otapur esul t ed i n war Dbeing the reason for
death practice to burial without proper ceremony. Tisiiis further emphasised with mass

graves of New Zealand soldiers overseas in Egypt as well as memorials in Greece from both

the Great War (WWI) and the Second World War (WWII). One account states that:

Just outside Florence, about 5km from the New awhliclub, was a military

cemetery. This cemetery contained 28 men |[f
fallen in the battle for Italy. . . .The names of the men who fell in battle

represented a crosgction of Maoridom. (Gardiner, 1992: 175)

Other tradit ons began changing with the arrival of

cited in Ballara (2003: 413), claims that firing guns becaoramonat hahungaceremonies
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to deter unwelcome spirits as well. In one account of an 1829 burial he mentiotieethat
corpse was dressed in a blanket rather thieorewai( MU o r i cl mad(handheldd hi s
club) and his guns were placed alongside his casket as weis eXample shows the
blending of two cultures as well as two ages which further affects theyiolgaattitude of

MUOor i t o w aRurther discessidn tof this change looks at the introduction qf law

health regulationand urbanisation.

Law and Death

Legislation and health regulations work together to impose laws that are required for the
healthand safety of the people. With respect totthk p U pral kygiene, disposal of the

corpse as well as the handling of the deceased before disposal is written into law which must

be abided by al/l citizens. B ar mpelg cerified 9 1 : 1
and properly registeredo. This certificatio
a death registration must be completed (usually done by the funeral director) as well as an

application for a death certificate in which the eaagdeath is mentiondd

PreEuropean times saw no need for these laws and thus, there were no laws established. The
traditional MUori wer e f adapl Death titesdnclasivedof r e g u |
the disposal of the corpse, ttamgihangaceremony and thieahung were all done under the

direction of expert elders who carried out death rituals in accordancéith These rituals

did not involve any paperwork and the works of tbaungawere highly trusted by all

37 Both the application for registration and certification odttieare attachedhithe Appendices (See Appendix
C and AppendiD).
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families involved. Nowadays, certification ardbcumentation is required for almost

everything from the funeral directors to the burial plot and the cause of death.

Causes of Death

Under theBirths, Deaths, Marriages and Relationships Registration Act 18%illegal to

dispose of a body beforeqgper certification and cause of death is determined. The medical
practitioner responsible for the deceased must provide documentation for the cause (Polson,
Brittain & Marshall, 1953: 32). A death certificate, sometimes known as a medical certificate

forr the cause of death, is a form that is di:
coroners, and the funeral directors and embalmers. The cause of death, in a contemporary
context, is the most vital piece of information, not only when treatmg) @reparing a

t T p U,bat kIso in terms of providing piece of mind for the next of kin. Funeral directors

and embalmers make it their business to know the cause of death as it determines how they

0treatdé the corpse, | ibgdrugbverdosd. ol | owi ng accou

We make it our business to know how people die because sometimes you can
have a chemical reaction with embalming. Say for example, you took a lot of
tablets or something to belt your body or whatever. We need to know sometimes
because itan clash with our chemicals in embalming. And the cause of death
certificate always tells us. (Wahine Funeral Director, Pers. Comm., 2009)

This shows that although death has been confirmed, there can still be complications with the
methods by which a cosp is treated. In addition to informing the next of kin of their loved
oneds cause of deat h, it also gives vital I n

able to do so appropriately, without risk of a side effect.
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In modern days, the causekdeath have broadened. Not only is the cause of death from
warfare, old age, still birth and sickness as in traditional filnésit aspects like gunshot
wounds, suicide by gassing, motor vehicle accidents, drug overdoses and myocardial
infarctions (hedrattacks) have entered the modern age. Also, conditions such as Acquired
Immune Deficiency Syndrome (AIDS) and Severe Acute Respiratory Syndrome (SARS), as
well as viruses like Human Immunodeficiency Virus (HIV) have marked changes to how

bodies are pregred for funerary rites.

With regards to MUor i and HI V, HI'V itself is

however rar e, there is a relatively high ir
MUor i account for 14.6 per cenountforf7.2pelcentoNew Ze
HIV cases up until the end of 2009 (INAMU o r i (I'ndigenous & South

Foundation, 2010: Online).

HIV positive corpses require greater protection in accordance to morticians handling the body

and he recommends

wearirg a face mask and glasses to protect mucosal surfaces; wearing-a water
impermeable gown or body suit to cover the arms, and a plasti@pran; and
wearing two pairs of gloves (latex inner gloves and outer thicker household
rubber gloves); some patholstg also opt for cutesistant glove liners. The
instruments used should be kept to a minimum, and-elaéd implements used

in preference to shanpointed for example, rourehded scissors, and ron
pointed bodyopening knife blades and orgalicing knives. (Lucas, 1993: 1074)

As noted here, extreme care is taken when dealing with HIV positive corpses with morticians
highly encouraged to use double gloving and blunted instruments to prevent the likelihood of

crosscontamination through cuts, grazes orewpwounds. This maintains the idea of

% These causes of death were mentioned as they were the only ones mentitweeidformants as well as
being predominantly new, and differing from former causes of death.
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changing the practices of thel p U poat&mporarily with the introduction of new practices

to adapt to new diseases that pose a high risk of possible infection.

In reference to gun shots and gasSin@/ahine Funeral Director gives an example where:

Maybe in a suicide where they usadgun, or it could be an [motor vehicle]

accident thatodos just mangled [the face]. It
and they found you after 2 weeks. That 0s | us
t hat now, especially douglwgassing throuGhaes , i f it ods

vehicle, its one of the worst deaths imaginable. It smells so bad. You have to

seriously think. The body may not be damaged but the fumes have gone through

the system and it smells to high heaven. So you have to ask the famihgydo t

really want it [viewing]. And whatés gone in
Director, Pers. Comm., 2009)

As elicited above, dependent on the cause of death and the wishes of the family, the corpse is
treated accordingly. Wahine Funeral Directoplaxis some of these new causes of death

such as suicide by gunshot, motor vehicle accidents and suicide by gassing. As with the
example when informing the family of whether or not they would like to view their deceased

loved one, they are strongly encaupyed t o sel ect the oO6no vi ewi
unbearabl e. This shows the move of cul tur
option, when the body was available, was the

by gassi rogafsthat preparé thesb®dy advise against this viewing option, whereas

previously this option did not exist.

39 Gassing in this instance refers to carbon monoxide poisoning. Because carbon monoxide is an odourless and
colourless gas, it is a common suicide approach.s&G i ng i n this context refers to
either a confined space or through placing a hose in the exhaust and putting the hose back into the cabin of the

car. The gas is then inhaled until death occurs (Routley, 1998: Online).
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Human Tissues Act 1964

Within a legal world, many components ensure an ethical framework. As sudiiiriien

Tissues Act 1964nd theCoroned s A c tire fieBe8 8f legislation whetel p U pra k u
constantly referred to. Because the conforming to these statutes are written within the law
and penalties are had if these laws are broken, legislation has caused the switch of attitudes
towards thecorpse and ultimately to death. These Acts ensure the correct treatment of human
bodies and those associated with them. These legal statutes will be briefly described before

drawing special attention to the relevant sections of each Act.

The Human Tisges Act 1964aises contemporary death debates. This Act facilitates the
Acoll ection and wuse of human tissue, tradin
(Henaghan, 2009: 1). Human tissue, within this Act, refers to an entire human body or par
thereof, as well as substances and material from an individual. Examples of human tissue
include human blood, hair, nails, mucus, urine, faecal matter, bone marrow, hearts, kidneys,
livers and lungs, as well as parts of these, like heart valves forpéxarhus, theHuman

Tissues Act 196#& particularly pertinent in environments such as anatomy laboratories due

to the ethical implications associated with human tissues for educational purposes. The
purpose for this Act, as stated in Section 3, is uargntee that collection and/or use of

human tissue:

(a) Occurs only with proper recognition of, and respect-for,
) the autonomy and dignity of the individual whose tissue is, before or
after his or her death, collected and used; and
(ii) the cultural and spirituaheeds, values, and beliefs of the immediate
family of that individual; and

“° The Human Tissues Act 1964vas further amended in 2008 as it was seen to be outdated and
incomprehensive. Therefore, today it is known as Hgnan Tissues Act 200®ut due to the literature
surrounding the 1964 Act as well as the 2008 Act being relativelyasiniieHuman Tissues Act 1964ll be
referred to as such.
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(iii) the cultural, ethical, and spiritual implications of the collection or use of
human tissue; and
(iv) the public good associated with the collection or use of human tissue
(whether for lealth practitioner education, the investigation of offences,
research, transplantation or other therapeutic purposes, or for other lawful
purposes); and
(b) does not endanger the health and safety of members of the public; and
(c) generally does not involve thequirement or acceptance, or the offering or
provision, of financialf'] or other consideration for the tissuélufnan Tissues
Act 1964as cited irHenaghan, 2009: 1)

As per Section 3(iv), this Act was established as a means of surveillance and protection fo
individuals over which human tissue is used in education at anatomy schools, investigations

into the causes of death (autopsies) and transplantation. Section 3(ii) however, is the segment

of t he Act t hat i's of mo s t Bmp adr teanrscuer eisn t &
cul tural and spiritual values are very much
Decisions made as a col | ecwhVeasednvolvediinheor t an

decision making process in regards to diomaof human tissues of a deceasedh Un a u
me mber . As such, the Awishes of the deceas
(Henaghan, 2009: 1). This shows that the law, in this case, has ensured the cultural concept

of w h U nisamaintained.

Cororer 6 s Act 1988

Another Act that is largely applicable to the human body and tissues 8dhe oner 6 s Ac
1988whi ch was further amended in 2006. This /
and identification of the causes and circumstances ofides or unexplained death in which
a coroner is responsible for determiriing This identification is then used to aid in the

prevention of similar sorts of death in the future (Protheroe, 1984: 6). These deaths include

“"fFinancialo refers to the fact that human tissue can
human tissue must be done by onebés kindness.

“2t is important to note that a cororismot needed for roughly 80 percent of deaths. These 80 percent can be

released by the cause of death issued by a medical practitioner. However, this Act is indeed significant to those

20 percent of deaths that occur due to suspicious circumstanctse(Bep 1984: 2).
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suicide, homicide, and deathsofa ol ent manner or without a kn
1999: 26). A coroner is defined as an official individual that is responsible for holding
inquest8® into suspicious deaths (Hawker, 2004: 153). As identified through the Act, a

C or on er i secideavhetheriormot to undertake a fposttem as well as approve the

release of the body after obtaining a report of death by the New Zealand Police (New Zealand
Legislation: Acts, 2010: Online). Wphi sect i

is Section 2(b) (i) which states that the Act must recognise,

the cultural and spiritual needs of family of, and of others who were in a close
relationship to, a person who has died. (New Zealand Legislation: Acts, 2010:
Online)

Section 8, paragrapl8(e) and 8(f) refer to

minimising distress and offences because of their cultural and spiritual belief or
custom or ethnic origins. (Te Puni K@kiri, 1¢

These sections entitl al medne nectssate wiokl c¢wtwal f a mi |
custans and, in the case of MUori, the most pr
body fortangihanga This becomes an issue as coroners must approve the release of the
body in unexplained deaths and in the instances of weekends, the transéebodyhto the

w h U nisnot always immediate (Protheroe, 1984: 5). This idea bfU nleads into the

legal and contemporary issue of ownership df p U.p a k u

TipUpaku Ownership

The issue of who owns thel p U [s ackva very contentious one, and morenfthan not,
this issue involves heated debates. If there is conflict it usually consists of the spouse and
children against othew h U ndd the deceased and the main cause of these conflicts is

agreement as to where to bury the deceased. It is usesdiived by a consensus, although,

“Al nquestod means the inquiry to the cause of death.
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on many accounts, not everyone is in agreement of the resolution reached. One written report

of a recent case is in the instance of James Takamore where:

Tuhoe relatives of James Takamore took his body without wife Dénisea r k e 6 s
permission in 2007 and buried it at Kutarere marae, near Opotiki, in the Bay of
Plenty. . .. She and her husband had lived in Christchurch for 20 years. He had
wanted to be buried there and had little contact with his North Island family.
(Otago Daily Times, 2009)

In the above example, the interests of the spouse took precedence over those lofihe a u

There is protest as to why the spouse should have this precedence wivem thehasuan

ongoing relationship with the deceased. The spouism a Christian wedding perspective,

only stipulates the relationship as being o0t
t T p Umé&returned to kin (Tomas, 2008: 233). Brandt, on the other hand, suggests that

At he spousne whso thhaes ptelresodeepest and most int
thus, it is the spouse that should have precedence tofthp U (2@0R: 10). These debates
alter the attitude that MUor i have towards
European education becomes the power over rights ta thep U,prahlertthan aligning to

MUOori customary concepts and practices.

Similar disagreements occurred with celebrities such as Billy T. James and Prince Tui Teka.

In the event of Billy T. James, beidUor i f r*am dlahiinsuispouse bei ng
body was taken from Muri wai, a suburb of Au
NgUruawUhia, a small town roughly 30 kil omet

clear, the general ideawsailly T. James lying in state at his home in Muriwai, and then

buried at Taupiri Mountaif®> However, ak a u m Ghformad the family of Billy T. James

“Tainui refers to the canoe responsible for giving rise to mainiy the Waikato areasituated in the Hamilton
regionof New Zealanyl Tainui can also sometimes refer to this areahss in this case

“5 Taupiri Mountain is a sacred burial place of the Tainui people and is located roughly 5 kilometres from
NgaruawahiaNorth Island, New Zealand
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that he could not be buried there unless he
wastakef r om hi s home at Muri wai t o TI rSanilag awae w:e
disputes occurred with theangihangao f Prince Tui Teka (Tlhoe)
WhangW®rei body |l ay in repose in Tokomaru Bay,
East Coast . Hi s people back in Tihoe, howe\

debates Prince Tui Teka was buried at Tokomaru Bay (Tomas, 2008: 233).

The Tono Mate

In the instances where the deceased does not leave a will, resolving theaisse very
complicated. A request for the return of the deceased to their hometown sometimes remedies
the situation. | ntondrbader In sbroeninstantels luigmeetiag) is e r me d
held between all parties concerned, such as the spotise @éceased and their children, the
immediate family of the deceased, and any other extewded) nnzembers that may have

an interest as to where thel p U s o lieuin repose and/or be buried. Howeveno mate

can also be voiced whilst presentin a i k @n thenmrae This practice serves two
purposes; firstly, it allows the family to take the deceased home; and secondly, it recognises
genealogical links of any existing children to their tribal area (Mat&wdau & Roberts,

2006: 10). The impdance oftono matehere is the fact that if a parent is to be buried in their
respective tribal area, it gives their children an opportunity to belong and a reason to return
and reconnect with their people. As emphasised by Haami Piripi in Ngata (2006

t T p U js adt huried in the correct place, in this case the place of origin, then the children

of the deceased will never return to their homeland, as they will have no connection to that

pl ace. He further states tflgltogatithat gersone case

someti mes, we mi ght even try physically to

93



2005: 444 5) . This demonstrates the strong belie

the right place, thus the importanceafo nate

There is another account that occurred in an area that cannot be disclosed due to anonymity,

where, as told by one participant;

usually if that person [deceased]rengatira [chief] and got twomarae then

usually thereods a a fightgbutfak @ h ¢converdation|jwe | | not
happenséthe daughter askedmardeSelkoeo coul d take
arrivedéand hee skadpmi ttod hwah a,[ drblakdu e aky@raer o n
word, | will speak for you], so when Uncle arrived, an uncle to theviés.

That 6s wiawhailfighth leegan and then he godsya tohungia e te

whUnau, te tamUhine o te tangafodghenei , ki a ha
family, this is the daughter of this person, we are taking him tonamaein X].
And then Korogoesk 0 wai t e mUmU ofwhoésthe mathgraft a nei ? Ko
this person? It is Y]. To cut a long story s
way, and he stayed at Z Mar ae. (TUne Regul a
2009)

This concept otono mateli nks i nto the MUoTr.I customary c

Sadl etruk uonfa 6mU t ed ,whnaeraenien gk,Oréelreot t he house ¢
2008: 235). This concept represents the allowance made fartihe nt@an inclusive right
to voicetheir opinion on where they believe thd p U ghaukd ie, both temporarily, during

thetangihanga and also permanently by virtue of the actual burial.

The Human Tissues Act 196theCor o n e r 6 sdebfaied ovet @vBeBshipofl p Up ak u
andtono mae show the parallels of law with death for resolving disputes. Another link
shown with law is the coupling of law with health and safety regulations and their affect on

attitudes.
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Health and Safety Regulations

Nowadays, the correct authorities mustrmified in the event of a death, to handle and
dispose of the corpse appropriately, so as not to endanger the health and safety of the public
(Barnes, 1991: 13).Unlike the days of old, it is now accepted that corpses are prohibited
from being buried irany venue, due mainly to the fact that it may prove detrimental to the

health of the living. As stated in tlBairial and Cremation Act 1964 Section 46(1),

It shall not be lawful to bury any body in any land not being a cemetery or a
denominational bual ground or a private burial ground or a Maori burial ground

if there is a cemetery or any such burial ground within 32 kilometres of the place
where the death has occurred, or of the place whence the body is taken for the
purpose of burial. (New Zealahggislation: Acts, 2009: Online)

As seen in the passage above, the act of bur
also considered illegal to do so. The burial must take place in a cemetery proper. If a
cemetery has not yet been decidgubn, or is unavailable then the burial ground closest to

the location of death, within 32 kilometr&swill be the default burial ground. Although
MUOori di d wUntapfi@acred places) ®r the burial of their tribal members, the

idea of containment is implied here, similar to containment in the instances of the Influenza

epidemics. Buck (1949t13) wrote that:

Epidemics were always difficult to control. The family sometimes carried the
patient off to some other village and so spread the infection. tartgg custom

was also a source for the spread of infection. The Health Department had to
erforce a bylaw with the Councils that there should be no puldicgi with

visits from other villages if the death was due to infectious disease.

This comment demonstrates the need for the Health Department to impose restrictions to the
point that a bytaw was created. This Hgw prohibited the occurrence t#ngihangain the
areas where Influenza had struck in order to prevent its spread. This again highlights the

change of customary death practices with the arrival of epidemic diseases, due &ulttee ne

¢ Section 3 of th@urial and Cremation Act 1964 | s o st at es t hatytofMachibusial Act shall
grounds or to the burial of bodies thereino (New Zeal
*"The Burial and Cremation Act 1964 was amended to 32 kilometres from the original Act which stated 20

miles.
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contain infectious diseases and the necessity to isolate such epidemics. The need for sterility

of infectious diseases is also notable inHealth (Burial) Regulations 194€ating that a

Person to have died of a communicable diséase

(a) Shall, unlss a Coroner otherwise orders, cause the body to be buried within
forty-eight hours of death:

(b) Shall cause the body to be placed in a coffin and entirely wrapped therein in a
sheet with an approved disinfectant. (New Zealand Legislation: Regulations,
2007:0nline)

As is seen in the above instance, a window of ferght hours after death, in the instance of
someone that has died from an infectious disease, is given for burial. Not only must the

deceased be completely contained in the coffin, it must &serépped with a sheet soaked

in an Odapprovedo6 disinfectant. The influenc
ofthet T pUpalBuembedded a theme of 6cleanlinessb?
t T p U ppasknow be contained and beseeas 6énor mal 6, whereas tr a

body was viewed in its death was the way it was when it died.

Health and safety regulations also came into effect with the duratieangihanga The

health and safety standards imposed the duratidangfihangato be no longer than three

days in the summer and four days in the winter in New Zealand, this regulation did, in one
respect, come as a great reprieve totémgata whenud e c au s e, as per MUo r
long as thet T p U pvaskon themarae tangata whenuavere obligated to cater for the
droves of people coming to pay their respects, which sometimes caused a considerable strain
on their resources (Buck, 1949: 421). BtajaKohu & Roberts also note the law as being
responsible for the shortenémhgihanga as the holding of a corpse for this long posed far

too great a health risk (2006: 25). In the case however, of refined leaders such as Te
Ataairangi Kaahu and Sir H@awd Morrison, due to their rank, the lengthtarigihangawere

one week long and five days long respectively (BBC News, 2006: Online; Rotorua District
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Counci |, 20009: Online). Health and safety

handle their dead which is also seen in the instance of urbanisation.

Urbanisation

The increased populating of urban areas is due mainly to increased employment opportunities
evident in every country and in every culture (Kok & Gelderblom, 1994:i). In New Zealand,

this trend was observable on the coasts in the four mdianucentres of Auckland,
Wellington, Christchurch and Dunedin (Thorns, 1977: 58). Urbanisation is salient in New
Zealand censuses where 1926 showed close to 66 percent of the total population to be living
in urban centres, whereas in 1971, this figure tosnearly 82 percent with the most dramatic
change being MUori where, in 1926 only 15. 4

figure had skyrocketed to 71.2 percent (Thorns, 1977: 58).

Urbanisation changed t hehanggdewpoi nts of MUor i

a traditionally rural and communally oriented people to the competitive and
individualistic life of a western industrial city. (Metge, 1964: 3)

In essence, urbanisation altered théd Unnaaut ur e o f MUoO T | who adopt
lifestyle oft he PUkehU which existed in the cities
much thatmaraewer e no | onger the focal ' iving qua

separated fromtheir | r angawaePdaaeci ng change on Mdor i [
a change in MUor i ctangihaogmlsxeing oneh & thgse. a Befoiec e 0 f
urbanisation, thenaraewas used as an glurpose venue for all gatherings, albeit birthdays,
meetings andangihanga The absence oharaein urban areas caused problerhecause

urban MUor i were away from home, t here was
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consequently less availability of people to assigaimgihangaarrangements (Metge, 1964:

167) . Thus, a change was pr etbe¢ h pégnankiier e s
homes, using their homes in urban centres as a substitute foathe Others opted to take

t T p U paakktautheir rural hometowns. This developmertaofjihangais further outlined

in the ensuing section.

Modern Tangihanga
As put by Tariana Turia (2001dangihanga

of fers the kiri mate (whUnau pani) the oppor
It creates an opportunity to farewell the spirit and the soul of the deceased. It

rekindles the institution of gifting and the raafiation of kinship ties. It offers

the opportunity for new relationships and to retell the stories of the deceased and

the whUnau. It removes the fear of expressi.

This passage represents a contemporary view of the purpaargitiangaand showshe

symbolic meaning ofangihangato be similar to that observed in the past. As shown above,

the tangihangaallows the spirit of the deceased to depart on its journey thereby allowing
people to reestablish old relationshipsTangihangaprovide a nofthreatening forum for

MUor i attendees to openly express their emo

7). We now look at the effects of urbanisation in different phasesgihanga

Phases of the Tangihanga

Interview participants shared diffeg opinions regarding the phasedafigihanga Wahine

Widow 1 explaingangihangaas going onto thearaeat

9 o06clock in the morning and assemble there
wi || come and then you c arshappehthagwemy,on t oget hel
sometimes you are caught on the hop and you have to go on yourself, but usually
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you do what is generally done, they all go on together and go through the format,
and then after theyobdbve had a cummpa tea you |
2009)

I n the above excerpt Wah i tangihawashdowsva rdladively i nt er
simple explanation which could correlate to her rolekatkaranga (caller) within the

tangihanga

TUne Anatomy Student ex pdtthdtangthangan r el ati vel y

starts from when you bring them [the deceased] ontondrae They usually sit

there for 3 days, but | 6ve been in cases whe
that were overseas, like kids. And droves of people just come throutjeout

days and they pay their respects. Theyoporoaki[farewell] on the night before

to celebrate that person and let thé U n a utell gtariasi and sing songs. Its a

way of easing the burden of mourning of those ones [mourning] and usually close

theas ket before the sun rises. But | 6ve been
and itdos a struggle to close it for the fami
have a bigkarakia and service and take them to e u [pethetery]. [Have] )

karakihnandesr vi ce t her e. Bury t hem, take the whUns

straight into having & U k [feast]. (Pers. Comm., 2009)
TUne Anat omy St ud@angihangabegins whken thesbody ts drought dnie

themaraeand the duration depends on thai&ability of family attendance. He signals the
importance of theporoporoakj or the farewell, which is held on the last night of the
tangihangaand serves to create a happier atmosphere to a poignant time, especially for those
with intimate relationsius with the deceasedA comf ort abl e attitude 1
towards deatlexists especially during the @ p o r o(farewelb ragkt) where songs are

sung and words of remembrance, usually humourous stories of the deceased, are shared by all

in attendance. The @ p o r ogfoods hewkh iU n a uandkianmate the opportunity to

express words and emotions that are usually restricted culturally throughdahdiiteanga

process.
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TUne Anatomy Student describes the difficul

likenedto the emotions of thBahungabecause this will be the final time the family has to
Ophysicallydéd see the deceased. The cl osi
imagined. Following the closing of the casket, a service is held anahbenT p Ujsa k u
transported to tha r ufprBurial, where more rituals take place, suctkaskiaand song.

The mourners then make their way back tortteaeto share in a feast fit for a king. The

h U k is immensely important as it represents speitual and psychological removal of the

mourners from the O6realm of the deadd and b

tangihangais further compared in the following section.

The Tangi hanga of Sir upirana Ngat a

This section discussesettangihangao f  Si r U p*l, wha died orNtgeaftod July

1950, and contrasts his contemporargihangawith traditional elements dangihanga
Sir upirana Ngatads mort al remains | ay in st
erected beside his awtral house Porourangi. The coffin, facing the marae
through the open end of the whare mate, was draped with feather cloaks and
surrounded by floral emblems, possessions an
his ancestors. : . ARcUpoast sa SNarh awmihra®rsa ésswofr ee
honour, presented by Queen Victoria for service to the crown. The kirimate, .
comprising of Sir Upiranads i mmedi at e wh Un

maintained their vigil around the body for the duration of the tangi. (Walker,
2002: 392)

His tangihangawas an elaborate one that emphasized all facets of his existence from his

achievements in life, his career and the people that loved him. As seen in the above excerpt,

he lay on his marae for the duration of five days where, tivadily, the length of

tangihangawer e i ndefinite because knowledge of

“An esteemed MUogiltpolPioriomian from N
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The duration of five days is |l engthy by tod

world would be a determinant as to the extendedleng

Another shift is thewhare mate descri bed in the excernpt ref
wooden sheltelike construct that stands to the side of Wigarenui In traditional times, a

whare matewas sometimes erected as a temporary establishfoenthe housing of

t 1T p U.p Afferuthe tangihangathe temporarywhare matewere burnt to completéapu

removal. Nowadays however, somaraehave chosen to permanently erettare mateon

their premises which act as traditionvathare mate(Oppenheim, 193 45). The shift from
temporary to permanemthare mats hows an attitudinal change,
to adopt a more effective way of dealing wigpuassociated with death. Painoaiho M&tae

and Kok oh & weraitwolMtheafismaraeto establish permanemthare matein

the mid 1960s (Rewi, Pers. Comm., 2010)apuremoval, with permanemwhare mateis

achieved by way okarakiaand water instead of burning. In my opinion, this change shows

the attitude of mo deeto traditiab practicess tvholst continublly a d h

moving with the convenience of contemporary times.

The coffin has an appearance in contempotarngihanga Polson et al (1953: 274)

describes the coffin as being introduced with Christianity where the cefiresented high

class and was also believed to aid in resurrection in addition to its prime function as an
apparatus that aided in the transportation of the corpse. The coffin is documented as a
Amodern i nnovationo howeyv dmrKaeot(farenortt ofiNew e v i d ¢

Zealand) in 1825 (Oppenheim, 1973: 62). In former tirhek, p U pexekeither wrapped in

““Painoai ho Marae is located in Murupara, situated r

ou
YKPh@Gnau Marae is located in Te Teko, situated roughl
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tree bark ow h U rmiadeifrom flax fibres. One account states the corpse being wrapped in
thew h U randikarowaithat thet T p U paal baen in contact with, which also shows the

transfer oftaputhrough contact (Buck, 194 423).

Although thet T p U psanbotudisplayed in the foetal position, the face is usually left
uncovered to ensure prolonged communication with the dead, likened to traditional reasoning
behind the upright posture bfT p U pAgé&k, 1981: 508). An ieresting point to note is the
termt | p U whick referred to its positioning. Because thé p U,mec&ased body, is no
longer exhibited in it¢ T p U poaition, should this term still be used to refer to the corpse?

Should a new term be coinedtoenmpass todayés positioning of

Movi ng al ong, taagthangikarowai photogaapha (blsdeceased ancestors),
flowery endowments as well as a sword of honour take their place alongsidd tipeU.p a k u
Although photographs, flowers @rswords were not a feature of gr@onial tangihanga
symbolic adornments of the deceased life are still placed around them in death, thus, this
process of having items and possessions displayed, is similar to what occurred in the past.

The attitude thieaffects the practice, therefore, has been retained.

The termskirimate and wh Unau apanicent r al to MUor | deaf
understanding the roles that each play. Informant attitudes are aligned to their knowledge of

such terms, therefore these t etangismngaastheirl oo k e ¢
introductian . Wal ker mentions that Sir Udpirana wa.

(kirimate) and his extended grieving family.Kirimate si gni fi ed whUOmaedi at
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including grandchi |l dr en 0 kirimdieo defnese the closestr e S |
genealogsal family to the deceasedirimatec an be t hought ofkiri®@s t wo
meani ng ommatdt méa minmdg 66deat hé ( Moor f ikiemate, 2005

can refer to those that share the same figurative skin, or blood as the deceased

However, with the introduction aff h U n a uthegedemis can become confusitjh Un a u
pani andkirimate are frequently used interchangeably, however depending on who is asked,
can be defined differently also. Williams explains these terms by indicatinkjrinzdte are

those relatedatthe deceased closely in the likes of brothers, sisters, mothers, fathers, cousins
and so on, whereash U n a uarepihe hereaved family that relied heavily on the deceased
and whose status has changed due to the death, such as a widow or an orplams(Will

1971: 119, 257).

There was a consensus amongst the interviewees when asked tovdefllen a u Wphine i
Widow 2 statesvh Unaua sp amé i wiyUntodfle the deceasedod but
condition that they pd&pepkdessefrbgid retatecoby blood  t h e
not (Pers. Comm., 2009). This sentiment is shared with the views of a further three
interviewees. The main point here is that, althokiglmateandw h U n a uare mte dften

used synonymously, as seen above, tiesas carry distinctions when looking at primary

and secondary literature. These distinctions, in turn, create differing attitudes.

Mated carri es ma n ysickdélld dheareqd &efestadedtoubiisdefect dmisfortun@and
Gicknesé(Moorfield, 2005: 82).Howe ver , wi t mat® t ki I seadnt extmeé@an O6deat ho
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There is reference i n t hetangimwmadescripingihnomtheo f Si
wh Unéamiai nt ai n eadount thehody fow thegduration of thea n gOne aspect

this relates back to is the conceptwdna The body was constantly under watch so as not to

fall in the hands of whm@ rniu teesentrety of théangipangad u p h e
until burial. This aspect also correlates to the belief that thep U shaukdwot be left alone

because thaccompanimeriteepsthe T pUpakgur at i vel yt Iopvajsadtdy and
6abandonedd and o6l onel yb. Thetudeatbht vMyb
towardt 1 p U pral ks an element constant in both traditional and contemporary settings of

MUOori death practices.

Over 5000 peopl e wer e i tangilrahgaand id elatoreto thed Sir

h U k spread, it definitely w&s of massive proportions, theU k funther demonstrating the

size.
The kanohi wera [cooks] used a bull dozer
for the hUkari on a scale to match the o
went eighteen bullocks, twentiree pigs, thirtsfive sheep and a vast
amount of poultry, kl mara [ sweet potato],
2002: 394)
The h Uk alement of theangihangas er ves to return i mmedi at e
worl doé as they hav e nsetepaasso@ated with deatletdroughout then i mr

duration of theangihanga Theh U k also acts to restore the people and place to a state of
noa (Mead, 2003: 143). Identical to former times, regardless of the crowd size and the
resources of the area, ttengata whenuavill still ensure that everyone is catered for. As
seen I n  Sitangihangei althaugta Many aspects have somewhat altered, the

reasoning behind MU otapiurenbeladortinup communicaton with s u ¢ h
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the dead andnana retention, remain intact. This is also noticeable with technological

advances afangihangawhich is the ensuing discussion piece.

Technological Advances of Tangihanga

Movements of the times are evident in every morsel of life from kitchen gaddatsscreen

televisions and from iPods to computers. However, the biggest impact as far as technological
advancements goes, comes in the form of the internet. Hawker (2004: 382) defines the

i nternet as fAan i1 nfor mat i ontevergthing csragcesdiblen ki n g
through the internet from buying houses to applying for jobs and from watching movies to
receiving an education. One has 24 hour access to almost every part of the world through
their computer. With this being saidngihangahave also taken on this medium in the form

of teletangi. The teletangirefers to the ability of viewintangihangaover the internet.

Usingthewelc am so that whUnau living ioverseas can
itds fabul ous. l'ts all about the essence of
tangi. And | think the essence is simply BE there in some way. (Reid as cited in

Ngata, 2005: 47)

In this case, Reid supports the change that technology has created wherédnygittenga

has become readily available and accessible tw BIlU niraall corners of the world. In this

case, the internet has connectedttivgihangato allw h U nwdaaipossibly could not attend
thetangihanga n per son. Reiddbs idea surrounding tl
of the oOhuman connectiond and Obeing thereo6
the expansions of the new age, by way obmputer screen. The tefangi shows bounds of
advancement considering that there has been
photographs during théangihanga(Rewi, Pers. Comm., 2010). Discussing this point,
personally, there are both pros and cons to this advancememnethand, yes, it does allow

people that were unable to attend in person the opportunity to farewell the deceased. In this
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case the teltangi could benefit not onlyw h U nliging overseas but could also benefit

w h U nnmeembers that are imprisoned (altigh there are policies that enable them to attend

60 cl o s e 0 tamgibdngatas welkas those too sick to travel. However, on the other hand,

the 6human contactoé wild.l dwi ndl e. Not hi ng
conversation. Tis advancement could also possibly create a lack of attendance to
tangihanga resulting in the loss of intergenerational passing down of customs and

knowledge. This is a major attitudinal shift.

Alternatively, tangihanga attendance and participation hhgen made more accessible

through broadcasting mediums like television. Instances like the funeral of Michael Jackson

as well as theangihangao f the | ate MUor. Queen, Dame 7
publicised through live and precorded television. nl the instance of the previously
menti oned Dame T etangihaaga it shauidde notEdatlzahtiiedvagpu

and intimate processes such as poeoporoakiwere kept off cameras whereas the public
processes such as the transportation of heincbff wakato her burial plot on Taupiri

mount ai n, were publicised for the whole nat
were made specifically to cater for the masses that were unable to attend the event in person,

or possibly could not take gadue to the sheer quantity of people in attendance. These new
notions of televisedangihangaand teletangi through the internet show that ttengihanga

is not a static idea, but rather it is a fluid and dynamic process. This fluidity continues with

the modernising of preservation methods.
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Contemporary Preservation Method€mbalming

Embal ming has since progressed from its pri
origins. I n todayds MUor i society, al | peo,|
dead, where in former times, only select individuals tamdingathat hadknowledge of the

correct incantations antikanga were permitted to handlé T p U.p &Vlehine Funeral

Director explains that there is no formal training involved in embalming and it is all
experiental whereby one learns by observing and doing what was/@thseShe mentions

t hat Aafter [ embal mi ng] 100 bodies you <can
Funeral Direcor, Pers. Comm., 2009). The funeral school in Wellington teaches a wide range

of things from creating rapport with clients to understagdhe correct combinations of
chemicals regarding the size of the person and their cause of death. Wahine Funeral Director
confirms that because there are always new combinations of chemicals and improved
chemical dosages, they must read the latestareseregularly to keep updated with the

advancements in their industries (Pers. Comm., 2009).

There are sometimes misperceptions with regard to the terms used, for example, an
embalmer, funeral director and undertaker are sometimes deemed interchanwgjbatdeh

other, however this is not the case. All positions vary in definitions, roles and
responsibilities. A funeral director i's th
tangihangaor cremation arrangements. They are also responsible &mtaming the

paperwork which includes expense and death certification. Funeral directors are also
commonly known as wundertakers (Hawker, 2004
Wahine Funeral Director is comfortable with. In her opinion, it tegative connotations.

She further states that the term oO6undertakert
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suit ready to take oneds | oved one, and thi ¢
she prefers oOf un e wsed forder pasiton (Nalbine &unerat Directort e r m
Pers. Comm., 2009). An embalmer, on the other hand, refers to the person undertaking the
embalming process and is responsible for the hands on preservation of the body and the
preparation process. A funemirector, embalmer and undertaker, therefore should not be

confused with each other.

Embalming Considerations

Embalmers have considerations to abide by which must conform télghkh (Burial)

Regulations 1946 These include factors such as approvethtéctants, hermitically sealed

coffins and requirements of the mortudfy. Regulations insist that only the approved
disinfectants are used to clean the surfaces in which thep U fieadkiring embalming as

well as the surrounding surfaces. Regulatials® state that hermitic (aiight) coffins be

used and these must be designed with da | ini
suitable metallic substance[s]O0 (New Zeal an
reference to the reqements of the mortuary, some of the more notable regulations state that
the mortuary be fAnerected on the ground fl oor
constructed as to prevent, as far afNewossib

Zealand Legislation: Regulations, 2007: Online). Furthermore, the

floor shall be constructed of cement concrete, mineral asphalt, or similar
impervious material finished with a smooth even surface and graded and drained
so that any liquid falling o the floor shall be discharged outside the building.
(New Zealand Legislation: Regulations, 2007: Online)

A mortuary in this context refers to 6t hdathedeadmoé used
body. The mortuary does not referthereception areas or the entire premise itself.
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These regulations state the necessity for all slabs in which the bodies are placed to be built

from

marble or other noabsorbent material and shalhve a smooth even surface.

The edges of all such slabs shall be raised, and a suitable outlet shall be provided
for liquids to discharge into a channel in the floor or into a suitable receptacle.
All angles of the slabs, both internal and external, shallrounded. (New
Zealand Legislation: Regulations, 2007: Online)

These regulations show that the embalming procedures are very stringent and from smooth,
hard surfaces to drainage, all things must be managed to ensure proper treatment of corpses

and thaho health risks be posed on the living.

Method of Embalming

The process of embalming has improved markedly from the methods used formerly.
Traditionally, oils, balsams and crushed spices were smeared over the body to prevent the
smell and only in some mileged cases was disembowelment undertaken. Today,
embal ming refers to fithe replacement of nor
(Leming & Dickinson, 2002: 358) as opposed to adding preserving agents to the surface of

the body which was practisedy s o me Mcblomial timesn  pr e

Wahine Funeral Director and Wahine Embalmer affirm that there is a standard way of
preparing a body where an incision is made at either the carotid artery in the neck or the
femoral artery in the leg and embalmirigid injected. Water is constantly running as the
embalming fluid is injected into the body which dilutes the blood. As the blood is retracted
from the body with the aid of water, it is substituted for the embalming fluid (Wahine Funeral

Director, PersComm., 2009). The flow of embalming fluids through the vascular system is
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done by an embal ming machine which can be

t

bodyo (Leming & Dickinson, 200 2: 359) . Cosn

looking colour to thet T pUpakbonatural 6 i nl pUpesdmides thet h a't
appearance of a living person. This is done by applying sprays, lotions and liquids to the
skindéds surface, used generally oeased(heening ac e
& Dickinson, 2002: 359). These cosmetic procedures can be likened to the addition of red

ochre to aesthetically enhance the skin in traditional times.

Embalming is highly encouraged if the body is to be viewed, if viewing is not the kase, t
alternatives are suggested by the funeral director to save the familyasostabalming is an
expensive process. Embalming is not compulsory and can be declined if so wished, however,

the potential for body decomposition is drastically acceleratdtbut it. A body that is not

a

embalmed only has a maximum of a few havhichisd e pendent on the cl i m

own conditioning as well as the cause of death, after which the smell and sight of the
decomposing body becomes intolerable and, onp#m¢ of health officials, unthinkable

(Barnes, 1991: 561).

Embalming has developed and now employs simpler and more efficient methods of delaying
decomposition of the body. These methods also allow flexibility for the duration of the
tangihanga and dows an extension of time for family members to att¢ésayihangabefore

the body overly decomposes. With respect to who is entitled to be embalmed, nowadays all
people, irrespective of rank, have the opportunity to be embalmed. In traditional times onl

the privileged few of chiefly status would be considered for embalming. Wahine Funeral

Director (Pers. Comm. , 2009) , testifies that
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this procedure 6does not a IThizeguhity given te alls r e qu

people should they desire to be embalmed, is evidehe following excerpt

Everyone is treated as far as embalming is concerned to their manner of death. |
just like to stick to the one [technique], because it works anyway, oueddly is
to O6preserved the body. (Wahine Embal mer, Pel

Her attitude to O0sticking to one techniquebd
the funeral business, as opposed to what happened in the past where only people of rank had

the option of being embalmed.

Religious, Cultural and Tribal Differences of Embalming

In terms of embalming, some cultures apply different rituals while preparing the bodies of

their deceased. Wahine Embalmer explained that:

webve had Mor theirrown dressifigh they alldwoonly men in the

dressing area, even to embalm, some Mormon still prefer men to do the

embal ming and women arend6t allowed in the r1c¢
Mor mons too, where it [t helygfiectthem]. speci fic p
(Pers. Comm., 2009)

This shows that some families heavily practice their rituals and others, of the same faith, are a

bit more relaxed.

Differences also occur regionally within the same culture, such as the following instance

reportedoy Wahine Funeral Director.

I went to A to the funeral home over there and they brought one body up and the

mout hs were open. Theyodére used to it in A, n
[ B] , they go nut s, t hey ar eotocol totdlly o ] you stra
different. Its [open mouths] like its natural, they just bring them up and view

them and their mouths are open. (Wahine Funeral Director, Pers. Comm., 2009)
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T1 p U eing viewed with their mouths open was perceived by Wahine FuneraldDirect

be the standard in that area, whereas if this same practice was exercised in B, which is only
an hour drive down the road, it would be frowned upon. Not only does this comparative
highlight the regional differences but it also identifies wow#tural differences whereby

although the culture is the same, the practices of some people within that culture also differ.

Cremation

In precol oni al ti mes, cremation for MUor i wa s
protection from the potential spread of communicable diseases or protectiormgom
degradation. The latter was evident among travelling war partiesvaresidingin the open

country. Cremation in these cases, were done by lighting fires, ensuring that the wind was
not bl owing in the I|ivingds direction. N o\

cremation can be done for whoever wishes it to be done.

The establishment of crematoriacoupled with the law have disabled the ability to cremate
anywhere in modern times and crematoria have been erected all over the world with 17
currently operating in New Zealand (Finda, n.d.: Online). To cremate a deceaskdreye

one must apply in writing and conform to tBeemations Regulations 19{Blew Zealand
Legislation: Regulations, 2008: Online). These regulations affirm the relationship between

the deceased and the person wanting the cremation to be performado Stipulates the

3 A crematorium consigns to the overall set of buildings housing the cremator ¢plab&h bodies are

incinerated)the chapel, waiting room and othacilities. Crematorium is also known in the United States as a
6cremator yéaqf idmerCali nrao@amdé and there have also been re
OHygi enisic awadg oonPorsdb ab( BaFiue mna& eldht es, 2005: 143
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cause of death and also requires the signature of a coroner, justice of the peace and a medical

practitioner®

The cremation process differs from country to country, however the general method used by

the majority is as follows:

1) ignition and burning of coffin and outer layers of the body;

2) drying of the O6wetdé parts of the body fol
of the thoracic, cranial and abdominal cavities;

3) completion of the burning of combustible parts;

4) calcination of bones;

5) cooling of the ash remains, and ash processing to produce a final ash of small
particles. (Davies & Mates, 2005: 132)

As is seen in the above passage, the process of cremating the dead has drastically changed.
The process of cremation involves the burnofgthe coffin and body by exposing it to
intense heat. This process takes roughly an hour to complete. In the fourth stage calcination
of the bones take place. This is extreme heating causing the bones to lose their moisture
which enables the formatiasf a powdered look once the bones have been processed (stage
five). The now processed ash is then either given to the relatives of the deceased, who either
bury, store, or disperse it in a special location to the deceased, or arrangements for a burial in
a crematorium orcemetery are made (Dunedin Cremation Society, 1903: 24). This

development in methods is also apparent in contemporary burial which we now focus on.

Contemporary Burial

Inprecol oni al ti mes, MOor i b urd perhaps be due & the o t

threat of the 1T p U famdingiin enemy hands if the burial was a public event. Nowadays,

**The reason a medical practitioner must sign off the application is to ensure there is no pacemaker fitted in the
deceased. A fitted pacemaker could damage property or injure or kill persons in proximity during cremation.
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the burial day, known as e r Umarksethe tinal phase of thengihanga(Beattie: 1994:
273). Nehuis claimed to be a term invented fra@hristian beliefs and was used to convey
the burial rite, however, it was not a word frequently used in the past. Thadburefers
to the body being soft like that pingarehuashes) (Beattie 1994: 273). Timehuis seen as
the most pertinent time attend théangihanga If people were unable to pay their respects
over the first days of theangihanga they would make a much greater effort to attend the

nehy the actual burial.

As we have already mentioned, formerly, thel p U pvask treated and handled in
accordance with thkawa of thatiwi as well as taking into consideration the status of the
deceased. In preontact timest | p U pver generally placed in an environment that
promoted decomposition of the soft tissis® as to allow the burial of the bones at a later

date by way of thehahungaceremony. Nowadays, with the establishment of legal
implications, it is the law to ascertain that corpses are laid to rest at least six feet beneath the
ground (Mateng&ohu & Rober t s, 2006: 27) . The coll oqui
from Britain where, during the Bubonic Plague of 1665, English Law imposed a law that
corpses be buried at least six feet underground to help prevent the spread of the plague to the
living (Historic-UK, n.d.: Online). This practice seems to have immigrated to New Zealand

with PUkehU.

Ot her changes to the practices of bu+ri al s
friendlydé burials. Wi t h t h eingtawarenessoabouttthe e c e 1
responsibility people have for the environment, there have also been casedraneity

burials. In these cases, everything from the material used to construct the casket, to lessened
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amounts of embalming chemicals, to the tygesoil used for covering the grave has a
6natural &6 theme. The idea is to remove any
environmental courses that are at work in that area. This includes burial plots being dug only

as far as the active layef soil. Unembalmed corpses are buried in caskets that are made

from untreated wood to expedite the decomposition process, and graves are marked by native

trees rather than metal or stone plaques-faterals, 2008: Online).

Hura K@hatu

Thehur a kaBdhkadwnab ur ahanghuk&h pWhaartau & @eélladeu

r U w dsi armemorial ceremony held approximately one year after the burial (Matenga
Kohu & Roberts, 2006: 33). Theu r a kdznhalytbegins with the welcoming of people

onto he maraewhilst thew h U n a uandkignmate weep and mourn over a photograph of

the deceased. Following this, the entourage attending the ceremony make their way down to
theu r utp ferform the unveiling of the headstone (Higgins & Moorfield, 2004: %0js

usually after this ceremony that a photograph of the deceased is authorised to be hung in the
wharenuifor the public to remember. In my experience, no living persons photographs are

hung in thewharenuj instead these photographs are reservethéwharekai

Thehur a ksdeh symbwolically adapted practice that has been created through the
influences of law and the input of the Health Department (King, 2003a: 254). As previously
described hahungawas the practice of ceremonially displaying the bones of theaded
marking the conclusion of the grieving process. Thei r a K& hsiade ueplaced the

hahungaand affords the application of a similar principle, that being to confirm the final

115



resting place of the deceased. It also allows those absent fréamgjiieangathe opportunity

to grieve and pay their respects alongsidenttie U n a u

Conclusion

This chapter identified the straddling of the traditional and the modern world and how
traditional blueprints of death practices are used physically and symlyotcday. This
chapter began by outlining the reasons for change in regards to death practices. Such reasons

included the arrival of the PUkehU who br ot

muskets and diseases, with particular emphasis on thehzt epidemics.

Law and its impingement on death was also discussed along with death registration and
certification as a requirement by law in order to dispose of the dead: the most vital piece of
information, being the cause of death which not only iplexV information for corpse
treatment, but also closure for theh U n @heHuman Tissues Act 19éhd theCor oner 6 s
Act 1988are key pieces of legislation involvirigT p U pral kvere discussed highlighting

links between them. The contentiousness ¢f @kl pwnership waslemonstrateavith the
examples of James Takamore, Billy T. James and Prince Tui Teka. The cortoeptofate

was also brushed upon and how it fits into the theme of final burial.

Health and safety regulations were major contributmmgft or s t o t he change
customs. TheBurial and Cremation Act 1964nd theHealth (Burial) Regulations 1946
proved to be determining documents regarding health and safety regulations with reference to

contemporary death practice3hese piece of legislationstrongly influenced the treatment
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of t T p U,pespedially in the case of infectious diseasbey alsoeffected shortened

tangihanga

Urbanisation along with health and safety regulations, European law and the arrival of
PUk e h U goatheeevolutiors & the modertangihanga Many moderntangihanga

practise and retain the symbolic references of their traditional predecessors in as much as they
reunite people, Form old relationships, give the spirit of the deceased a forum td &ade

perhaps more importantly, provide a medium for the open expression of emotions and grief.
Thetangihangao f Sir upirana Ngata in 1950 provided
disparities and similarities with traditiongangihanga Technologich advancements of
tangihangawere also delved into, giving the instances of -tategi and the televised

tangihangaof Dame Te Ataairangi Kaahu.

Contemporary preservation methods were then explored focusing on embalming, which is no
longer restricted t@an expert few or reserved for those of chiefly status. We also discussed

the roles of the funeral director and the embala®mvell asthe methods of embalming.
Contemporary c¢cremation then came to the for
longer premised on the need to conceal kinsmen from enemy hands as it once did. This was
followed by burial through a contemporary lens, #mel shift fromhahungatoh ur a k @hat u

due to health and safety regulations.

This chapter looked at new and emerging ideas, even in something that seems as concrete as

MUor i death practices. With the chahege t ha
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focus of the following chapter is the attitude of the individual towards death itself, and the

change that those attitudes have had throughout time.
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Chapter Five
Kong Wa i ar o Mated Attitidles about Death

A A A A~

fiE motuotia ana a waho kei roto he @aha
fiOne cannot know from the outside what

(Taurima & Cash, n.d.: 8)

The abovew h a k a ts applicaple to attitudes in that, you need to delve deep within and
explore their world in order to fully understand them. This chapter |oo#seattitudes of

MUor i and their perspectives of death. The
to create the basis for discussing MUori att
whether or not this differs from the attitudesvards death within a contemporary context.
Particular vocations, education and personal experiences have been chosen as we look at how
these have impacted on the wihe participants perceive the body toda@2rgan donation

andthe implicationsthistm on MUor | s p iisralisd investigatedatlinisgghe c t | v e s

reluctance of MUori to donate organs.

Attitude: a definition

Not much more than a hundred years ago the 1t
wi t h reference to aripkescmnéneopestasr eadoPd i d
threatening attituded or o6defiant attitudeo

the word can stil/l be used in this manner ;

connotes the psychological rather than the immediately phywieaitation of a

person, his mental state rather than his bodily stance. (Warren & Jahoda, 1973: 9)

As seen here, attitude was traditionally thought of as relating to the physical stance of

someone: having an attitude referred to an intimidating poshdaehe way in which one
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stood. In todaydés setting, attitude rel ates
their physical posture. Th8horter Oxford Dictionary 2 0 0 2 ) asserts that
created from the termbedsapai pedesdnvdi die mdes
behaviour . I n particul ar, attitude i s defin
opiniono or a s e BhorteeQkforcthDicdianary?002: 147)i Mmhisiterng 0 (
relates to the mentglersonality of someone rather than their physical appearance as was the

case formerly. This mental personality is formed on beliefs and values that the environment

has imposed upon the individual. Marsh and Wallace (2005: 369) state that:

Often, the reulting beliefs people form regarding whether the object has
desirable or undesirable attributes leads individuals to form a general evaluative
tendency, that is, an attitude toward that object.

By the process of learning and association, otherwise tedhtedl a s si ¢ a | conditio
learn that a smile is associated with friendliness and lions and sharks are associated with
danger (Gleitman, Reisberg & Gross, 2007: 198). However, in some circumstances, unless
learnt otherwise, initial dramatic expemnices with an object can affect the way in which one

reacts to that object in the future. Using the example of a bee and a child, if a bee were to
sting a child and it hurt, the child would tend to avoid bees in the future. However, if a bee
never stunghe child even though the child may play with bees frequently, then conversely,

the child is less likely to be deterred from bees in the future.

The same can be said when addressing a per sc
has had a badkperience with death or a dead body then they are more likely to see death as
something abhorrent, whereas if someone has had pleasant dealings with death and the dead
body, t hen t hey ar e mor e |l i kely to view d

inter acti onal process whereby a personds behayv
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held by members of the groups to which he
conditioning coupled with socialisation forms the uniqueness of attitudes thateated

within individuals. Attitudes are seen to be formed by the ongoing process of socialisation
that does not sl ow down or cease with age.
influenced by those they interact with over their lifetime. tAAthis said, it can be assumed

t hat everyoneds attitude is different, i f n

unique and this uniqueness is shaped by our attitudes. As all the participants used in this

study are MUori iamdahpveddmiemamntaliysedUori en
address the definition of o6MUori identitydo i
MOori identit wh Wil key comporentitonte establishment of this
identity.

MU o r entityl d

Literary works by academics such as, of Dr. Ranginui Wafké&leve Barlow, Dr. Mason
Durie and John Rangi hau, al | have their own
been encapsulated into the following definition by Me€kekering (BP96: n.p) who states

that MUori identity should be

derived from membership and learning within the whanau, hapu, iwi and waka
[canoe]. The individual was able to maintain their sense of belonging through
their capacity to whakapapa or find genealogica teeach of these structures
within which certain responsibilities and obligations were maintained. Cultural
practices such as language, customs, kinship obligations and traditions were
fundamental to the socialisation of Maori identities. The tribal catres
intertwined with the cultural practices provided the pathways through which
Maori identities could be formed and developed.

*Walker, 1990Ka WhawhaiTonuMatou, Barlow, 1991 Tikanga WhakaaroDurie, 1994 Whaiorg Rangihau,
1992, fiBelnTedoHJdriharir i 0
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As per the above passage, MUor i identity ¢
sometimes quite contentious to defihewever, only in recent years has this contentiousness
been apparent. Formerly, MUori identity dic
residing in New Zealand, and therefore, the
to identifying themselves in relation to theivh U ntaa pdndiwi affiliations. The term

mUoméant o6normal d or o6ordinaryd and Pt was u

MUOori identity stems from the idea MUJForbieing
meant being irw h U n la & pahd iwi structures. The importance of these structures is
evident in the correlation between these ter
such as in the instance of the temvh Unmeuani ng o6f aqi Vgd bapth®d;t o
meani ngr i6lsaud and iiprreefgenrarnitnég, taondét ri bed and
333). With this said, it can be asserted that upbringing, beliefs and religious views play

instrument al rol es i n hus,eghe Mastrclosgetni o n MiJor o n s @

structurew h U nis explained here.

WwhUnau

Wh U niscomprised of immediate and extended family members and therefore it can be said
that thewh Unianu particular is a very i mpamdoant co
contributing factor to the formatiwhnUnsafu one?d

a group of which each individual is,

*For instancavaimU omears6 f r e s h water 6 in c tangatam & srnearsdi atnh  osradlitn awayt e
mandé as otphongakend, 199G 8)aMUo r i i smal Bat aot €e nn diegsecrro ubseés, bei
sieh as in the instance of othedigenous peoples of the world.
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an integral member of that body or organism performing a particular function and
role. Therefore, to serve otherst serve the corporate self. Thus, loyalty,

generosity, caring, sharing, fulfilling onebo
oneds extended sel f. (as cited in Morice, 20 (
Asthewh Unuanuit i s seen as an extenlinoeferermdto oned s
MUori, therefore rely heavily on twhé&inmuinvc

Attitudes reflect oneds personalwihtOnthesaed bec
relationships, as wel | detes mian ame rss onfé s a tutpibtru
upbringing is affected by variouskangaa n d , wi t hmindsetzattitdd€sotawards

death are incorporated into thikangap ar adi gm and what MUor i bel
way to behave in the presencetof p U.pTddeuparallels will be explained later, however,

as a base for comparison, Western attitudes to death will be discussed here.

Western Attitudes twardsDeath

The traditional attitude to death, albeit generic, varies from literature to literature. In some
instances death is seen as a grim and terrifying topic where the fear of death is always
eminent. Bottomley emphasises the fact that writers from the traditional world like Plato,
Seneca and Epictetus descr i bheue dfthee sdcewld, ob ofdt
detestabl e habitapioom ebut he hhb (Bétpela), 1878:d afi @ o |
157). This idea shows the unnatural and grotesque nature of death. On the other hand, death
was also seen as a natural and liberating theme andas not scared of the fact that death

was coming. This idea is suggested with Ariés (1974b) stating that the attitude towards death
traditionally, was an accepted aspect of life and the idea that death was looming did not

dishearten one from continuing live their life.

It used to be understood and accepted that a man knew when he was dying,
whether he became spontaneously aware of the fact or whether he had to be
tol déman would feel his approaching death.
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sudden, evemithe case of an accident or a war, and sudden death was much
feared, not only because there was no time for repentance, but because it deprived
a man of the experience of death. Thus death was almost always presaged,
especially since even minor illnessaften turned out to be fatal. (Ariés, 1974b:

538)

Ariés suggests thadeath was forthcoming and an accidental or sudden death was not a
common occurrence. This type of death was highly feared as a person did not have the
opportunity to be penitent fronopsible past wrongdoings. The above passage also mentions

the brutality of even minor illnesses, as in most cases death was the result. This excerpt
shows that, regardless of the severity of diseases, mild or acute, because medicinal
technology had not eveloped, people perished. This idea, in turn, was also seen as a
repercussion from O6higher power so. Addi tio
setting that deat h was omi nous and peopl e
comfortable attitud t owar d it [ deat h] o (Ari ®s, 1974b:
be aware of his fate and if this was not apparent to him, then others were expected to make

him aware of his coming death.

Ancient Greeks saw untimely death as being caused by ungyetipdorces of the natural

world such as storms, animal attacks, human actions (like the brunt from a rival soldier), as
wel | as death from supernatur al powers suc
(Powell, 2004: 289). Powell further explairts & t a personbts fate was
actions. This fate was dependent on their past behaviour and therefore they were victims of
their own doing. Furthermore, when death was caused by obvious external forces like animal
attacks, there was still amderlying notion that it was a consequence influenced by the gods
(Powell, 2004: 289). This idea correlates to the conceptspafandutui n a MUo r i cor

(which are elaborated on in the following chapter).
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Death is a part of life and it was-fikared. From an ancient Western view, the occurrence of
a sudden death or a secret death was very much feared. A sudden death refers to an untimely
death, a death that was not foreseen. Such deaths could refer to the death of a child, a

drowning, or adll causing death. In ancient times, as stated by Ariés (1981: 11):

A sudden death was a vile and ugly death; it was frightening; it seemed a strange
and monstrous thing that nobody dared talk about.

A death that had not been foreseen was perceived @g &ual terrifying because it altered
the natural order of the world. The occurrences of the world were consequently thought of as
6an act of chancedé and these sudden deaths

6certaind worl d, ndemspeativean anci ent Wester

This fear is also evident in a O0Osecret deat
without witnesses or receiving a death ceremony. For example, this can refer to the death of

a lone traveller or the death of a lone persooine 6 s home (Ari s, 1981:
death is feared for more the same reason as a sudden death in that it disturbs the natural order

of society. These deaths were seen as shameful with the belief that the trigger for this

untimely death was havirdpne a past wrong.

Christian Influence

With the arrival of Christianity, ancient views of the shamefulness and the terrifying nature of

the sudden death were changed. Someone that had died from sudden death did not die from
some past wrongdoing, butwa bel i eved to have died nAsol el
(Ariés, 1981: 11). Christianity did not view sudden death as something shameful, but rather

something that was destined through the hands of God.
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Christian influence haswardd teeoides &f €&od bsingrthe MUoO
beginning and end of all things. Muller (as cited in Best, 1995b: 60) affirms that to accept
rejoicing in death is a notion brought by Christian belief, an idea that links into the suggestion
made by TUne RmdeeuPess.rConiha, 2aP9) whd tadsests that once someone
has died, they cross the veil oktia wdhite atutkbe t o | i
mai i te mate ki te oi@ . This plays on the thought that
transitionedfrom a struggle to their afterlife where, in a sense, they are afforded the
opportunity to o6live againod. This thought
Comm., 2009) who believes that those who have died earlier are waiting for the recently

deceased in the afterlife.

Both Wahine Widow 1 and TUne Regular Tangi
the Hindu religions with the transmigration of the soul to the afterlife and the ability of a soul

to be reborn. This concept is illustratewith the analogy of throwing water onto a fire. This

act sees the death of the water in its liquid state, but-ligtreinto a gas state as steam. As
such, this is how the Hindu religion views death: a transition from one state into another

(Filippi, 1996: 6).

Christianity also altered the view of the body at the time of death and during death rites.
With reference to ancient Greeks, customarily, death was seen as an ordinary, wholesome and
natural part of the life cycle. This natural conditionofgancient Greeks to death is evident

in the way the corpse was displayed. Nudity was a part of everyday life in ancient times and
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consequently, the corpse was viewed naketi o we v e r | with Christiani
unacceptable. There were two prbleareasons for this; firstly, nudity showed a heathen
attitude towards the Christian faith and secondly, the wearing of clothing demonstrated
dignity and humility (Bottomley, 1979: 158). These ideas showed that Christianity caused a
change in the attities towards once acceptable behaviour. In this example the impact of
ideologies from other cultures such as Christianity swayed the views of ancient Western folk.
MUor i views of death and how outside cul tur

abaut.

AMUOT i View of Death

The MUor i had no great fear of deat h, i ndee
person among us has. . .. His outlook is much the same as is that of the Oriental,

and this is probably owing to the fact that his mind has never teemmised by

truculent teachings of pestortem tortures. (Best, 1995b: 60)

Paralleling wi t h traditional Western attit
comfortable with death. Ngataq cited in Turia, 2007xplains the natural aspect of deat

within the MUori paradi gm.

Death and dying, like giving birth and living, are considered natural and normal
processes like breathing, eating, sleeping and creating life. Death is also a
transitional processfrom Te Ao Marama (the world of light) to T Pouri (the

world of darkness), a normal part of the life cycle.

Death is accepted on all accounts within MU
such as 6égiving birthd and o6livingo. It is
e Ao BMUGT@amaodP@sria nor mal occurrence of |

based primarily on the ideas that are incorporated within the practiemgihangaas it is

*"This nudity was also evident with the terymgnasiumwhichl i t er al |y means fAschool for
where males formerlgompeted and trained in the art of sport completely naked (Encyclopaedia Britannica,
2010).
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here that MUor are exposed f rheaqgwenntCllyaitrg tah

nurse,
MUor i are quite comfortable around deat h, I
experience of tangi éthe tangi gives you an
celebrate, to connect and reconnect, and to feel a part of somethihghatAl
happens in a matter of three or four days.
you vent it all. In the evening thereds thi

just envelopes the whole whare with a calm. (as cited in Ngata, 2005: 42)

Clar 6s st at e nangias ardapmotunity to grieve and feel comfortable enough to
express oneods grief without the need to su
consolidate this point, Clair al kidetoscamed Ay ou
[while dead inthe coffinfi t s alrighto (as cited in Ngat a,
that she made her children aware of her request tangi where they take care of her body

until the time of burial and her spirit is sepadateom her body. More importantly, she states

t hat , it is only then that Alife Iis complet
shows that death should not be seen as scary or something to fear, but rather, it is the final
stageinthecilce of | i f e. The MUor i vi ews of death
for the dead to be cherighghe necessity for death to be avengan the cyclic continuum

linking the living and the deadnd will serve as talking points in the ensuiegt®ns.

Death Must Be Cherished

MUor i adhere to the fact that the dead shoul
way that other ethnicities of New Zealand society might view it as over emotional and over
dramatic (Dansey, 1992: 108). Ttamgihangaserves to provide a forum for grieving in a

noni ntrusive environment. This 6édcherishingé
talking to the deceased as i f he/ she was a

into never leavinghe body unattended.
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The customary purpose of withholding oneds ¢
of the enemy acknowledges a cherishing element. Another reason which parallels the idea of
6cherishing the dadgdaipiak bteh & i aghuirlait tigobd gr 6wl

by the mere presence of another living person.

Our dead are very close to us in Maoridom. They do not lie alone in that short
space between death and burial. We stay with them every minute and talk to
them and isg to them. (Dansey, 1992: 116)

On a personal notey h U nuant their deceased loved ones with them at all times after their

death to cherish the last few days they have with them, albeit the physical embodiment.
Contemporary trying times sometimes cauwtebates if the body is not released from the
funer al home within a short period of ti me &
with the idea that death must be cherished,

that death must be avenged

Death Must Be Avenged

The avenging of death is noted through the conceptwpfa concept that restores balance
seen fit by the community. In former times, death was avenged by means of force especially
if it referred to an untimely death. Retributiovas sought when a person died before their
time, at the hands of another, regardless of whether the cause was by friendWufosuld

come in the form of injury, shame or death. An example of the latter consists of two senior
warriors that particigted in a friendly fight involving weaponry. One warrior accidentally
killed the other and was later killed by his own tribe for his recklessness. The death of these
two warriors resulted in a drastic loss to the strength of the group however, asrgee¢hehe

loss of fighting force proved secondary to the service of justice (Voykovic, 1981: 101).
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Another form ofutu is the concept ofnury, the practice of Apuni st
(Salmond, 1975: 96). The traditional practicavafruis not perforned today, but a parallel

form might be the act of ritual compensation where a legal ritual is carried out as a penalty

for offences made (Maning, 1912: 103). This custom was exercised in the instances of
threats to marriage, breachirtgpu defeat in warand accidents which threatened or
terminated life (Mead, 2003: 18152). The focus of this concept however, is in the case of

accidents which threatened or terminated life.

Muru, like uty, is a form of restorative justice. It aided in the circulatiowedlth as well as

the facilitation and control amongstgieu r opean MUor i SsocCi ety . T h e
andmuruis that aftemuruwas performed the matter was seen to be settled and had reached

a state oka Utu on the other hand was seen a®agoing debacle between the participating

parties. Utu may proceed over months or years between the quarrelling groups, whereas
muruwas usually only carried out once. The actmofruwas used to prosecute the offender

in a way that brought shame to tanily and prevent a repeat offence from the perpetrator

and onlookers (Ministry of Justice, 2001: 75).

Sometimesnuruwas performed by visitors if a death was due to accident. The relatives of

the deceased were found guilty of negligence and werehabies by mere virtue that they

6al |l owedd t he accident to take pl ace. Co
demonstrate their disapproval by beating the accused with sticks or their hands as well as
potential compensation in goods, taken by thé@ors Similarly, this act could be done in

the event of the return of a leader of a war party by relatives of those killed in that the
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relatives gained reprieve by exhibiting grief through beating, which the leader wilfully

accepted due to the honourta$ position (Buck, 1949: 421).

A recent example comes from the 1970s where a husband, enraged by a domestic argument,
shot and killed his wife. While the husband was in custody, the father of the accused
attended théangihangao f t h e wo ma g faoce Hosvn @ thé greund) offering his

own life to the gatherethngata whenuaa s r epay ment for the womal
takeno (Callaghan as cited in Voykovic, 1981
avenge the woman byury, however onda u m Uspaeke ofmuruno longer being a part of

their custom and spared the father of the accused. As seen per this example, if one was the
reason, even in advertently, for disrupting a full life cycle of another, they were prosecuted.

On the other handf, one had reached maturity and lived their life to old age then acceptance

was granted. This is due to the assumption that the next appropriate step after maturity is

death (Voykovic, 1981: 104).

The traditional practices aftu and muru are no longecarried out today. Therefore, in a
peaceful contemporary society, death is said to be avenged by the falling of tears and mucus

and is depicted in the following:

Te roimata i heke, te hupe i whuia ki te marae, ka ea aitline tears that fall,
the mucughat is cast upon the marae, avenge death. (Dansey, 1992: 108)

Anot her view of MUori suggests a link that

following section

131



Link of Living with Death

Paying respects to the deceased duiamgihangaaredonewith the lid of the casket usually
off. People talk to the deceased as if the person is still alive, involving the deceased in song
and eulogy. This practice acknowledges the body in death as they would be in life, thus,
breaking down the threategrurdertone of deathjltimately giving rise to the attitude that

death is very much a part of life.

There are also many references in MUori f o
especially with respect to farewells to the dead and the conimdiahtion of the land as

being oneb6s final resting place. More spe:
include allusions to PapaiJnuku, the earth mother. Papallnuku is the undeniable link

that life has with death as she is the beigigrof life (explained in Chaptéfiwoi n t he MUor

creation narratives), she is our sustenance throughout life, and we are eventually interred in

her at the conclusion of life. Such links within eulogies include:

Haere rU e hoa kiatRa k®ipifatbwal lnysdeawdne nua, ki
to the original spring of i f e, to the gre;
K@kiri, 1999 11)

Another similar gesture is noted in BroeWéh i tV¢hailooreroi Ceremonial Farewells to

the Deadbook.

Ko koopuu parpara ko taau uurungd The womb of the earth is your pillow
(1981: 25)

The above was said as the introduction of a farewell speech wher¢ Rapaku is the root
of this metaphor. The & vlaukibancher alility o betimer t h 6 r
initial stages of life. Her womb created all living things on earth, and in death she creates a

haven for the dead to reside at the time of their eternal rest, hence the figurative use of the
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term 6pill owd. -t AJAukebeingahe beamandadker & dfg@lignsto the

attitude that with life comes death and vice versa.

Death is expressed by MUori belief as the mo
of this duality is represented byhenuar e f er i ng bot h td® . 6 pITehd esn tsahd
the connection of life and death, being birthed from the placenta, and interred within the land
upon death, completing the circle of life (Williams, 2004b: 5Dhis linking of life and death

throughwhenuais further supported by Voykovid981: 31):

In appearance hupsif] could be likened to afterbirth/ placenta (whenua) and
when this mucus cord touched the ground/ earth (whenua) a circuit was
completed. The circuit began with the real whenua of childbirth (which was
usually buried iran area of trees or shrubs) and ended with the symbolic whenua
of tangi as both forms of afterbirth ended in or on the ground (whenua).

The above extract illustrates the symbolic nature ohtfie @l likens it to the appearance
of the afterbirth. Duringnourning,h T ps@hed and when this reaches the ground, it is said
that this &écircuit was compl eteb. Met ge al

A

060Te Pob6 and explains that:

Te Po was a womb in which new life was generated out of deathedtm not
only of endings but al so of new Dbeginnings:¢
reunited with their ancestors and death contains the seeds of life.

This link supports the attitude that life and death are intertwined and also exists within
Western though . Choron states that @Athe process o
on in all eternityo (1963: 38) . This shows
cannot be sustained. If referring to the sustainability of life, to sustaiondenust eat, thus,

with consumption, something else must consequentially die. The strong link that life has

with death can be summarised into the following:
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Ka Upiti h@no tUtai h@no,Kat eOphurigah@nat et Utiait
h@dno, t ekitehbungaard bet tlae ties that bind the dead be joined with
the ties that bind the living. (Higgins & Moorfield, 2004: 86)

The above phrase applies the analogy of stitching and wealikg.the conjoining of every
stitch binding together to creagecloth, so too do the threads of the living and the dead bind
together to create the tribe (Broeéhite, 1981: 22).These analogies and dialogues given to

the dead are further evident with the use of euphemisms and metaphors.

Euphemisms and Metaphors

Death is very much a part of everyday life and yet it is concealed when using it in everyday

conversation. One account asserts:

Death is one of the essential realities of life. Despite this, camouflage and
unhealthy avoidance of its inexorableness permeateod deal of thinking and
action in Western culture. Even the words for death and dying are bypassed in

much of everyday | anguage by means of euphem
di eo, but rather the anonymousFeifBlone passes
1959: 115)

This is a similarity which is shared with b

above excerpt, although death is overwhelmingly present daily, people act to conceal its
realities and avoid its direct use. Using euphemisroslrsu as 6 one passes onbd
bucket® i s more accepted than someone saying 6

are used to disguise the bluntness and harsh reality of death.

MUoTr i use metaphors that s e towescribeideathsradithe f un

loss of a loved one. The deceased mark the past and are always mentioned, regardless of the

®Another phrase heard through passing is fito kick the
of a pigds | ast spas m iEssobe slaughteredn Tihe gpparamsydaded throughitye bef or
hind |l egs of the pig was termed a Obucketd, hence, to
Online).
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gathering; whether birthdaysgngihangaor maraeme et i ng s, MUor i pay ho
those that have padeshega maté emuhgakuahkvehe atd kétd ge 06
p &, the ancestors, family and community menm
2004: 86) . MUOori someti mes apply metkumphor t

hinga te t @tar ameianticotgmbooareai f aomUhbe great f

fallend and symbolises that someone great 3
1996: 21) . MUor i are al so s onkeamateesneadi r ect
me ani pragdsadihadi ed o ( Rewi |, Pers. Comm., 2010).

that the MUori | anguage serves as a buffer f

traditional views form the attitudes apparent today and are demonstrated in the participants

and their attitudes towards thel p U.p a k u

Attitude tovardsT T p Up a k u

We have discussed classical conditioning and in the case of this section we look at
experiences through being exposet! tb p U i different circumstances. It can be assumed
that withrepeated exposures to a certain thing, in this instaricep U,ptheerle should be an

increased tolerance towards it.

Interviewees were asked whether their attitude to the body had changed due to being exposed
to thet T p U pnattkein employment or study Their responses form the core of this
discussion. Widows and regulangihangaattendees reported that their exposures to the

t T p U pnatheiu circumstances did not alter their attitude. This may in part be due to

t T p U peing in a familiar settipwhere the body is in its entirety and clothed amongst the
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normal proceedings of thangihanga Also, the widows were aged 56 and 77 at the time of
interviewing and had already experienced multigglegihangain their lifetime, therefore,

were accustome to the sight of & 1 p U pnaaktangihangasetting. However, in the
instances of the anatomy students, the embalmer and the funeral director, this was not the
case. Due to the frequent exposures to tthe p U pnatkeuembalming industry and
laboratoris, the attitudes of the participants in these sectors to the body changed and will be

the focus of this section.

With reference to anatomy students and their exposureltgp U i ¢hk laboratory setting,
the biggest attitudinal change towatd$ p U paané& from Wahine Anatomy Student stating

that:

| actually found that | used to be a bit scared to [touch them] even like with my

[ deceased] nannies and themébecause |1 6m a bo
body. But yeah t hat 0 sthegdreanotgandtowdkeuphi nk t hat
and go RAA [laughs], and go BOO! [laughs]. (Wahine Anatomy Student, Pers.

Comm., 2009)

Wahine Anatomy Student has become less afraid bfp U puairlg tangihangadue to her
exposures and handling of human tissue in humatoyalaboratories. Due to her studies,
she believes that she has reached a state where she is certairi thaO) il kouonger

awaken.

Wahine Embalmer seemed to share this sentiment of being in a state of comfort with
t T p U miack beginning employemt in a funeral firm. She supplies some interesting

thoughts;

| think my attitude has changed towatdd p Upakuoe | 6ve been here [f
firm]. Because | used to be frightened ... as years and as time went on, | got used
to it and | felt that, | stildo, that they look after me. Thel p U gdoatkey look
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after me. | used to feel safer inside the funeral home, inside the building than

outside. | feel safer inside. | wondot go out
to. Even out there [outside]flel t safer insi de. . . I feel t h
(Wahine Embalmer, Pers. Comm., 2009)

Wahine Embalmer tells how previously she got frightened when dealingtwittp U,p a k u
however, working wittt T p U thmughi her work has helped her grow more fwtable in

their presence, even t o ttihpeUppaokiknta fttheart hsehred .b
safer and protected O6amongst the deadd with
funeral firm. In an earlier statement she jokinglyraiB that she is more scared of the dark

than she is of the T p U that krel handled inside the firm where she works. This notion of
safety dbdamongst the deadd is further suppor

where she is

the last normally legfin the building and you got to switch all the lights off, but

t hat doesnot bot her me , because at the end
thatdés lurking outside. Theydre the ones you
safe with a body. Yeah for sonmmknown reason you do. | mean if we have a

body here and he has to stay here for three days, we always say hello to it

[t T pUpakWe go 6oh you still hered [laughs]. Y
might accidentally knock the casket and then yotijusgo 6 oops sorryé6. ( Wa
Funeral Director, Pers. Comm., 2009)

The above passage shows a humorous side to Wahine Funeral Director where she recalls that
she might nudge the casket af 4 p U pcaidentally and apologises to it, and could also be
attribuied to respect. She also avows that she talks to thep U pna giwes cheeky remarks

in instances whereta i p U maykhave been in the firm for a while. This notion parallels

with a firm MUori belief that hisis@akey@iocepah s ed ¢
for MUor i and is demonstrated in the way N

wh ai k,@heserthek a i k @ckmowledges and greets thel p U ataitnes as if the

deceased was still alive.
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These experiences show that theinstant exposures to | p U pavek in fact caused the

menti oned participants to filp0Urmowteeitant eas:e
that Wahine Embal mer and WahinetFpO¢hanku Dir
living persons. Convere | vy , TUne Anatomy Student, contin
about the freedom in handlingl p U.He ghawed a slight increase in comfort while in the
presence of T p U pukis still stand offish when it comes to handling p U.pHe knade a

point of carrying out his rituals of sprinkling himself with water after each laboratory. He

also refrained from taking food into the laboratory due to his knowledge and beltefsuof

andnoa Witht T p U peingtapuand food beingioa they should not b& proximity of

each other. His response as to whether dealing with cadavers in laboratories got easier was:

Yeah sort of. | started getting used to the fact that we were in rooms with these
dead bodies, dead body patotheshbathrddmand | 6d st i | |
sprinkle myself. | got into the habit of not taking my bag into there because, my

bag usually holds mgai, so | didnét really want my bag t
potenti al spiritual bei ngs] éisthiegrthati f | spri nk
even if it [his bag] was closed it [spirits] might be in there [his bag]. Superstitious .

or not , [ dondt c akni¢ obte It adhdedt wWabhe mAn

Student, Pers. Comm., 2009)

TUne Anatomy Student dtieabeinthepmesencetof ,p Upeskiu r el a
to the point where he patrticipated in the dissection of a cadaver. Previously, he adds he

would not have undertaken that task. He explains:

by the end of Anatomy, ther edmgoreandl these opp
the final year I got to remove the skin of
di fferent, usually | donot do t hat but I wan
it and | woul dnét do it again. | just trust
thabs [ human structures] under t here. (TUne ¢/
2009)

This instance in particular shows that exposuré fo p U nahle iaboratories did build a
level of comfort where he was able to dissect a cadaver. In saying that howevepothe®

of TUne Anat ¢ inp U @ithi thisoratoriest has not changed his disposition

towards handling 1 p U.pHe lexplains that he is more aware in the structures of our human
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anatomy and that he i s fAsort Stodent,ers. @omm.f eas
2009), however, if given another chance he would not dissect a cadaver again. His attitude to
a cadaver in the laboratory is aligned to the same attitude he hag for @ U pyiadkim

repose on thenarae TUne Anatesmy Student stat

| dondot evenip&aphly theydra on the marae. J
coldness. [Ilt] freaks me out. (TUne Anatomy !

He states that his attitude in regards tottp of the cadaver does not differ to ttagou of

thet T p U fyiagim repose on anarae However, he does prefer seeing a corpse on a
maraeas opposed to an unclothed cadaver in laboratories, because he is not yet attuned to
cadavers and has had more experiencestwithp U prathemarae thus, the | p Kiijm a

maraecontext is more familiar to him and therefore, less feared.

Wahine Funeral Director, believes that her attitude to the body has not changed and her
attitude to the dead has dal ways been the sc&¢
she has while dealing withh T p U pauld be due to the fact that she has been around

t T p U framksuch a young age as her parents funded a funeral director and later owned a
funeral home. She has continued to be in contact with many embalmers eveSéiaadso

explains that she believes being comfortable ardauhdp U plso ktems from her upbringing

where she affirms that

ités [being around bodies] a background thi

tangs [ si c] al | t he t i meurkui®grangiigother/ ar ound eit
elderly womanjor your parents or your mothdkVahine FuneraDirector, Pers.
Comm., 2009)

Attending numerougangihangawith herkuia from a young age has formed her comfortable
attitude she has towatd I p U.p Bhis has enabledeh to feel comfortable in her current

occupation as a Funeral Director.
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Attitudes to Parts of the Body

Attitudes are further represented in the differing perspectives that participants have with

di fferent parts of t he b odWahine ABaioimp Stulldhn e A n
shared similar views in regards to ectiond’. There were some instances where not only

limbs were used as p®ections, but also the head region, reproductive areas and the torso.

The anatomy students were asked whether othsat attitudes differed depending on what

parts of the body were used as -pextions, and in the experiences of Wahine Anatomy

Student:

Everything from the head down that was there

but there was something about the head | di dnot l'i ke | ooking a
Especially to be able to see the eyes. itods
Yeah so there is something about the face, 1
made sure | di dnot | o o k Stualént, Rets.eConemy, e s . (Wahin

2009)

The eyes are a very distinguishing feature

the eyes represented the unique persona of that person.

I n relation to Wahine Anatomy St ugceuidtalos di s c
be due to her knowledge of tkagpu of the body and knowing that the head holds far greater
taputhan any other part of the body. As mentioned previously, if the whole body could not

be retrieved in battle, at least the head was taken hgrkiedmen. The head was revered as
averytapubody part. Il n traditional MUor i cul tu
utensils for holding cooking equipment was the height of insult, as it reducéapthef the

head by using it witmoa objeds. In the instance of the victors this was the pinnacle of

victory.

%9 A pro-section refers to a body part that has been severed from theasoalyvholepndis used as a focus of
a certainlaboratory. For example if the laboratory was focussing on the upper limb, theisection of just
the arm would be on view for students to interact with and learn from.
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This differing attitude towards the head in comparison to other body parts, is also noted in the

case of TUne Anatomy Student where he is

more comfortable with the limbs than the reguctive [body parts] and the head

freaked me out, because they | ook at youéand
there. (TUne Anatomy Student, Per s. Comm. , 2
The head houses oneb6s personality, knowl edg:t

portray these things. Therefore to look at lifeless eyes, means one is looking at a lifeless
person, an occurrence that is not frequently experienced, and because this experience is
unfamiliar, it is feared. This acknowledged revere could also be attributine tapu that

MUori have for the head.

I nitial TipUpaku Contact

With current participant attitudes towardsi p U pestablished, we discuss their initial

t T p U poat#cy either in a laboratory (in the case of anatomy students) or within the funeral
firm (in the case of the embalmer and funeral director) in order to highlight the change in
attitude between how the interviewees feel now, the experience of their initial contact with

t T p Ujs dokumented here.

With classical conditioning in mind, thesssumption remains that a positive first experience
consequently causes a positive attitude towards that object in the future. The experience of
the first contact with T p U pithek in a laboratory as a cadaver, or a body within a morgue,
resulted in dferent outcomes in the cases of the participants. Reflecting the situation they

were placed in at the time of first contact and the preparation they had before that encounter.
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In the instances of Wahine Embalmer and Wahine Funeral Director the sosss®med to

be one of comfort, especially with the prospect of dealing tith p U.p \Wahine Funeral
Director explains that she was never concer |
the MUor i way o ensur e dtangihanga(Rerts.tCenmrd, 2002).e Sha t nu
indicates that t he fMUor i masmawhere thearmjority efr upbi
occasions held on thmaraeweretangihanga thus, in a nosprofessional manner, she was

exposed ta 1 p U framkawery young age. Wahine Embalralso felt at ease with the

prospect of handling T p U.p a k u

| was also quite comfortable with handling bodies | mean | had no qualms about
that. You have to take the horns and all | guess. (Wahine Embalmer, Pers.
Comm., 2009)

Discussing this further, ifela | i ng wi th bodies on a | arge sca
one would expect an increased comfort level between the person dnd theU, pthdowise

this would not be a chosen career path. Another point to note is the income generated from

the job. Perhaps growing tolerance ttol p U plsokcomes with the reality that handling

bodies brings in the necessary income needed to survive. Although income was not
mentioned in the interviews, it is possible that the ease or tolerance of dealinly witl p a k u

must come with the acknowledgement of working within this occupational field.

Returning to the matter of initial contact withi p U na lprofessional capacity, Wahine

Embalmer recalls her first call out:

My first job was wabd. betawmeanl|l i touktdsdtyour
you will want to try and learn as much as you can. | got introduced to the first

body, the first call out was someone from AB. It was more like observing, just

watch and | earn, so t hleatnbby jusivdbsetvinglfor di d and t h
a number of times until | was comfortable enough to do it on my own. (Wahine

Embalmer, Pers. Comm., 2009)
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As Wahine Embalmer affirms, she is comfortable in handling bodies. In her first professional
dealing with a body, sheerely observed and over time she gained the confidence to handle

and treat the body, on a professional basis, independently.

In contrast, this initial encounter with T p U pvasknot as pleasant in the case of the
anatomy students, however. Wahine fomay Student recalls her first experience of

cadavers within the laboratory.

That room with those bodies in the black b
actually. That was weird, becauseé those bo
knew they were thereandyowst al ways knew. Web6re used to
at amarae Not like 21. (Wahine Anatomy Student, Pers. Comm., 2009)

In the above example it seems that upon entering the laboratory for the first time Wahine
Anatomy Student was overwhelmed as shewasaceugtd t o seetiingUmaky 6o
the marae however, the eyepening experience for her was when she realised that, in her

case, there were cadavers i n mass, al | cover

As an anatomy student myself, the memory is vivid and aropgner for me, a small town

gi r | from Whakat Une where illustrations in I
In the laboratorycadavers were laid out on tables on the other side of the room in body bags.

On the tables immediately in froof us were presections of the upper limb consisting of

muscles, bones, tendons and blood vessels of the severed body part. The smell used to
preserve these pigections, in this case, was also a noticeable part of the experience, a very
distinguishablesmell likened to a cross between decomposing chicken and chlorine. In

saying that however, | felt honoured to work with real examples of the human anatomy.
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TUne Anatomy Student recalled that in- his f

section, he was illinformed and under prepared for what he was about to see. He explains:

I di dnot r e al isectiorkwas. B0, thdy aaid yeah tpereare some

pro-sections over there underneath the tea towels and | was like aye, | wonder

what those @? And then, pulled it off, realised what it was and yeah got a bit of

a fright. (TUne Anatomy Student, Pers. Comm.,

TUne Anatomy Student al s okardkiaoa n( Peurts .o fCotnhne. ,r
He explained that he did not realisetheaum anat omy he was handling
he had handled it. After hiarakiahe gathered himself and-emtered the laboratory shortly

after, however, he

di dnot real | y d esactionsivafterhthattincigent]. I[let otheer pr o

people @ what they want. | used the plastic models instead of the real things )
because | di dnot really know what to do. (TU
2009)

Upon questioning him why he felt he needed to leave the laboratory, he replied,

I think its just the &ct thatitdapua nd t hat i ts somebody el sebds b
prodding at it and | di dnot really know how
Student, Pers. Comm., 2009)

Il n the above instance TUne Anatomy Sywmdent w
O6proddé at -sebtien, whereas mm kmowmg thatthepre ct i on was O6r e a
of 6éprodding at i1ité did not seem correct to
knowledge that he has tdpuandmana Resurfacingtapu, moreparticularly, the immense

tapu associated with death, and handling thé p U pvasknot carried out by ordinary

people. This task was left tohungaas they knew how to keep themself safe from the
potenti al threats fromdbtihref eamps ratsemseé dof dih
thepressecti on being a part of someone el sebs b
respect it. His attitude, albeit cultural or personal, thus discouraged him from interacting with

the o6real 6 human ti ssues
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Organ Donation

These changing attitudes also play a part in the following section which centres on organ

donation and a MUor | view point on this mo:«
donation is the all owa n can ofoiibletorigans fiom @onoote a | ar
recipiento (Donor Room, 20014 : Onl ine). Wi t

donors have a matched blood type to the recipient to ensure the body does not reject the new
organ. Organ transplantation on thé @t r hand, i's the fsurgical
ti ssues from one person (the donor) and pl 8
Department of Health and Human Services, 2010: Online). Organ donation and
transplantation are doused in an enorsmamount of legal considerations, such as within the

New Zealand Government, like thduman Tissues Act 2008hd Cor oner 6 s Ac't

(explained in the previous chaptéf).

The attitude to death nowadays tends to straddle the ideas of customary belie$ sysde

scientific orientations and leaves some people in a state of confusion. These conflicting

i ssues are especially evident in the process
transplantation are very contentious and these require majadewi®n of core aspects of

religious beliefs, cultural values, and the belief of afterlife and the soul of a person. There are

mi xed views regarding organ transplantation

unnatur al and r@athencéoetheyedonnofatcensi der
MUOori, however, view organ donation and tr

formerly fAthere were no options for MUor.

®There are also laws pertainingthe donation of organs internationally such asltKeHuman Tissues Act
2004 (Britain), theTransplantation of Human Organs Act 19@ddia), and thaHuman Tissue Act 1983
(Australia) (Bell, 2006: 283; Ministry of Law Justice and Company Affairs, 1994nke, 1994).
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look atthistaongaas gi ft o (Te Puni K@kiri, 1999: 13).

compatible with MUori donor s, however, few
show that fionly six MUor families consente
totald 290 families)o (Te Puni K@kiri, 1999: 1

been the suggestion that those groups with a low donor rate should only be entitled to a low

recipient rate. Applying this motmiles woul d
consented to donating organs, only six other
organs. The question of why there is such

due to a number of factors: firstly, there is a lack of anese with these options; secondly,

of those MUori who have knowledge of organ o
option because they are unfamiliar with the procedures. The most important reason to note,
however, is the spiritual implicatisnof organ donation which involve the key concepts of

whakapapatapu, mang mauri andwairua.

Whakapapaexplains genealogical ties one has, not only with their living U r fa ai pad

iwi, but also with their ancestors, land and environment (Mead, 20@213). Whakapapa

al so unequivocal |y tdpuandkmmanaand tdue to the enpastanderoft r i n s
these concepts MUor i have great di fficulty
noted earliermanalevels marked the integrity of@erson and the group or groups associated

with him or her, as seen in the traditional practice of keepihgp U pidd&nifrom enemies

for fear ofmanad e secr ati on. Oneds body houses thes:e
organs is to give away a peec o f mang éapusand, essentially, theiwwhakapapa This

highlights an attitude of reluctance to donate which is plewalent in the case of being

buriedout si de onebdés homel and
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Mauri and wairua also play pivotal roles in organ donation, esalégiin the instance of
deceased donati on. Deceased donation refers
particular brairstem death, whereby body organs are kept alive to support organ
transplantation. Becauseaurir e pr esent s6 t dife toh ewampea®mesentea n d
onedbs O6spiritéo, they are encompassed i n eve

attitudes to organ donation. Deceased donation requires removal of organs

while the body is still ventilated. A ventilateddy looks vital, feels warm, is

partially receptive to touemUoraind afpopre asesme p
virtually alive. Deciding to donate the body tissues of a relative requires
overcoming the felt percepti enmtadityon a sensor
(Shaw, 2010: 139)

The above passage notes the importance of the body being ventilated at the point of organ
donation. In essence, the donor is still alive and it is to the discretionwflihg ntaallow

the organs to be donated. This irades that the donor still contains theiauri; their life

force and vitality have not yet been terminated. Thus,wih&gua potentially takes its

premature journey to its final resting place and as stated by one informant:

What do [we] think about suclhihgs as flying off to Te Rerenga Wairua with
someone el sebs organ | eft in our body? Woul c
vessel with a borrowed part in it while the spirit goes to Hawaiki whole again or

does the O6spiritd of tdueAroywundilryowid t he organ
O6spiritd or are you mostly you and a Ilittle
Whakaaro blog posting as cited in Shaw, 2010: 140)

There is the attitude that because you hav

whether he wairua o f t hat organ travels with the body
resting place. This illustrates another r eas
their organs. All of these cultural beliefs whakapapa mang tapu mauri and wairua

mani fest reluctance by MUori to donate organ
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Al t hough there is reluctance by the majorit
transplant is shown in the case of Billy T. James who, in 1988, received a new heart. His
existing heart \&s failing and his new heart gave him three extra years of life (NZ On Screen,
2009: Online). In this instance maybe his desire for life outweighed the adherence to

customary concepts and beliefs as mentioned above.

Responses by participants showed edixattitudes on the issue of organ donation. When

TUne Anatomy Student was asked whether he wa

No. Because, I donot know what the definitio
When you go and tick that box, it just says do you wartieaa donor and it

doesnoét say, donor organs or donor body to
means so | donot tick it and | donot real ly
€ if someone really needs an orgtan and my or
them if I 6dm dyi ng, but nah, I 6dm not into do

Anatomy Student, Pers. Comm., 2009)

Here TUne Anatomy Student clearly refuses t
unsure of the definition, however, he is not entirafjainst organ donation. He further

explains that if somebody desperately needs a body part and he was on his death bed then he
would consider the prospect of organ donation. This also illustrates that on the consideration

of others, r elekratditdescanshiftft oneds b

Wahine Widow 2 on the other hand, is supportive of the prospect of organ donation. She

explains:

| think | want to be [a donor], to help somebody [who] might need my organs
because itds going towReders1yGomms209F o me. ( Wahi

The important point Wahine Widow 2 draws attention to is the prospect of giving her organs

so that others may benefit, as they will be dv@meficial to her posieath. This again, like
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Billy T. James, shows a stray away from cosdoy beliefs. Perhaps, in a modern paradigm,

the obedience to customary practices has weakened to a point where the individual can create
their own custom? Less obedience to customary concepts illustrated here shows the change

of attitudes toward death-However, further discussion suggests that, even though customary
concepts with regards to attitudes towards death seem to have relaxed, perhaps the concepts

of manaakiand aroha have strengthened. Maybe the attitudesnahaakiand aroha that

MUo r i aliags\had for people have shifted to another level, a level that embodies organ
donation. It is interesting to note the change of attitudes here, especially whilst maintaining
perspective on MUor | customary c Genbalenpetof . T h
what MOor i customary <concept out weighs the

important than the other.

Like Wahine Widow 2, myself, an anatomy student, | do not see any personal benefit taking

my organs to the grave. My first considéa would be to myw h U naadiwhether my

organs could be of assistance to them, after which donating my body to science is a very real
option. This attitude stems from my backgrc
information of the humanday cannot be done without the use of cadavers. | also feel
honoured to have had the opportunity to experience a cadaver, albeit as a student, and also
feel the need to return the favour outlined by the conceputaf However, | also
acknowledge therelct ance of MUor i t o whalapapaimeng@am, t he ¢
mauriandwairuaar e so deeply embedded in MUori cul t
All things consideredy h U nmeembers have the final word tioeir organdonation in death,

however, if donation is an option then it is the responsibility of the deceased to voice their

opinions to theiw h U naellin advance of their death to ensure their wishes are met.
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Refering to donation, if one was to donate their blood then is the dosorgeome of their

mang tapuandwhakapap@ Is the recipient gaining what the donor has lost by virtue of their
blood? With this in mind, another consideration might be that, not only should the donor be
consulted with the option to donate, teh U nneerabers should also be consulted as they

t oo embody whakapapad lcewi® & Bickering (2003: 33) identify the idea of
whakapapadilution andthe weakening of the genealogical linksthe future. Whether the

idea of organ donation be accepted orienit is a topic that definitely requires further
discussion, and understanding, not only from a scientific perspective, but also from a personal
and cultural standpoint. Something that also requires further discussion is the overwhelming

physical and @iritual link that death has with the land.

Death and Land

we will be in the heart of our own land, in the midst of our own people, which is
the only place for the dead to lie. (Dansey, 1992: 116)

The attitude of MUor i r e trnent througlyput hteratuee ando b e
interviews. 6 The only ©place for the dead to |iebd
surroundings and their final resting place. This section explores the correlation between land

and death, and the attitude maviy) o rane ofreturring home in their death.

Tikangais again emphasised in the views of the interviewees, where literature espouses the
spiritual and physical connection that MUo r
illustrated through the conceptstofl r a n g aamdl ekwaai @i an g a refers twa e
nonthreatening place for one to call home, whelleds a mga@s the place where one found

their sustenance, the place where one was nourished from the fruits of that place through their

upbringing. T fangawaewad s mo st commonly wused to note
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someone calls homeo,l kéah con@nl arhded oa rhde r6 chraingdi, n 6
pl ace wher e a per son IS suckl edo (Barl ow,
t T r angaandiekvaiarp €een here, however the most distinguishing difference as

stated by Rewi (Pers. Comm., 2010) is thak r a n g a eaa bewnaoeed. He further

explains that it is a place where one establishes themselvest thus,a n g a cam leew a e
anywhere.l k a j howver is nostransferable and refers to the place where someone was

raised, and is therefore concrete.

Tilrangawaewaenti fied by Mead (2003: 272) as

slightly different outlook, Harawira (1997: 5)aegnises | r an g aasca e wa e

a place where they [ MUori] k htbefacash ey bel ong.
the surroundings, the noises, the talking.
belong and can truly relax.

The freedom of expression and belonging thd r a n g aamel ekwaabdford is further
evident in the attitudes of many MUori, wit!|
origin, theirt T r a n g a theiré @ gnp Watter how far away from home they reside.

This strong pull can beescribed by the conceptatematdJ-one meaning the deep affection

t hat one has for their own | and and peopl e |
to be interred in their homeland and among familiar surroundings when they die, shows the
entrexched connection they have with theirl r a n g a and reatemateJone MUOor i
residing in New Zealand also anticipate being buiiedtheirt T r a n g a Vuathew a e
demonstrating the extent ofatemateJone Wahine Regular Tangi Attendee (Pers. Comm.,

200 ) explains that she would I|i ke to be bur

however, not just any hill in New Zealand, but an area that is close to her roots. This attitude
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i s also evident in MUor i t hat deodrawnoback o u r r e n

theirt T r a n g aandl ekvadnghér death.

MUor i overseas expend great efforts to be

convenience of travel and the chase of the ¢
overseas. Inthmaj or ity of cases, Australia seems to
past two decades has seen a | arge number of

homes for themselves in Australia. According to the 2006 Australian census, it was
estimated that almost 100,000 MUori were |i'v
Online). The desiretffroandgvdbbk avapmPpassngisr n t o
eminent with the fact tahghdngakblraneio giamantedthatt r al i
they are able to return home on the death wfta U nnaember in New Zealand or on their

own death in Australia and need to be repatr

Repatriation

Repatriation ref errsi ntgo otnhee tpr ohciess soro fh ebrr ecswr
back from abroaddé (Foreman, 19509: 409) . [ n
corpse to his or her home country. This is particularly applicable in the case of fallen soldiers

fighting oversa s . The emigration of MUori to othe
common that consequently some MUor i become

out si dtel roannegdasives somatimes cause debate.

Nowadays, more people prefer to be burredities. But | disagree with this. For

MUori, when you die you go back to the place
intheworldi whi ch i s wusually where you were brough
where everyone knows you and will look after yionot orly in life, but also in
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death. And you will be a revered member of the community, even if its in the
graveyard. Your children and grandchildren and great grand children will keep
coming home to visit because y&udre there (Pi

Piripi has a strong insistence for MUor i t

reiterating the importance of | r a n g a Wk a ang @atematd}onewith reference to

MUo T i returning home in deat h. pporftee idBauoh i K @k
MUor i returning to New Zealand in death st
repatriated to New Zeal ando. Rel a tcolomigl b ack

times during war, where if no other body part was bhblgck, great efforts for at least the
head of the fallen was returned, so that th

locale

This ardent attitude to return to New Zeal an

Hoki wairua maietam, hoki mai ki te wUO kUinga, ki t@
return to us in spirit son, return to your birthplace, to your people, return to us in

spirit. This is a cultural prerequisite, all possible avenues to get our loved ones

home ¢é We ar aple herealihwe ibeynthem peze we do not know

whether we will be here tomorrow, so we are thinking always in a futuristic way

é take them back to the home that wil!.l never
we end up living in Victoria or in Perth, werg#ot leave our remains in Victoria
and go off somewhere else. (Smith as cited i

Here, it is obvious thamatematdJoneis a strong belief. Smith (2007)believes that no

matter where one travels during their lifetime, they afays know theit T r angawaewa e
their | k a ibyprépatriatingtheir remains back to New Zealand. This uniform belief of
returning home in death is a preferred opti

land will forever tie them andtheirdesctea nt s t o t heir 6home t hat W
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Conclusion

This chapter first looked at the definition of attitude and how, through the process of
socialisation, each individual created their own unimgiemtity and thoughts Socialisation

reflects attitde and through the way a person perceives themself, it showed that identity
played a contributing role. MUor i identity
w h U ncamplexes attributed, in some cases, to creation of some comfort in the prefsence

t T p U.p Bhis was endorsed by some interview participants recognising death as being a

| arge part of MUori taighamga especially in refe

Western traditional views of death were the
thesethemes, such as sudden death being feared and natural death being ac€hpted.
influence of Christianity showed a change i

Western instances.

M U o vieivs ofdeathshowed thatleath needed to be cherished wahadigned to the notion
of never leaving @ 1 p U pratended. Another ideal maintained that death must be

avenged, outlined by the conceptsiaf andmuru

This chapter also explored the cyclic link between the living and the deadtwihepe U gra k u
addressed as if they are still alive, as well as Rafdnuku acknowledged as the origin of
life and the residence of the dead; the common thread bewegua placenta and soill

respectively. This reaffirms the notion that death completes the cycldeoard re
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establishes the coming of new lif@he use of metaphor was also noted M @ o vieiv of

death where they acted lasffers to alleviate the harshness of death.

Attitudes tot | pUwak e then | ooked at, showiong that
changed after their respective exposures fo p U,pnvhidteas otherdid not. Seen in this

chapter was also the usetdfangai ntapd setti ngs such as the fu
laboratories. Psychological safety was asserted with the wgeekdnoaandkarakia With

regards to attitudes to different body parts, noticeably, participants were weary of handling

the head, due to the restrictiongabulearnt through upbringing.

The initial contact participants had withi p U gdiffeledibetweenhe anatomy students and
the embalmer and funeral director. The main difference being, the anatomy students were
frightened in their first encountedue to ilkpreparationwhereas the working professionals

were not.

We discussedrgan donationandtheos si bl e reasons f trdonathe r el
associadwi t h fsith arspiritual impressionsuch asvhakapapamang tapu, mauri
andwairua. The importance of thes®nceps governed the attitude towardsgan donation,

especially withlh e  t h o whakapapabif | Wt i on 6 .

Death and its connection with the | and was |

customary concepts 0f 1 r a n g a wla @ angdratemateoneaddressed specific places
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and dislocation. This was espetiaf noti ceabl e with MUor.i resi
MOori resi di fWhpseMGho yearn gotretuanl hbnze in their deathd this was
apparent in the need to Ibepariated emphasisinghe importancefor o n efidad resting

placeto be amongttheir people their landscape, theltome.
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Conclusion

He k@rero whakakapi

A A A

The research question 6what are MUori attit.

where literature, interviews and personal experience created its fleislated with tikanga
MUorithis thesis showed its significance i

death. Tikangaplayjsan i mper ati ve r ol e itikangadheatly affstd o r i

MUOor i t houg ltis thmughisitumtonsiretain t o death in a MUor i

MUor i C U st o ntapuiy especatiycpeomibentndhdérebytapuis a key determinant
in modifying MUori customary practices and
Zealand.

Ti k a n g asuchl Blsnoa was another significant element, where the actvbfkanoa
described the process t#pu removal and afforded psychological and spiritual protection.
Whakanoais usually done with the aid of water akdrakia and is used to dilute the

immenseapuof death This idea was apparemt all participants.

Separation ofapuandnoaelementsvas witnesseth theworkplacewith different drainages

for embalming waste and kitchen waste, as well as in Western texts where the burial grounds

were purposefullyestal i shed away from | iving quarters,
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Utu described retribution, which arose from breaching the lawsapii Utu is usually

portrayed in a negative light, however it can also be positive, such as reciprocation in the
form of aid. Manawas alscexplored showing how vitaimanaretentionwas in a traditional

setting, and how itis still vital in a contemporary context. The act obnstant
accompaniment with the T p U psaalsau a mark ofmang for sake ofmana retention

however, constant accompanimeésialso a sign of aroha, in thatit figuratively served to

6war mol g hpMawriandwairuawer e al so cemented as signi

concepts, especially from a spiritual perspective.

MOor i, b e and gpiritaah cultune,amany discussion points encircle the syda

through hearsay and story, and the spiritual side, through belief and faith. As such, Chapter
Two talked about MUor i or al culture of my t
throu g h a MU olr showed etmesflexibility and endurance of histories through
imaginatve and creatie story-telling. Mythologies connect the past, the present and the
future and encompass life lessons shaped by cultures, thus, mythologikslpéstoshape

the attitudesof those cultures.

Women and their connection with death were prominent throughout CHapbemwith the

MUoO T i st o-nuiites @ odndHi Greeek myths of Pertwephon®
whare .0 aAtspi eplacé aso kdediseussionuin this chapter acknowledging
some tribal disparities of NgUti Awa, TIlhoe
final resting place of thewairua, ranged from underworlds to spiritual and physical

homelands. Mythologies provided the foundation for death rituals and practices to stem

from, thus, it was i mportant to incorporate,
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Death rituals have a vital role in the mair
it ual s that MUor iedwahrdeathctierafore markimdieeot infugnce of

MUor i death rituals to MUThreé theeefore,i discusseds of

traditional MUori death practi ceesdramaticaly a st r
changed or had become obsolete within cont
preservation aligned to the strong attitude thatfporer opean MUo T | had for

tapuas well as retaining th@anaof w h U nraaimdiwi. Forexample, burning buildings

to neutraliseapuand hidingt T p U o ansurenanaretention

Traditional burials were carried out depending on rank where, customarily, either a primary

or secondary burial was undertaken. The secondary burial hasedifrism the public eye

due to European law, by which theahungahas also fallen victimHahungalooked at body
exhumation within traditional MUori society
grieving process as it was the final time thah @wand community members would
physicalyseet hei r deceased | anopecttiuetegrievingMlkeceitis hav e
donefreely andwithout restriction This can sometimes be portrayed as over emotional by
nonMUo r i me mb er s o fn gesturesveeeteyident in thénpeastiee bbepae

whakamomoriandkoangaumu

The ideals looked at in Chaptérhree reflect the protocols, procedures, values and
i mportance t hat prbpErdacilitatiop df death practicesndhtre correct
handlingoft T p UpThé¢ hought processes, energies and e

death practices shape MUori attitudes toward
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ChapterFouridentified the straddling afonventional ananodernideas ofMUor i deat h,
how traditional bluepnts of death practices are used physically and symbolically today.
Reasons for change of MUor i death practices
introduction of muskets and diseases, with particular emphasis on the Influenza epidemics
These intoductions factored lifealterations as well asttitude changespreviously held

towards the sacrednesstof p U.p a k u

The arrival of European | aw to New Zeal and,
of death procedures. Sorddferences includd the necessity fateath documentatiornhe

abidance ofhealth and safety regulations and ethical applications, although logistically
reasoned, changed ttlihel.pirasn affddied the wayl & meditied d

out death practices, which sdguently also shifted their attitudes to death. Health and

safety regulations such as tiBarial and Cremation Act 1964nd theHealth (Burial)
Regulations 194 r oved t o be determining documents w
practices. These galations also affected the durationtahgihanga Legislation, inclusive

of the Human Tissues Act 196#nd theCor o n er 6 s wefecdiscussedl &Bwas the
contentiousness df T p U pvenérship highlighted with the examples of James Takamore,

Billy T. James and Prince Tui Teka.

As one prominent e x [nrpedise tangimangaliave Mibloed idue tou | t u r
urbanisation, health and safety regulations,
maintained the symbolic references of forrtigres. Thetangihangao f Sir upirana

provided discussion for comparison with traditioterhgihangaand in turn, revealed some

developments in terms tdngihangaprocesses. Technological advancementamgihanga
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in ChapterFour, s u ¢ h-targi8 andtheddleeisethngihangaof Dame Te Atda-rangk

Kaahu, showed a major attitudinal shift away from the importance of physically attending a
tangihanga Despite the changes over time, the purposéangiihangaremains unchanged:

they still serveto reunite people, rrm old relationships, give the spirit of the deceased a
forum to travel and, perhaps more importantly, provide a medium for the open expression of
emotions and grief. Therefore, practise and participatidéangihangaforms the mnacle of

MUor i attitude formation towards death.

Contemporary preservation methods were then explored, including the roles of the funeral
director and the embal mer and the attitudes
methods of embalming eve discussed, as were the ethical and legal obligations attached to
embalming. With contemporary cremation, the main point was the attitude shift whereby
MUor i no | onger premised cremation merely o
enemy hands, akey did in days of old. Cremation is now based solely on preference and
availability. This chapter also described

fromhahungaoh ur a k @hat u

ChapterFive identified how socialisation reflects attid e wher e, for MUori,
upbringing withinw h U naa an attribution tareation of some comforts in the presence of

t T pUpaku

This chapter first looked at the definition of attitude and how, through the process of

socialisation, each indigual created their own uniquéentity and thoughts Socialisation
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reflects attitude and through the way a person perceives themself, it showed that identity
played a contributing role. MOori identit)
w h Uwincamplexes attributed, in some cases, to creation of some comfort in the presence of
t T p U.p Bhis was endorsed by some interview participants recognising death as being a

| arge part of MUor i tanghaaga especially in refe

Three mainM Wri deathviews demonstrated that death must cherished, explored with the
concepts ofnanaandaroha that death must be avenged, exemplifiedutayand muru and

that death and the living have inextricable linl&apat {0nukuis renowned for her ability

to give life, especially as she is the source of nourishneapat nuku creates the centre

of the cyclic view of death and she repres&rtienuameaning both soil and placenta.

Attitudes tot T p U sheowed a dispersed result, with some partitipechanging their

attitudes posexposure within either a laboratory or a funeral firm and others showing no
change. A marked similarity however, was the importandi&afga especially neutralising

tapu by using knowledge ofvhakanoaand karakia, as vell as these concepts affecting the
participantsdé attitudes to various body par:
with the anatomy students, with regards to their initial p U pentaat, the under
preparation given to anatomy students iresbkfear and unfamiliarity within their first

laboratory, thus, creating a negative attitude within this setting.

Rel uctant attitudes wer e al so seen t owar ds

iterated throughout t &tghly Spietslose, therefore spMtlad r i Cc
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implications is a chief reason behind this reluctan®¥ith concepts such ashakapapa

mang tapu mauriandwairuabei ng chall enged, with regards
whole are extremely disinclinetb participate in organ donation. However, as seen in
Chapter Five, all participants, when considering aiding U nnaembers, are disposed to

organ donation, showing a shift in attitudes.

The last discussion point in this thesis is the connection tladih é@s with the land, and the
wi sh for MUor i t o be interred in their h o
t T rangawkaand®atematddoneout | i ned reasoning behind

to their home upon or close to death. This signififedimportance and correlation that death

has with the land, asasohas with the living

Life is interwoven with death that one cannot exist without the presence of the other: if there

is no death, then there can be no life. This thesis shows a distii vel y MUor i I
attitudes towards death through the eyes of an embalmer, a funeral director, two anatomy
students, two regulaangihangaat t ende e s , t wo widows as well

accounts as a MUori anatomy student .

Investigaing death practices and traditions allowed understanding and acceptance, thus, this
research has shaped my own attitude to death and stripped away the scary connotations that
are often linked to it as well as teaching me the reasoning behind many customMaJ o r i

death practices that | did not fully understand and never had the opportuunity explore.
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The value of talking with people that worked withi p U pra & professional level is
unsurpassable. My understanding of their processes in hardlingy U phaskguown
immensely and | will be forever grateful for their gifting of that knowledge. | found that they
still place emphasis on what they learnt during their upbringing to guide them in their daily
work duties which aligned tokanga With respect to widows, | felt privileged to know
about what things they deem to be important in association to mourningveasl iritriguing

to find out their roles in society had changed after being widowed. With reference to
frequent tangihanga attendees, heir thoughts were valuable in shedding light on the

processes of thengihanga and the importance of each rudiment in the process.

Every culture is unique and therefore teo arethe attitudes associated with that culture.
Attitudes are shaped bydaalisation, upbnging andthe environment Culture being a
major part of all three aspects, has a strong influence on attitudes. | found that my
subconscious beliefsf tikangaguide my thinking regarding death. | now feel that | have an

increased &lue placed on the need fikangato be upheld.

My choice of combining both Anatomy and MUo
about shows that all forms of knowledge are connected in one way or another. With
anatomy being a predominantly latatory based subject, it was exciting to know that
anatomy can be explained and analysed in a philosophical way, with beliefs and values of my
MUOor i culture forming the main arguments in
MUo T i c u s tpts aral reglising that ¢ is okay to carry out my own cultural practices,

even in a setting such as a laboratory.
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My hope is not that this thesis will change the world, but rather, that knowledge with
reference to MUor | a trteveryanalie Mew Zealand. eWith fespacts a v ¢
to anatomy students, hopefully my experiences can aid someone in gaining a better
understanding of things necessary for better preparation of what to expect in their first

laboratory.

Although my prelaboratory peceptions oft 1 p U pmavek ahanged, | have found that not
everyone shares the same experiences or perceptions as me. | found it interesting that with
reference to the anatomy students, one was more comfortable after her exposure to cadavers,
whereas the o#r remained firm to the same attitude instilled through his upbringing. This
demonstrates the diversity of peopleds attit

identically.

In conclusion, this researciie Okiokinga Mutunga Koreloes hopéo provide foundations
necessary to create oneds own attitude towar

own beliefs, values, customs and culture.
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Glossary

A A A A~

aitu0U

Aotearoa
ariki
aroha
atamiratia
atua
awa

ea
haehae
hUhi
hahunga
haka

h Khri

hUngi
I
ir i

h U

he taru tawhiti

hongi

hui

hl pU

hura k@hat u

ika koangaumu

iwi

kai

kaikaranga

kai k@rero
kai uaua

kanohi wera
karakia

karanga

kaumUt ua
kawa
kawakawa

kawe mate
kirimate

koangaumu
koha

misfortune, accident, disaster, ill omen, sickness, fatality
catastrophe

New Zealand

high chief

love, compassion, sympathy, affection
display of corpse

god(s)

river

balanced

gash

religion

exhumation

avigorous dance with actions and rhythmically shouted
words

feast

earth oven

subtribe, pregnant

shake hands

wrongdoing

a weed from afar, an imported disease
pressing of noses

to meet meeting

nasal mucus

unveiling of a headstone

sarificial fish, victim

tribe

food, to eat

a caller who is generally an elderly female that calls groups
ontothemaraed ur i ng MUori encounter
speaker

tuberculosis

cooks, chefs

prayer, chantiecitation

call usually done by an elderly woman welcoming people
onto amarae

respected eldés)

protocol

MacropiperExcelsuma shrub that is endogenous to New
Zealand and bitter to the taste

a continuance of th@ourning ceremony without the
presence of a body

closest genealogical family to the deceased

sacrifice

gift
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koikoi
kokowali

k @rer o
koro

korowai

kuia

ki mar a
mahana
mahau
mUKkut u
mamae
mana
manaaki
mana atua
mana tangata
mana whenua
manuhiri
muUor i
marae

mUt aur anga
mate

matemateJone
mate taraUwhare
maukoroa

maunga

mauri

mere
mokopungabrev mokq
mokomoko

mons veneris

muru

nehu

ngahau

noa

nui

@ matenga

oh&k Q

p U

paepae
pUma mao
pUpaku
pare kawakawa
parekura

patu

pepeha

MOMBobr i

a long spear pointed at both ends

red ochre

conversation, talk, speak

grandfather, elderly man

cloak

grandmother, elderly woman

sweet potato

warm

veranda of thenarae

sorcery

hurt, pain

prestige, status, authority, rank

support, hospitality

sacred power of the gods

powe acquired by a person due to achievement

power associated with the land

visitors

ordinary, normal, natural

meeting place

knowl edge

sickness, death, problem, ill, beaten, defeated, trouble,
defed, misfortune

profound affection for
death by natural causes

haematite

mountain

life force, vitality

a single handed weapon

grandchild(ren)

lizard

pubic region

ritualistic plundering for penalty of an offence
burial

entertainment

free fromtapu, unrestricted

big, large

the last meal, food or drink requested and consumed
immediately before death

a dying speech
fortified village
orator 6s
far, distant

shallow

wreath for the head
battle, slaughter, massacre, catastrophe, calamity
club

sayings of tribal identification that includeaggaphical
features

oneods

bench

p@ por opor oa k final farewell night of theangihangafor the dead

poroporoaki

final farewell to the dead
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poati ki last born

pou post, pole

poukai ceremonial monthlynaraevisits where food is taken and
sharedmost commonly practiced Biyaikatoiwi)

pdwhiri/ p@hi r ritual of encounter

puku stomach

pungarehu ashes

rUhui prohibition, ban

rangatira chief

rara the process of preserving the head

raro below, under

RarohUnga underworld

ringawera cook(s)

roa long

rird shake hands

t Une male

tangatamU o r i an ordinary person

tangata whenua local people, people of the land, host(s)

tangihanga MOori funer al

taonga treasure, gift

tapu sacred, prohibited

taramea spear grass, generally used traditionally for its scent

tarata lemonwood

taru weed

taurekareka slave

tawhiti afar, distant, foreign

Te Ao MUr ama theworld of light, enlightenment

Te Korekore the void

Te K@whao the abyss

Te PO the night, underworld, the unknown

te rU o te tekhurmb seavices of t Hday®i ngat!
eachmonth

Te Reinga under worl d, afterworl d, net her w

) believe spirits depart to

te reo MUori the MUori | anguage

te tangata taumaha i te mate the seriously ill patient

te tapu o te tangata intrinsic or primary sanctity of a person

teturoro the sick patient

Te Waiora o TUbeeds waters of divination
t e whakama h an the warming of thd cprabp threugh accompaniment
te whUnau mai chddbirte t amai t i

teina younger relative of same generation

tika correct, right

tikanga ) custom(s)

ti kanga MUori MUori <customary practice(s)

tiki a neck ornament usually made of greenstone and carved in
an abstract form of a human

tinana body

tino rangatiratanga sovereignty, selfletermination, governance

ti punal/ t 0 pun a ancestor(s), grandparésy
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t gwai waka
tohuka

tohunga

tokotoko

tono mate

t 1

tuakana

tuku i te wairua(abrev.tuku)
t 1 mklp

wairua

waka

whai k@rero
whakahere
whakamomori
whakanoa
whakapapa
whakarau
whakataetae
whakat auk?q
whakataumio
whakatitakita

whakawhanaungatanga
whUnau
whUnau pani
whanaungatanga
whare

whare mate

whare o aituU
whare o te ora
wharenu

whare t
whare t

whOr i ki
whawhai
whenua

fantail

NgUi Tahutoldngal ect f or
priestly expert

carved walking cane

request for the deceased

stand

elder relative of same generation
release of the spirit

corpse

ancestor

ancestors

a place to stand, a place that one calls home
commoner(s)

female element

a place where one was
cemetery

revenge, reciprocity

female(s)

sacred place(s)

fresh water

spirit

canoe

formal oratory

sacrifice, offering

suicide

tapuremoval

genealogy

exiles

competition

proverb

process of drying the corpse

nour i

to gnaet for the first time at the conclusion of fh@w h i r i
to relae well with othersito make a social connection with

others
family
orphaned family

relating well with others, making a social connection with

others
house
house of the dead

realm of misfortune, female reproductive organs (fig.)
realm of the heavens, life, male reproductive organs (fig.)

meeting house
house in which the corpse lies, chief mourners

building to house the dying, temporary building to house

dead

mat, carpet
fight

placenta, land
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APPENDIX A T Information Sheet for Participants
[09/141]
[2009

Ti kanga & i Atliityrld$ poahk body after death
INFORMATION SHEET FOR PARTICIPANTS

Thank you for showing an interest in this project. Please read this information sheet carefully before
deciding whethermonot to participate. If you decide to participate we thank you. If you decide not to
take part there will be no disadvantage to you of any kind and we thank you for considering our
request.

What is the Aim of the Project?

This project is being undieaken as part of the requirements for my Masters of Arts (MA) Thesis in Te
Tumu, the School of Maori, Pacific and Indigenous Studies at the University of Otago. The
information collected will be used in my thesis.

The aim of this project is to researcteth peopl eds attitudes to the bo
different contexts whether the exposure to dead people is due to educational, personal or work
purposes.

What type of participants are being sought?

Participants must:
1 Be currently living in NewZealand
9 Have been in contact with bodies after death
1 Be 18 years old or above
1 Be fit under one of the following categories: undertaker, anatomy student, widow or person
who regularly attendsngihanga

What will Participants be Asked to Do?

Should you gree to take part in this project, you will be asked to provide some personal experiences
and personal opinions in relation to the aim of the project. You will be interviewed informally one on
one for no longer than an hour and a half. Topics will vatwken each type of interviewee.

Undertakers will be asked

1 about their attitudes to the treatment of bodies which have died under different circumstances
(e.g. suicide, natural causes), or come different social classes (e.g. rich or poor), or different
cultures (e.g. MUori and PUkehU)

1 about technical processes, such as, handling of fluids, or preparation of the body

Widows will be asked

1 about their attitudes to the body as part ofwhe U n a u(immediate family of deceased
who remain with the body tbughout theéangihanga

1 how this experience has affected their attitudes to bodies (¢aggétanga

Anatomy students will be asked
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1 about their experiences of the different body parts, and whether their attitudes differ depending
on the body part (e.¢ghe head as opposed to another part)

1 about their first experience of seeing and handling a body part, and how they coped

1 about any special actions or procedures or rituals they may perform on leaving the laboratory
People who regularly attetdngihangawill be asked

1 about their attitudes towards the body

All participants will be asked

1 whether or not their perceptions of dead bodies change within different contexts (e.g. for an
anatomy student whether their attitude to the body differs from -semtion toa body at a
tangihanga for an undertaker, would they embalm a member of their own family)

Can Participants Change their Mind and Withdraw from the Project?

You may withdraw from participation in the project at any time and without any disadvantage to
yourself of any kind.

What Data or Information will be Collected and What Use will be Made of it?

The information that will be collected will be in relation to the aims provided above. Your personal
experiences and opinions will shape much of the théémir personal experiences and opinions of
bodies after death will be analysed. Every attempt will be made to maintain your anonymity.

This project involves an opeguestioning technique where the precise nature of the questions that
will be asked havenot been praletermined. However, this will depend on how the interview
develops. Even though the University of Otago Human Ethics Committee is aware of the general
areas to be explored in the interview, the Committee has not been able to reviewitieequestions

to be used.

In the event that the line of questioning does develop in such a way that you feel uncomfortable, you
are reminded that you do have the right to decline to answer or withdraw from the project at any
stage.

Only the researcher drher supervisor(s) will have access to the data. The data collected will be
securely stored so that only those mentioned above will be able to access it. At the end of the project
any personal information will be destroyed immediately except thatgas ier ed by t he Uni
research policy, any raw data on which the results of the project is needed, will be retained in secure
storage for five years, after which it will be destroyed unless requested by the participants.

You are most welcome to recgiea copy of the results of the project should you wish.
Reasonable precautions will be taken to protect and destroy data gathered by email. However, the

security of electronically transmitted information cannot be guaranteed. Caution is advised in the
electronic transmission of sensitive material.
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What if Participants have any Questions?

If you have any questions about our project, either now or in the future, please feel free to contact
either:

Courtney Sullivan Michael Reilly )

Te Tumu, SchooldfMUor i |, Paci fTiec Taumdi, School of MUori,
Indigenous Studies Indigenous Studies

University of Otago University of Otago

PO Box 56 PO Box 56

Dunedin Dunedin

University Phone Number: 03 4793048 University Phone Number: 03 8B676

This study has been approved by the University of Otago Human Ethics Committee. If you have any
concerns about the ethical conduct of the research you may contact the Committee through the
Human Ethics Committee Administrator (ph 03 479 8256). &syes you raise will be treated in
confidence and investigated and you will be informed of the outcome.

UNIVERSITY

OTAGO

Te Whare Wananga o Otdige
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APPENDIX B 1 Consent Form for Participants
[09/141]
[2009]

Ti kanga & i Atlitydds poahk liody after death

CONSENT FORM FOR PARTICIPANTS

| have read the Information Sheet concerning this project and understand what it is about. All my
guestions have been answered to my satisfaction. | understand that | am free to request further
information at any stage.

| know that:

1. My participationin the project is entirely voluntary.
2. | am free to withdraw from the project at any time without any disadvantage.

3. Personal identifying informatiorafidiotape$ will be destroyed at the conclusion of the project
but any raw data on which the resubf the project depend will be retained in secure storage for
five years, after which they will be destroyed, unless requested by you.

i) Please specify below (circle one) that you would like to receive the raw data at the conclusion
of the project, or wdd you like it to be destroyed.

Receive Destroy

4. This project involves an opaguestioning technique where the precise natures of the questions
that will be asked have not beenietermined. However, this will depend on how the
interview develop and in the event that | feel uncomfortable or hesitant | have the right to
decline to answer any particular questions and/or withdraw from the project without any
disadvantage of any kind.

5. The results of the project may be published and will be abailin the University of Otago
Library (Dunedin, New Zealand) but every attempt will be made to preserve my anonymity.

| agree to take part in this project.

(Signature of participant) (Date)

This study has been approved by the University of Otago Human Ethics Committee. If you have any
concerns about the ethical conduct of the research you may contact the Committee throughthe Huma
Ethics Committee Administrator (ph 03 479 8256). Any issues you raise will be treated in confidence
and investigated and you will be informed of the outcome.

UNIVERSITY

OTAGO

Te Whare Wananga o Otdgo
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APPENDIX C i Death Registration

Death Registration

A second copy is included for a spouse.

Full Name:

Date of Birth:

Profession or Occupation

Full Name of Father

Full Name of Mother

Maiden Name of Mother

Father; Profession or Occupation; Where Born?

SELF: Where Born?
When Arrived in New Zealand?

If ever married first marriage:
To Whom?

Age ofself at marriage

Place of marriage

Second marriage:

To whom?

Age of self at marriage
Place of marriage

Third marriage:

To whom?

Age of self at marriage
Place of marriage

ISSUE

Dates of birth of each male
Dates of birth of each female

SPOUSE: Date ofilith of present and past spouses
FATHER: Degree of Maori or Island blood, and tribe
MOTHER: Degree of Maori or Island blood, and tribe
EX-SERVICE: Service number and rank

If army, state regiment

Service overseas? Which war?

Service in New Zealand? Winavar?

Name and address of next of kin

Receiving any Social Security Benefit?

Titles? Justice of the Peace?

Registered Nurse, Midwife, Maternity Nurse?

LEGAL:
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Solicitor
Executors of will?

Will lodged with whom?
ANY SPECIAL WISHES? BEQUETHING SPECIALTEMS?

(Sourced from the Humanist Society of New Zealand, Auckland Branch 1983)18
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APPENDIX D i Death Certification

Request for a New Zealand Death Certificate

BOMEGD

Request for New Zealand Death Certificate or Printout
Pleasa note that wou iy e able b arder your certificata and/or pl’lﬂtl:lIJ[

by ® Fresphone 0800 22 77 77 (+64 4 474 8101 if outside New Zealand) Tr Taal Tiduahs
Part A My Details

SUrnEme First names

Surname at birth (if dffamnt from above) First narnes at birth i diferert from atova)

Flace of birth itown or diy) indiging courtrg it net Mew Zasand Date of birth

Fhone number fdetima) & Email address B

| | |

Part B Delivery Address =)
Drelivery NEME (it difaant from abova)

Flat number it appécatéa) Emlumngj |[5£¢

Suburb or rural locality

Ciby, bown or district Postoode

Counbry (if rot Mas Zasland)

If a cerificate s ondered, ihe deilvery rame and address wil sopear on the back

The following two Declarations must be completed unless you are requesting a certificate/printout
¢ of a death that occurred more than 30 vears ago, or
+ the deceased’s date of birth is more than 80 years ago

Part C Declarations

waming I Is an ofznce, punishatle by Impriscament andior a ine of up 1o 510,000, to make & false statement o oblaln a cerlificate, printout or
3 source document, or 1o provide any means of Identification knowing ihal 1 15 false or Is suspecied o be Torged or falsizd.

1. My declaration (the person ordering the certificate/printout must complete)

I declare that the information about me that is entered on this form is true and correct

Signature Crate
LTI T T

1f erdering on behalf of a company state their name below and include an original signed request on |etterhead
¥our details or he compary nams &l be snisred In the Access Reglsier, For IRSormation about the Access Register st wwiw bom goving

2. Referee’s declaration [any other person 16 years of age or older must complete)

I am 16 years of age or older and have known the orderer for at least 6 months or have seen a
government issued photo identification of the orderer and I am satisfied the information about the
orderer's identity stated in this form is true and correct

Signature of referee Crate
| O 111
Full name of referas Phone number of referee B

| | | |

Contact address of referes

Page 1 of 2 Turn over to enter order and payment details...
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(Sourced from the Department of Internal Affairs, 2010: Online)
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